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THE PHENOMENON OF SACRED PLACES
AND NATIONAL IDENTITY: IN THE CONTEXT
OF GLOBAL INTERCIVILIZATIONAL DIALOGUE

This article examines how sacred sites contribute to the preservation of national identity and
function as instruments of intercultural and intercivilizational dialogue. Kazakhstan is used as the
principal case, with Sulaiman-Too Sacred Mountain in Kyrgyzstan and the Routes of Santiago de
Compostela in Spain serving as comparative examples. The study employs a qualitative research de-
sign combining theoretical synthesis, historical-logical analysis, and comparative case analysis. The
cases are examined according to three criteria: preservation of historical memory, creation of shared
cultural practices, and international representation of national heritage. The findings demonstrate that
sacred sites support national identity by connecting communities with inherited narratives, cultural
meanings, and practices of commemoration. However, sacred status alone does not automatically
produce intercivilizational dialogue. Its development depends on inclusive historical interpretation,
community participation, cultural mobility, and institutional support. The comparative analysis shows
that Kazakhstan has established a strong symbolic framework through its sacred-geography initiatives,
while its dialogical potential could be expanded through multilingual interpretation, regional coop-
eration, educational programmes, and sustained engagement with international visitors. The scientific
contribution of the study lies in proposing a conceptual model in which sacred heritage influences in-
tercivilizational dialogue through historical memory, shared cultural practices, and international repre-
sentation. The practical significance of the findings lies in their application to heritage policy, cultural
education, tourism, and regional cooperation in Central Asia.

Keywords: sacred heritage, national identity, intercivilizational dialogue, Kazakhstan, Central
Asia.
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Kueai opbiHAQp dpeHOMEHI XXoHe YATTbIK, Gipereiaik:
»kahaHADbIK, 6pKeHMeTapaAblK, YHKATbIC KOHTEKCTIHAE

byA MakaAapa KMeAi OpbIHAAPABIH, YATTbIK, GipererAikTi cakTayFa KOCaTblH YAECI XKOHE OAapPAbIH
MBAEHMETAPAADIK, Bpi BpPKEHMETapaAblK, AMAAOT KYPaAbl PETIHAEr KbI3MeTi KapacTbipblAaabl. Heriz-
ri 3epTTey HbicaHbl peTiHAe KasakcTtaH aabiHbin, KpiprbidacTaHaarbl CyAeiiMaH-Too KMeAi Taybl MeH
Mcnanmnsaarbl CaHTbsro-ae-Komnocteaa >KOAAAPbl CaAbICTbIPMAAbl MbICAaAAADP PETIHAE TaAAAHADI.
3epTTeyAe TEOPUSIAbIK, CUHTE3AI, TAPUXM-AOTMKAAbIK TAaAAAYAbl >XOHE CaAbICTbIPMAAbl KeMC-TaAAdy-
Abl GIpIKTIPETIH canaAbIK, 3epTTey AM3aiHbl KOAAAHBIAAbL. TaHAAAFaH MbICAAAAP VLU OALLEM OOMbIHLLA
KapaCTbIPbIAAbI: TAPUXM XKAATbI CaKTay, OPTaK, MOAEHU TOXIPUOEAEPAI KAAbINTACTLIPY XKOHE YATTbIK,
MypaHbl XaAbIKApPaAbIK, AEHrerAe TaHbITy. 3epTTey HOTUXKEAEPi KMeAi OPbIHAAPAbBIH KaybIMAACTbIKTap-
Abl TaPUXM SHMIMEAEPMEH, MOAEHM MaFblHAAGPMEH JKOHE ecke aAy ToxkipnbeaepimeH GarAaHbICTbIPY
apPKbIAbl YATTbIK, 6iPErerAiKTI HblFalTaTbiHbIH KOPCETTI. AAaAa HbICAHHbIH KMeAi MopTebeci e3AiriHeH
OPKEHUETAPAABIK, AMAAOT KAAbINTACTbIPMariAbl. MyHAQM AMAAOTTbIH, AAMYybl TAPUXM MypPaHbl MHKAIO3MB-
Ti TYCiHAIpPYre, >KepriAikTi KaybIMAQCTbIKTAPAbIH, KATbICYyblHA, MBAEHU XXBHE KaXKbIAbIK, KO3FaAbICbIHA,
COHAQI-aK, MHCTUTYLMOHAAADBIK, KOAAAYFa GanAaHbiCTbl. CaAbICTbIpMaAbl Taapay KasakcTaHaa Kueai
reorpadumsi 6actamasapbl apKbIAbl YATTbIK, MypaHblH 0€pik CUMBOAAbIK, HEri3i KAAbINTaCKaHbIH Kep-
ceTTi. CoHbIMeH 6ipre OHbIH AMAAOITIK SAEYETIH KOMTIAAI TYCIHAIPY, OHIPAIK bIHTbIMAKTACTbIK, GiAIM
6epy GarAapAamanapbl >KOHE LUETEAAIK KEAYLIIAEPMEH TYpakTbl ©3apa iC-KMMbIA apKbIAbl KEHENTYre
60AaAbl. 3epTTEYAIH, FbIAbIMM XKAHAAbIFbI KMEAI MYPaHbIH, Tapuxm >Kaa, OpTak, MOAEHM TaxKiprubeaep
JKOHE XaAbIKAPAAbIK, TaHbICTbIPbIAbIM APKbIAbl ©PKEHMETapaAbIK, AMAAOTKa bIKMAA €TYiH TYCIHAIpeTiH
TY>KbIPbIMAAMAABIK, MOAEAb YCbIHYMEH alKbIHAAAAAbI. HaTumxxeAepAiH NpakTMKaAbIK, MaHbI3bl OAAPADI
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®eHomeH CaKpaAbHbIX MeCT U HAUUOHAAbHASA UAEHTUYHOCTb:
B KOHTEKCTe rA0OaAbHOro MeXUMBUAU3ALUOHHOIO AMaAOra

B cTtatbe paccmaTpuBaeTCst BKAQA CaKpaAbHbIX MECT B COXPaHEHMEe HauMOHAAbHOM MAEHTUYHOCTH,
a TakXKe UX POAb B KQUeCTBE MHCTPYMEHTOB MEXKKYAbTYPHOIO M MeXXLIMBUAM3ALMOHHOTO AManora. Ka-
3axCTaH MCMOAb3YeTCSl KaK OCHOBHOM MCCAEAOBATEAbCKMI CAyYait, a cBslleHHast ropa CyaariMmaH-Too
B KbiprbisctaHe u [Mytn CaHTbsiro-ae-Komnocreaa B McnaHmm — Kak cpaBHUTEAbHble Npumepsbl. B nc-
CAEAOBAHUM MPUMEHSeTCS KaueCTBEeHHAs CTpaTerus, codeTalollas TeEOPeTUUYeCcKnini CUHTe3, MCTOPUKO-
AOTMYECKMI aHAAM3 M CPaBHUTEAbHbIN aHaAM3 KeincoB. BbiOpaHHble nMprMepbl paccMaTpMBaloTCs Mo
TPEM KPUTEPUSIM: COXPAHEHUE MCTOPUYECKON NaMsiTh, (DOPMUPOBAHME OBLLIMX KYAbTYPHbIX MPAKTUK U
MeXXAYHapOAHas pernpe3eHTaums HauMOHAAbHOIO HacAeAMs. Pe3yAbTaTbl MokasblBaloT, UTO CakpaAb-
Hble MeCTa YKPENASIOT HaLMOHAAbHYIO MAEHTUYHOCTb, CBS3biBasg COOOLLECTBA C MCTOPUYECKMMMN Hap-
paTrBamMm, KYAbTYPHbIMU CMbICAQMM M MPAKTUKaMKM COXpaHeHnst namatn. OAHAKO CaKpaAbHbIA CTaTyC
oObekTa cam o cebe He NMPMBOAMT K (DOPMMPOBAHMIO MEXKLIMBMAM3ALMOHHOTO AMaAora. Ero passm-
TUE 3aBUCUT OT MHKAIO3MBHOM MHTEPMPETaLmMmM MCTOPMM, YHaCTMUsS MECTHbIX COOOLIECTB, KYAbTYPHOM
M MAAOMHMYECKON MOOMABHOCTM, @ TaKXKe MHCTUTYLMOHAAbHOM MOAAEP>KKM. CpaBHUTEAbHDIN aHAAM3
nokasbiBaeT, 4to B KasaxcraHe mocpeACTBOM MHMLMATMB B 0OAACTM CakKpaAbHOM reorpacumn chop-
MMpPOBaHa NpoYHas CMMBOAMYECKAsl OCHOBA HALIMOHAAbLHOIO HacAeansi. BmecTe ¢ Tem ee aAnanormye-
CKMI MOTEHUMAA MOXKET ObITb pacluMpeH 6AaroAapst MHOrOSI3bIYHOM MHTEPIPeTaLmnmn, PeErmoHaAbHOMY
COTPYAHMYECTBY, 06pa3oBaTeAbHbIM MPOrpamMmamM M yCTOMUMBOMY B3aMMOAENCTBUIO C 3apy6eskHbIMM
nocetTuTeAsiMm. HayuHblil BKAQA MCCAEAOBAHMS 3aKAKOHAETCA B pa3paboTke KOHLENTYaAbHON MOAEAM,
0OBACHSIOLLEN BAUSHME CAKPAAbHOIO HACAEAMS HA MEXXLIMBMAM3ALMOHHDBIA AMAAOT MOCPEACTBOM MCTO-
PUYECKON MaMsTH, OBLLMX KYAbTYPHbIX MPaKTUK M MEXAYHAPOAHOM penpeseHTaumn. [NpakTryeckas
3HAUMMOCTb PE3yAbTATOB CBs3aHA C BO3MOXKHOCTbIO UX MPUMEHEHMS B NMOAUTUKE COXPAHEHUS HacAe-
AMS, KYAbTYPHOM 00pa3oBaHmm, TYPM3ME 1 PETMOHAABHOM COTPYAHMYeCTBe B LleHTpaAbHOM A3nu.

KAroueBble cAOBa: cakpaAbHOE HAacAeAMe, HALMOHAAbHAS MAEHTUUYHOCTb, MEXXLUMBUAM3ALMOHHDIN
Amnanor, KaszaxcraH, LleHTpaAbHag A3us.

Introduction

Globalization has intensified technological,
economic, political, and cultural interdependence
among states and societies. Although these process-
es expand opportunities for cooperation, they also
create challenges for preserving national identity,
spiritual values, and cultural diversity (Sheryazdan-
ova & Abildina, 2020, p. 185).

Intercivilizational dialogue extends beyond
political and economic cooperation; it also oper-
ates through culture, religion, language, historical
memory, and spiritual heritage (Ozkan et al., 2019,
p. 206; Kamalova & Tungatova, 2021, p. 42). Sa-
cred sites are especially relevant because they em-
body historical memory, reinforce collective values,
and connect generations (Ozkan et al., 2019, p. 204).
In this context, national identity enables societies to
preserve a distinct cultural foundation while engag-

ing with other cultures on equal terms (Sharipova,
2020, p. 95).

For Kazakhstan, this issue is of particular rel-
evance. Kazakhstan has historically been located at
the crossroads of East and West, North and South,
and for centuries has been influenced by the cultural,
commercial, and religious traditions of different civ-
ilizations. Cultural exchanges along the Great Silk
Road, the impact of Turkic worldview and Islamic
civilization, as well as the historical experience of
the Soviet period — all of these laid the foundation
for today’s Kazakhstan to become a nation open and
ready for intercivilizational dialogue (Tsyrempilov
etal., 2022).

At the same time, in the years of independence,
Kazakhstan has developed a unique practice aimed
at strengthening interethnic harmony and interfaith
peace. Hosting the Congress of Leaders of World
and Traditional Religions, reviving historical and
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cultural heritage, and implementing the “Madeni
Mura” (Cultural Heritage) and “Ruqani Zhangyru”
(Modernization of Spirituality) programs represent
concrete steps taken to promote intercivilizational
dialogue while preserving national identity (Shari-
pova, 2020, p. 98).

From this perspective, comprehensively exam-
ining the significance of intercivilizational dialogue
in the era of globalization, the role of sacred sites,
and the importance of national identity has become
one of the key directions of contemporary philo-
sophical, cultural, and social research. This topic
is significant not only from a scientific standpoint
but also as an essential condition for ensuring social
stability and national security (Ozkan et al., 2019;
Tsyrempilov et al., 2022).

Justification and Relevance of the Topic

In the era of globalization, cultural, spiritual,
and social interactions between civilizations have
reached a new level. However, while this process
brings nations closer together on the one hand, it
also poses the risk of weakening national identity on
the other (Kharkovenko, 2021). Therefore, a deep
study of the content of intercivilizational dialogue,
particularly the role of sacred sites and historical-
cultural heritage in preserving national identity, is
a pressing issue today (Kamalova & Tungatova,
2021).

The relevance of the research lies in the need
to strengthen national identity in the context of glo-
balization by preserving the spiritual values, cul-
tural characteristics, and historical memory of the
Kazakh people. Theoretically, the topic contributes
to understanding the essence of intercivilizational
dialogue, while its practical significance lies in pro-
moting the harmonization of intercultural relations
and ensuring interethnic harmony and stability in
Kazakhstan.

Research aim

The purpose of this study is to examine how sa-
cred sites contribute to the preservation of national
identity and function as instruments of intercultural
and intercivilizational dialogue, using Kazakhstan
as the principal case and selected international ex-
amples for comparison. To achieve this purpose,
the study: (1) examines theoretical approaches to
national identity, sacred heritage, and interciviliza-
tional dialogue; (2) analyses the role of sacred sites
in preserving historical memory and cultural conti-
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nuity in Kazakhstan; (3) compares Kazakhstan’s ex-
perience with selected cases from Central Asia and
other regions; and (4) proposes a conceptual model
explaining the relationship between sacred sites, na-
tional identity, and intercivilizational dialogue.

Scientific Novelty

Previous studies have examined national iden-
tity in Kazakhstan, the social significance of sacred
heritage, and the general principles of intercultural
dialogue as largely separate areas of inquiry (Oz-
kan et al., 2019; Sharipova, 2020; Tsyrempilov et
al., 2022). However, within the literature reviewed
for this study, limited attention has been given to
the mechanisms through which sacred sites simul-
taneously preserve national identity and support
interaction between cultures. The scientific novelty
of this article lies in integrating these three dimen-
sions—sacred heritage, national identity, and inter-
civilizational dialogue—within a single analytical
framework. The study proposes that sacred sites
contribute to intercivilizational dialogue through
three interconnected mechanisms: the preservation
of historical memory, the formation of shared cul-
tural practices, and the international representation
of national heritage. This framework is applied to
Kazakhstan as the principal case and is further clari-
fied through selected comparative examples.

Research methodology

This study employs a qualitative research de-
sign combining theoretical synthesis and compara-
tive case analysis. The source base consists of peer-
reviewed scholarship on national identity, sacred
heritage, globalization, and intercultural dialogue;
publications concerning Kazakhstan’s historical and
cultural monuments; official materials related to the
“Madeni Mura,” “Ruqgani Zhangyru,” and “Sacred
Geography of Kazakhstan” initiatives; and reports
concerning international intercultural and interreli-
gious dialogue. Kazakhstan serves as the principal
case, while selected examples from Central Asia
and other regions are used to clarify similarities and
differences in the social functions of sacred heritage.

The analysis was conducted in three stages.
First, philosophical and cultural-studies approaches
were used to identify the principal concepts and
scholarly interpretations of national identity, sacred
heritage, and intercivilizational dialogue. Second,
the historical-logical method was applied to exam-
ine how sacred sites acquire symbolic meaning and



A.A. Kozhan et al.

contribute to the preservation of collective memory
over time. Third, comparative analysis was used
to examine the selected cases according to three
common criteria: their role in preserving historical
memory, their capacity to generate shared cultural
practices, and their contribution to the international
representation of national heritage. The systemic
approach was then used to explain the relationship
among these dimensions.

The study is based primarily on published litera-
ture, policy materials, and documented cultural ini-
tiatives. It does not include interviews, surveys, or
direct observation at sacred sites. Consequently, its
conclusions represent a theoretical and comparative
interpretation rather than a measurement of visitors’
attitudes or the social impact of individual sites. Fu-
ture empirical research may test the proposed frame-
work through fieldwork, interviews, and compara-
tive audience studies.

Literature review

The essence of life’s meaning resides in the
depths of human consciousness as the most signifi-
cant subjective value, serving as the primary motiva-
tor that directs one’s actions and decisions. Human
evolution reaches its peak not only through attaining
optimal health of the physical body, but also through
adherence to moral standards. This complex, inter-
twined path of self-discovery, achieved through in-
teraction with others, grants people the invaluable
gift of effective communication — a set of skills that
not only facilitates social integration but also con-
tributes to inner harmony and self-actualization.

The contemporary landscape of social philoso-
phy emphasizes the enduring relevance of self-ex-
pression, portraying cultural exchange as a source
of flourishing interpersonal dynamics and thereby
broadening human cognitive horizons. Within this
multifaceted process, the power of language and
communication becomes a key factor that shapes
cognition and adaptation to diverse environments
while simultaneously fostering the development of
practical life skills. In a multicultural context, the
synthesis of civilized norms and the harmony of di-
verse traditions not only promote social unity, but
also demand that scholars pay attention to nation-
al customs as a repository of profound knowledge
(Ustyugova, 2003).

Cultural values occupy a central place in the
structure of social norms of all civilizations, serving
as the foundation of individual spirituality and mor-
al consciousness that embody the collective wisdom

of past generations. In the context of growing glo-
balization, the science of philosophy pays particu-
lar attention to exploring ways for the individual to
adapt to global civilization. At the same time, the
importance of preserving the rich palette of diverse
national identities takes on special significance.
Such studies reveal the transformational potential of
interpersonal interaction and effective communica-
tion, highlighting the philosophical importance of
shaping socio-cultural identity (Kymlicka, 1995).

The subtle interplay between human action and
social structures reflects the variability of sensitivity
among people. Their acceptance of social respon-
sibility defines the complex balance between in-
dividual autonomy and social obligations. Among
the progressive ideologies of society, the eternal
wisdom of ancestral tradition stands out — a legacy
passed down from generation to generation, serving
as a guiding light in the ever-changing landscape of
human civilization.

Education, as the foundation of social progress,
plays a multifaceted role in preparing individuals
for meaningful participation in their communities.
Its transformative power lies not merely in the ac-
quisition of academic knowledge, but also in the
integration of humanistic values, the cultivation
of empathy, and the promotion of ethical conduct
(Noddings, 2015). A deep understanding of the
trajectory of social relationships — particularly the
formative stage of childhood in personality devel-
opment — sheds light on the complex process of in-
dividual self-construction within the framework of
social norms.

In the context of globalization, preserving na-
tional heritage becomes a collective endeavor — an
affirmation of strong commitment to safeguarding
cultural identity and cherished traditions. In this re-
gard, national education emerges as a multifaceted
task: it involves not only the transmission of lin-
guistic and historical narratives, but also the foster-
ing of cultural consciousness and behavioral norms
grounded in the rich convergence of local cultures
and traditions (Kymlicka, 1995).

National cultural values consist of the social and
cultural norms through which a nation expresses
its collective identity, dignity, and historical expe-
rience. They encompass the spiritual and material
heritage accumulated by a people over many gen-
erations. Cultural identity, in turn, refers to an indi-
vidual’s sense of belonging within a particular cul-
tural environment. The psychological foundations
of identification were examined in the work of Sig-
mund Freud, particularly in relation to the conscious
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or unconscious imitation of significant figures. This
approach subsequently influenced the studies of
E. Erikson, E. Gorman, R. Linton, and T. Pearson
(Astaf’eva, 2010).

Scholars who have explored the multifaceted
nature of identification in greater depth have found
that it manifests at different levels: from close rela-
tionships formed within kinship ties, to belonging
within social groups, and further to the sense of af-
filiation with broader ethnic communities. In con-
temporary psychological discourse, identity is re-
vealed through the interaction of three dimensions:
first, as the process of forming emotional bonds and
internalizing social norms and values; second, as
self-presentation to others, fostering empathy and
mutual understanding; and third, as a mechanism for
adopting diverse perspectives and roles.

However, while identification enhances co-
hesion and a sense of belonging, it is not without
challenges. O. L. Romanova (1994) cautioned that
in multicultural societies, unchecked devotion to a
single group may provoke separatism, warning of
the risks of excessive identification. Indeed, people
often inherit a pre-established system of values from
their families, social circles, and ethnic groups,
leaving genuine autonomy of choice primarily to
creative and innovative individuals.

Ethnocultural consciousness, built on the di-
chotomy of “us” and “them,” emphasizes the sig-
nificance of historical and ethnic heritage in foster-
ing self-esteem and mutual respect. Yet, reverence
for tradition also carries drawbacks. Views inclined
toward archaism may at times prioritize the pres-
ervation of past cultural norms and practices over
progress and innovation.

The tension between preservation and innova-
tion has been the subject of scholarly inquiry for
generations. Scholars such as A. Toynbee (1939)
have carefully analyzed archaic processes across
different aspects of culture — from behavioral norms
to artistic expression, language, religion, econom-
ics, and politics.

Historical appeals to the past have taken mark-
edly different forms, including German nationalist
invocations of Teutonic heritage, the Aryan ideol-
ogy employed by fascist movements, the modern re-
vival of Hebrew in Israel, and initiatives to revitalize
Sanskrit. Although these cases differ substantially
in their historical circumstances and political impli-
cations, they demonstrate how elements of the past
may be mobilized in projects of cultural or national
renewal. The rigidity of fundamentalist perspectives
stands in stark contrast to the very foundations of
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life. E. Ray Lankester’s (2024) evolutionary theory,
based on the principles of natural selection, empha-
sizes that systems incapable of adapting to internal
change inevitably undergo degeneration. Similarly,
cyberneticist W. Ross Ashby (1947) observed that
closed or semi-organized systems inevitably witness
the intensification of entropy, which ultimately leads
to collapse. While some attribute these phenomena
to cultural determinants, it is essential to recognize
that culture operates within worldly laws and is not
an eternal mechanism. Archaic cultural markers be-
come especially pronounced during transitional pe-
riods characterized by shifts in time and established
ways of life. The decline of an old system of values
does not necessarily mean the immediate emergence
of new, stable ones; sometimes, rejecting the past is
not simply a gateway to a new future, but rather a
delicate act of revitalizing the cultural environment
that preceded it (Stryker, 1987).

In the contemporary landscape of civilized na-
tions, a complex structure of cultural integration has
emerged: individual — family — local cultural com-
munity — ethnic culture — global civilization — hu-
manity. Within this structure, there exists a legal-
ly recognized feedback loop between conceptual
content and its formal logical meaning, thus plac-
ing particular emphasis on the primacy of the in-
dividual within the broader cultural context. How-
ever, as conceptual horizons expand, the degree
of complementarity — defined as warmth toward
others — tends to diminish. Now let us compare
this modern paradigm with its archaic counter-
part: community member — patriarchs and descen-
dants — clan — tribe — region — nation. Within this
archaic structure, the possibilities for future inter-
action appear vague, reflecting a rigid social order
defined by hierarchical family and communal ties
(Shul’gina, 2010).

A significant drawback of this archaic system
lies in its limited capacity for assimilating others.
A brief survey of Turkic history reveals consider-
able momentum in the spread of ethnic groups with
high levels of assimilation (integration, disintegra-
tion), such as the Turks, Azerbaijanis, Uzbeks, and
similar groups. This historical dynamic highlights
the importance of addressing traditionalist tenden-
cies that often manifest in proposals such as restor-
ing the Kazakh khan and the election of a khan for
each nation (Galiev, 1998), reinstating Sharia law
and customary authority, or banning Western cloth-
ing. Nevertheless, it is crucial to recognize that folk
traditions are neither static nor isolated phenomena;
rather, they are dynamic processes characterized by
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the continual exchange and convergence of national
customs within interpersonal dynamics. Through
the exchange of customs, people gain insights into
diverse socio-cultural environments, foster a more
comprehensive understanding of themselves in dif-
ferent contexts, and thereby broaden their cognitive
horizons.

Alongside the acquisition of practical and pro-
fessional skills, linguistic and communicative abili-
ties play a decisive role in shaping human conscious-
ness and facilitating adaptation to the surrounding
environment. In multicultural contexts, the integra-
tion of civilized customs and the harmonization of
diverse traditions promote orderly and consistent
social interaction, serving as evidence of human
society’s stability and adaptability. Thus, national
customs and traditions have become the subject of
scientific inquiry and practical knowledge, attract-
ing the interest of scholars from various fields. Con-
sidering traditions as valuable objects has formed
the basis of numerous studies that make it possible
to understand the complexity of human society and
its cultural structure. The concept of value — a no-
tion imbued with complexity — has been reflected
upon since ancient times. The sphere of values rep-
resents, in a broad sense, the cultural domain that
encompasses people’s spiritual aspirations, moral
consciousness, and priorities, serving as a barometer
of spiritual wealth. Each culture maintains its own
unique set of values, usually classified according to
the characteristics of human activity, which further
enrich our understanding of the complex structure of
human civilization (Pilipovich, 2022).

According to the intended criteria, values can
be categorized into material, socio-political, and
spiritual aspects. The traditional norms embedded in
Kazakh culture and sustained over centuries — pro-
moting civil, friendly, compassionate, and tolerant
interpersonal relations — constitute invaluable social
and cultural assets for humanity today (Aubakirova
et al., 2014). Spiritual values include human knowl-
edge, philosophical teachings, moral norms, and
political views that encompass all aspects of glob-
al spiritual progress. Each person, as a social unit,
can comprehend the significance of spiritual values
through personal development. Taking into account
that the system of values serves as the fundamental
basis of human worldview, shaping one’s percep-
tion of reality, the resolution of existential crises
and questions of life’s meaning becomes not only
a civic duty but also a human responsibility — espe-
cially during periods when self-alienation prevails
in society.

Spirituality essentially serves as a measure that
reflects justice, morality, compassion, and goodwill
in a person, encompassing the idea of individual be-
ing. Fundamentally, it signifies a person’s forma-
tion, evolution, life purpose, and diverse ways of
living. The purpose of preserving national customs
and traditions is to develop the cultural and spiri-
tual capacities of all peoples in accordance with the
current era. At present, some cultural trends in the
Republic of Kazakhstan deviate from their inner es-
sence, promoting a Western-imitating culture that
may dilute the national taste of the younger genera-
tion and distance people from their traditional heri-
tage. Passing down one’s history, spiritual legacy,
values, and traditions to future generations is an act
of national self-preservation.

The sphere of forming historical consciousness
is of particular importance, for without understand-
ing the past, one cannot step into the future (Bal-
panov et al., 2018). Thus, the ways of protecting
national interests and spiritual values include: devel-
oping a system of values in culture and art based on
national sentiment and public good, fostering cul-
tural development through civic organizations and
political structures, and upholding aesthetic norms,
national ethics, and ethnic advantages.

Results and discussion

Many people around the world perceive global-
ization as a continuous process aimed at develop-
ing a universal culture, yet hidden within this per-
ception is the assumption that such uniformity is
unattainable. Proponents of this view often argue
that cultures of the world were initially absolutely
diverse, but over time, as ethnic groups interacted
and intermingled, their differences began to dimin-
ish. This perspective assumes that the relentless
course of scientific and technological progress will
gradually eliminate these residual differences, pav-
ing the way for the creation of a common foundation
that encompasses political, economic, and cultural
dimensions alike. Essentially, this argument sug-
gests that despite the visible, superficial differences
among various ethnic groups, there exist structural
similarities that drive societies along comparable
developmental trajectories, ultimately uniting them
into a single global society — into a universal culture,
if you will.

At the core of this discourse lies the belief that
Western civilization represents the vanguard of the
future universal culture. Moreover, the historical
legacy of imperialism is often cited as the primary
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driving force behind the spread of cultural norms.
Nevertheless, there are also opposing viewpoints.
They argue that portraying the cultural dominance
of the West serves as a hidden mechanism for pre-
serving power structures within the Western world,
thereby perpetuating the status quo and softening
the contradictions and limitations inherent in the
capitalist system. This process also affects various
economic factors, ranging from production dynam-
ics to market mechanisms and the accumulation of
capital (Volova, 2012).

Amid these debates, public discourse is filled
with propaganda streams that portray globalization
as an inevitable ideological transformation — an an-
ticipated evolution that promises the ultimate end of
terrorism and war, and the dawn of a new era charac-
terized by unprecedented peace and harmony. Pro-
ponents of this view often claim that future conflicts
will no longer manifest as large-scale international
confrontations, but rather as primarily regional and
ethnic disputes. Consequently, they advocate for the
dissolution of traditional nation-state structures, as
well as the erosion of national identity and culture,
which are perceived as obstacles to the smooth in-
tegration of global systems. Instead, emphasis is
placed on supporting regional structures and facili-
tating their seamless absorption into the comprehen-
sive framework of globalization.

In the case of Kazakhstan, protecting against be-
ing subsumed by globalization requires the develop-
ment of strong national policies that actively foster
and preserve national consciousness and identity.
As the specter of globalization intensifies, Kazakh
identity stands at a critical juncture, while globaliza-
tion advocates declare that traditional notions of na-
tional unity and sovereignty are becoming obsolete.
Therefore, priority must be given to efforts aimed at
clarifying and strengthening the fundamental prin-
ciples of Kazakh culture and identity.

In its broad sense, culture encompasses a com-
plex network of values, beliefs, and traditions that
shape individual and collective identity. Formed
through the interplay of environmental influenc-
es and historical heritage, culture serves as a lens
through which people navigate and interpret the sur-
rounding world. The foundation of preserving cul-
ture lies in safeguarding language — the vital chan-
nel that transmits cultural heritage from generation
to generation. However, the erosion or decline of
mother tongues not only blurs thought and sup-
presses cultural expression, but also poses a serious
threat to the essence of “national consciousness”
and identity.
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The symbiotic relationship between language
and “national identity” highlights the central role
of language in defining social status and cohesion.
A nation’s attachment to cultural values and tradi-
tions is a defining feature, while language functions
as the vessel through which these values are trans-
mitted and preserved. The collective memory and
historical consciousness of a people are expressed
through language, shaping the cognitive framework
and worldview of future generations. Therefore, un-
dermining or diluting mother tongues is not merely
a loss of linguistic diversity, but also a grave danger
to the complex body of cultural heritage that defines
a nation’s uniqueness (Mukha & Tuzhba, 2013).

The concept of globalization is examined from
different perspectives in scholarly literature. On the
one hand, it refers to the integration of the world
economy, the development of information and com-
munication technologies, and the “shrinking” of the
world; on the other hand, it signifies the adaptation
of national cultures to global processes. Scholars
view globalization not only as a process that estab-
lishes a uniform culture, but also as a new form of
interaction and dialogue among different civiliza-
tions.

Intercultural dialogue is a universal tool that
ensures the peaceful coexistence of diverse cul-
tures, religions, traditions, and worldviews. From a
philosophical standpoint, it is the act of accepting,
understanding, and finding common values with an
“other” culture. For example, Hans Kiing’s (1999)
concept of a “Global Ethic” proposes universal prin-
ciples that unite all religions and civilizations.

In the era of globalization, the significance of
intercultural dialogue is determined by several fac-
tors:

— preventing international conflicts;

— preserving cultural diversity;

— promoting interfaith tolerance;

— helping youth harmoniously embrace both
global and national values.

Moreover, intercivilizational dialogue is reflect-
ed not only at the level of political elites, but also
through everyday culture, art, the education system,
and tourism. In this regard, the programs of interna-
tional organizations such as UNESCO and the UN,
aimed at supporting intercultural understanding,
play an important role (United Nations Alliance of
Civilizations, 2021).

Sacred sites hold special significance in preserv-
ing the historical memory and national identity of
every people. Sacred places are not only areas of
religious or historical importance, but also cultural-
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symbolic spaces that embody the spiritual experi-
ence of a nation. They honor the past of a people
while also shaping their confidence in the future.

Sacred sites are an essential part of intercivili-
zational dialogue, as they serve as spaces that bring
together representatives of different religions and
cultures. For example, the city of Jerusalem is the
meeting point of Judaism, Christianity, and Islam.
In this holy city, the complex history and intercon-
nections of civilizations are vividly reflected.

Kazakhstan, too, has traditionally placed great
value on its sacred sites. Within the framework of
the project “Sacred Geography of Kazakhstan,”
hundreds of historical and cultural monuments
have been studied and their importance for national
consciousness identified. The city of Turkistan, the
Mausoleum of Khoja Ahmed Yasawi, the Beket Ata
Mosque, and Ulytau are spiritual centers not only for
the Kazakh people but for the entire Turkic world.

The role of sacred sites in intercivilizational dia-
logue can be considered from three perspectives:

— preserving historical memory and ensuring
generational continuity;

— strengthening mutual respect and tolerance
among different religions and cultures;

— contributing to the development of cultural di-
plomacy through spiritual tourism.

Today, sacred sites are not only objects of re-
ligious belief but also factors that define national
identity and strengthen Kazakhstan’s cultural image
at the global level.

Comparative Analysis of Sacred Heritage

The relationship between sacred heritage, na-
tional identity, and intercivilizational dialogue can
be clarified by comparing Kazakhstan’s experience
with selected cases from Central Asia and Europe.
The cases are considered according to the three cri-
teria identified in the methodology: preservation of
historical memory, creation of shared cultural prac-
tices, and international representation of national
heritage.

In Kazakhstan, the “Sacred Geography of Ka-
zakhstan” project has transformed selected historical
and cultural sites into publicly recognized symbols
of collective memory. The Mausoleum of Khoja
Ahmed Yasawi in Turkistan is especially significant
because it connects Kazakhstan’s national heritage
with the broader historical and spiritual traditions of
Central Asia and the Turkic-Islamic world. Through
pilgrimage, historical education, cultural tourism,
and scholarly preservation, the site supports both the
continuity of national identity and interaction with

visitors from other cultural backgrounds. At the
same time, the selection and official interpretation
of sacred sites demonstrate that sacred geography is
not merely inherited but is also institutionally orga-
nized and assigned contemporary national meaning
(Tsyrempilov et al., 2022, pp. 704—718).

A comparable Central Asian case is Sulaiman-
Too Sacred Mountain in Osh, Kyrgyzstan. The
mountain stands at a historical crossroads of the
Central Asian Silk Roads and contains ancient
places of worship, petroglyphs, ritual paths, and
later Islamic religious structures. Its continuing
veneration combines pre-Islamic and Islamic be-
liefs, demonstrating how a sacred landscape can
preserve several historical layers within a living
cultural tradition. Sulaiman-Too therefore supports
historical continuity while also providing a shared
symbolic space through which different religious
and cultural traditions can be interpreted in relation
to one another (UNESCO World Heritage Centre,
n.d.-b).

The Routes of Santiago de Compostela in Spain
illustrate a more institutionalized and transnational
form of sacred interaction. The pilgrimage routes
connect religious buildings, settlements, hostels,
bridges, and communities across an extensive
geographical network. Over several centuries, the
movement of pilgrims along these routes facilitated
encounters between travellers and local populations
and supported the exchange of knowledge, cultur-
al practices, artistic forms, and economic activity.
In this case, sacred heritage functions not only as
a marker of religious identity but also as an infra-
structure for sustained cultural dialogue between
people of different national and social backgrounds
(UNESCO World Heritage Centre, n.d.-a).

The comparison demonstrates that sacred sites
do not automatically produce intercivilizational
dialogue. Their dialogical potential becomes vis-
ible when three conditions are present: historical
meanings are interpreted in an inclusive manner,
recurring practices such as pilgrimage and cultural
tourism bring different communities into contact,
and institutions make local heritage accessible to
international audiences. Kazakhstan resembles Su-
laiman-Too in the importance assigned to layered
Central Asian historical memory, while the Santi-
ago example demonstrates a more developed trans-
national network connecting pilgrimage, heritage
management, and cultural exchange. Kazakhstan’s
experience could therefore be strengthened by com-
bining the symbolic mapping of sacred geography
with multilingual interpretation, educational pro-
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grammes, regional pilgrimage routes, and sustained
engagement with international visitors.

Conceptual Model

On the basis of the theoretical discussion and
comparative cases, this study proposes a concep-
tual model in which sacred heritage contributes to
intercivilizational dialogue through three intercon-
nected mechanisms. The first mechanism is histori-
cal memory: sacred sites connect present commu-
nities with inherited narratives, events, values, and
cultural symbols. The second mechanism is shared
cultural practice: pilgrimage, commemoration, ed-
ucation, tourism, and public rituals transform the
symbolic meaning of a site into repeated forms of
social participation. The third mechanism is interna-
tional representation: heritage institutions, scholarly
research, cultural diplomacy, and international rec-
ognition make local and national meanings acces-
sible to audiences beyond the community in which
the sacred site originated.

These mechanisms strengthen national iden-
tity by supporting cultural continuity and providing
communities with a shared understanding of their
historical experience. A clearly articulated national
identity can then support intercivilizational dialogue
because communities that understand and preserve
their own heritage are better positioned to present it
to others, recognize cultural differences, and identi-
fy shared values. Sacred heritage does not, therefore,
influence dialogue directly; its influence is mediated
by historical interpretation, social participation, and
institutional representation.

Sacred heritage — historical memory and shared
cultural practices — strengthened national identity
— intercivilizational dialogue

The model also includes a feedback relationship.
International recognition and intercultural contact
may generate new interpretations of sacred heritage,
increase public interest, and provide additional re-
sources for preservation. At the same time, interna-
tional promotion may result in commercialization or
the simplification of complex historical meanings.
Effective heritage policy must therefore balance
international accessibility with historical accuracy,
community participation, and respect for the cultur-
al and religious significance of sacred sites.

The First President of Kazakhstan N. A. Naz-
arbayev, in his programmatic article “Course To-
wards the Future: Modernization of Kazakhstan’s
Identity”, emphasized the importance of the concept
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of national sacred sites. In his programmatic article,
President Nursultan Nazarbayev wrote: “The Cul-
tural and Geographical Belt of Kazakhstan’s holy
sites represents such symbolic protection and is a
source of pride that invisibly binds us through the
centuries. It is a key element in the framework of
our national identity” (Nazarbayev, 2017, “Agenda
for the Coming Years” section, paras. 58-59). He
also noted that within the framework of “Course
Towards the Future: Modernization of Kazakhstan’s
Identity”, a project entitled “Sacred Geography of
Kazakhstan” would be launched.

The concept of “Sacred Geography” was
formed relatively recently. In April 2017, the Head
of State published the article “Course Towards
the Future: Modernization of Kazakhstan’s Iden-
tity”, which introduced a new national program on
“Rugani Zhangyru”. The program was aimed at
preserving Kazakhstan’s cultural and spiritual val-
ues and adapting them to contemporary conditions.
Among other priority initiatives proposed by the
First President within the “Rugani Zhangyru” pro-
gram was the project “Kazakhstan’s Sacred Sites”,
directed at preserving geographically significant
objects of regional and national importance and
raising public awareness. Later, it was renamed
“Kazakhstan’s Sacred Geography” (Tsyrempilov
et al., 2022, p. 718).

The essence of the “Kazakhstan’s Sacred Ge-
ography” project lies in the creation of a unified
field — a single network — of Kazakhstan’s culturally
and geographically sacred places (Nurkamal, 2022).

Two principal interpretations of the “Sacred
Geography of Kazakhstan” project can be distin-
guished. The official policy perspective presents
sacred sites as symbols that connect citizens with
national history, preserve the national cultural code,
and support patriotic education. From this perspec-
tive, the identification and promotion of sacred plac-
es are necessary elements of cultural modernization
because modernization can remain sustainable only
when it is connected to historical memory and spiri-
tual heritage (Nazarbayev, 2017).

A more critical scholarly interpretation exam-
ines how sacred geography is institutionally con-
structed. Tsyrempilov et al. (2022) demonstrate that
the project does not simply document an already es-
tablished collection of sacred places. It also selects,
classifies, and assigns national meaning to particu-
lar locations. This process strengthens the symbolic
relationship between national identity and territory,
but it may also privilege certain historical narratives
while giving less attention to others.
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These interpretations should not be treated as
mutually exclusive. The official approach explains
the intended social and educational functions of sa-
cred geography, whereas the critical approach re-
veals the institutional choices involved in defining
national heritage. In the authors’ view, sacred-geog-
raphy policy can strengthen national identity while
supporting intercivilizational dialogue only when
the selection and interpretation of sites acknowledge
Kazakhstan’s religious, ethnic, and historical diver-
sity. An inclusive approach allows sacred heritage
to function as a shared cultural resource rather than
as the expression of a single, closed interpretation of
national identity.

National identity is a system of values based on
each nation’s unique cultural and spiritual essence
and historical memory. It serves as a spiritual core
that unites a people into a cohesive nation. In the
era of globalization, preserving national identity is a
key condition for resisting cultural homogenization
and harmonizing with global civilization without
losing national values.

In Kazakhstan, national identity has been consid-
ered one of the main priorities of state policy since the
years of independence. The ideas of “Madeni Mura”
by President N. A. Nazarbayev and the “Ruqani
Zhangyru” program are important steps in this direc-
tion. These initiatives are aimed at renewing national
consciousness, studying historical heritage, and pro-
moting the traditional culture and values of the Ka-
zakh people (Kadrimbetova et al., 2021).

The significance of national identity in intercul-
tural dialogue can be considered from three perspec-
tives:

— Cultural-spiritual aspect: recognized through a
people’s language, religion, traditions, and art;

— Socio-political aspect: strengthens social uni-
ty, stability, and trust in the state;

— International aspect: allows establishing dia-
logue with other civilizations on an equal footing by
showcasing national uniqueness.

National identity is a guarantee against being
absorbed in the flow of global culture. In intercul-
tural dialogue, the voice of a nation without a dis-
tinct historical and cultural identity is weak. There-
fore, preserving the uniqueness of national culture
is not only about protecting the past but also about
strengthening the spiritual foundation of future gen-
erations.

In Kazakhstan, the Kazakh language is consid-
ered one of the main factors in strengthening national
identity. This is because language is the cornerstone
of a nation’s spiritual heritage. In addition, Kazakh

traditional arts, folklore, handicrafts, and music also
belong to the values that express the national es-
sence. From this perspective, national identity and
intercultural dialogue are complementary and mutu-
ally interactive phenomena.

The literature considered in this study suggests
three broad approaches to national identity under
conditions of globalization. The protective approach
emphasizes the danger of cultural homogenization
and regards the preservation of language, histori-
cal memory, and inherited traditions as necessary
for maintaining national continuity (Mukha & Tu-
zhba, 2013; Sheryazdanova & Abildina, 2020). Its
strength lies in drawing attention to cultural vulner-
ability; however, when taken to an extreme, it may
present identity as fixed and external cultural influ-
ence as inherently destructive.

The pluralist approach treats cultural member-
ship as compatible with participation in a wider po-
litical and social community. From this perspective,
the protection of cultural identity does not require
isolation. It requires institutions that allow differ-
ent communities to preserve meaningful cultural
practices while participating on equitable terms in
shared public life (Kymlicka, 1995). This approach
is particularly relevant to intercivilizational dialogue
because it connects cultural continuity with recogni-
tion, participation, and mutual respect.

A social-interactionist approach further suggests
that identity is not preserved solely through inher-
ited symbols. It is continually formed and reinforced
through social roles, relationships, and interaction
with others (Stryker, 1987). Intercultural contact
therefore does not necessarily weaken national iden-
tity. When communities possess stable institutions
of memory and cultural transmission, interaction
may encourage them to articulate their values more
clearly and reinterpret their heritage in response to
new circumstances.

The authors adopt a relational rather than an
exclusively defensive understanding of national
identity. National identity should be understood as
a dynamic form of cultural continuity: it preserves
historical memory and core cultural meanings while
allowing their interpretation within changing social
conditions. Sacred sites support this process because
they connect inherited narratives with contemporary
practices such as education, pilgrimage, commemo-
ration, tourism, and international cultural exchange.
Preservation without active interpretation may turn
heritage into a static symbol, whereas openness
without historical grounding may weaken its cul-
tural meaning.
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Nevertheless, globalization also creates tensions
between openness and cultural distinctiveness. Crit-
ical approaches argue that contemporary processes
of integration may reproduce unequal economic
and cultural power relations inherited from colonial
and imperial systems (Volova, 2012). For smaller
national cultures, the challenge is therefore not to
reject international interaction, but to participate in
it without losing the historical memory, language,
and cultural practices that sustain collective identity.
Preserving cultural continuity while remaining open
to intercultural dialogue offers a more balanced re-
sponse to these pressures.

Globalization should therefore be understood
neither as an unavoidable process of cultural de-
struction nor as an automatically beneficial form of
integration. Its consequences depend on the institu-
tions through which cultural exchange occurs, the
participation of local communities, and the manner
in which heritage is interpreted. Sacred sites can
mediate between continuity and change by provid-
ing a stable connection to historical memory while
also creating spaces in which national heritage can
be communicated to others. This position forms the
analytical basis for the conceptual model proposed
in this study.

Conclusion

This study examined how sacred sites contribute
to the preservation of national identity and function
as instruments of intercultural and intercivilizational
dialogue, with Kazakhstan as the principal case. The
analysis combined theoretical perspectives on iden-
tity and globalization with comparative examples
from Kazakhstan, Kyrgyzstan, and Spain.

The analysis produced four principal findings.
First, sacred sites preserve national identity by con-
necting communities with historical memory, inher-
ited cultural meanings, and practices of commemo-
ration. Second, their social significance depends on
active participation through pilgrimage, education,
cultural tourism, public rituals, and heritage inter-
pretation. Third, the comparative cases demonstrate
that sacred heritage can support cultural dialogue
when institutions make its meanings accessible to
different communities. However, sacred status alone
does not automatically create dialogue. Inclusive in-
terpretation, community participation, and sustained
interaction are necessary. Fourth, Kazakhstan’s
sacred-geography initiatives have successfully in-
creased the symbolic visibility of national heritage,
but their dialogical potential could be strengthened
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through multilingual interpretation, regional coop-
eration, educational programmes, and greater en-
gagement with international visitors.

The scientific contribution of the study lies in
the proposed conceptual model connecting sacred
heritage, historical memory, shared cultural prac-
tices, national identity, and intercivilizational dia-
logue. The model demonstrates that sacred sites
influence dialogue indirectly. Their influence is
mediated by the ways in which communities in-
terpret historical meanings, participate in cultural
practices, and represent their heritage to external
audiences. It also identifies a feedback relationship
in which international recognition can generate
new interpretations, public interest, and resources
for preservation.

These findings have practical implications for
cultural-policy institutions, heritage organizations,
educational establishments, and tourism authorities.
Programmes concerning sacred sites should com-
bine physical preservation with historically accurate
interpretation, community participation, and oppor-
tunities for intercultural exchange. In Kazakhstan,
this could include multilingual educational materi-
als, regional pilgrimage and heritage routes, collab-
oration with neighbouring Central Asian states, and
training for guides who present sacred sites to cul-
turally diverse audiences. International promotion
should be balanced with protection against commer-
cialization and the oversimplification of complex
historical meanings.

This study is limited by its reliance on published
scholarship, policy materials, and documented heri-
tage initiatives. It does not measure the attitudes of
pilgrims, tourists, local communities, or heritage
professionals. Future research should test the pro-
posed model through interviews, visitor surveys,
participant observation, and comparative fieldwork
at sacred sites in Kazakhstan and other Central Asian
countries. Such research could determine how dif-
ferent groups interpret sacred heritage and whether
encounters at these sites produce measurable chang-
es in cultural understanding, national identification,
or attitudes toward other communities.
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