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CONCEPTS OF THE KAZAKH PHILOSOPHY
IN HISTORICAL DEVELOPMENT

In article the concepts of the Kazakh philosophy important not only in historical aspect, but also in
the modern world are considered. Such concepts as ideology of political unity, preserving the earth and
culture, humanity become urgent. The ideology of political unity appears as the rod concept, since the
Turkic period to modern Kazakhstan, expressed in ideology “Mangilik el”. This concept is submitted as
searches of the earth where there is no death (Korkyt-ata) an ideology of “Zheruyiyk”, classification of so-
cieties in al-Farabi’s philosophy, Balasagun’s poem “Kutadgubilik” as balance of four moral virtues: Hap-
piness, Justice, Moderation, and Mid. Humanistic searches of the Kazakh philosophy appear as the bases
of human life, society. Humanity appears as set of moral requirements in relation to the nature, culture,
the person. These specifics are caused by integrity and a dialectic outlook of Kazakhs. The problem of
the person is presented to philosophies of Abay most conceptually. In article is considered also historical
periods of the Kazakh philosophy, feature of her outlook, starting with religious and mythological, philo-
sophical and art (Korkyt ata, Asan Kaygy), religious and mystical (Yassaui, Bakirgany), socio-political
(Balasaguni) of forms to rational and logical attitude (al-Farabi) and philosophical journalism and lyrics
(Shokan, Abay, Magzhan). However, despite variety of styles of philosophy, the Kazakh philosophy kept
unity of world outlook and valuable installations throughout history. This circumstance appears as a fac-
tor of unity and a continuity of the Kazakh life in the history.

Key words: Kazakh philosophy, morals, Kazakh Education, al-Farabi’s philosophy, Abay, humanity,
political philosophy.
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Tapuxu aAamy KeseHaepiHAeri Kasak, (pMA0COUACHIHbIH, KOHLEeNTiAepi

Makanapa Kaszak, (PUAOCOUSCHIHBIH TapuXM acrnekTiAe FaHa eMeC, 3amaHayu SAEMAE A€ YAKEH
MBHre Me KOHLENTIiAepi KapacTbipbiraabl. Kaszak, (hrAocohmsChiHbIH, cascu GipAIK MAEOAOTMSIChI, XKep
MEH MOAEHMETTI CaKTay, r'yMaHM3M CMSKTbl KOHLUENTiAepi TaapaHaabl. Cascn GipAiK MAEOAOTMSCHI
TYPKi AdYipiHEeH 6acTay aAbin Kasipri KasakCTaHAbIK, «MBHIIAIK eA» MAEOAOTUSICbIHAQ KOPIHIC TarkaH
ipreAi KoHuenuus peTiHAe KepiHeai. Bya KoHuenums eAimMi oK, xep i3aenTiH (KopkbIT aTa) «KepyibIKy»
MAEOAOTEMAChI apKpbiAbl, dA-Dapabint PUAOCODUSACBIHAAFBI KOFaMHbIH, >KIKTEAIMI TypiHAe, baracaryHHbIH
«KyTaary 6iAik» nosmacbiHaarbl AsyAeT, OaiA, KaHaraT, AKbIA CUSIKTbl TOPT >KAAMblaAaM3aTTbIK,
KYHABIAbIKTbIH TEHAIr TypiHAe cunat aaaabl. ['yMaHM3m TaburaTka, MOAEHMETKE, apamFa KaTbICTbl
AAAMrepLIiAiK - TaAamnTapAblH KMbIHTbIFbI  TYpiHAE cunaTTanaabl. OcbiAapAblH  GapAblFbl  KasakTap
AYHMETaHbIMbIHbIH  GipTYyTaCTbIFbIMEH TbiFbl3 OalAaHbICTbl. Aaam Maceaeci Aban (rAOCODUICbIHAA
GapbiHWA ipreAi Typae kepiHic Tabaabl. Makarasa Kaszak, (PUMAOCOMUSCHIHBIH AIHU-MUCOAOTMUSABIK,
Kkepkem-praocousiabik,  (KOpkbIT ata, AcaH Kaifbl), AiHM-MUCTMKaAbIK (Maccayu, bakbipranm),
aneymeTTik-cascn (baaacaryHu) hopmarapbiHaH PaLMOHAAALIK-AOTMKAABIK, AyHUeTaHbiM (9A-Dapabu)
>kaHe PUAOCODUAABIK, MyBAMLMCTMKA MeH anpuka (LLlokaH, AGai, MaryaH) TypAepiHe aAeiiHri Tapuxm
KeseHaepre 6eAiHICi, 0OAapAbIH KepiHY epekLeAikTepi Kaparaabl. Kasak, huaocodusicbl AyHUETaHbIMADIK,
JKOHE KYHAbIAbIK, YCTaHbIMAAPbIH OYKIA TapuXM Aamybl KE3IHAE CaKTan KaAFaHAbIFbl ADAEAAEHEA].

Tyhin cesaep: kasak, prAoCOUSICH, MOpaAb, Kasak, arapTy ici, aa-Papabu duaocodusicsl,
ryMaHm3m, casacu pmaocopms.
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Kasaxckuit focyAapCTBEHHDIN IOPUAMYECKUIA YHUBEPCUTET,
KasaxcraH, r. ActaHa, e-mail: zaure69@mail.ru

KoHuenTbl Ka3axckoi pMaocormn B MCTOPUUYECKOM Pa3BUTUM

B cratbe paccmMaTpuBalOTCS KOHUENTbl Ka3axckon (hmMAoCOmn, UMeloLLMEe 3HAUEHME HE TOAbKO
B MCTOPMYECKOM acrekTe, HO U B COBPEMEHHOM MUpe. AKTYaAM3MPYIOTCS Takue ee KOHLenTbl, Kak
MAEOAOTUS TIOAUTUMYECKOTO EAMHCTBA, COXPAHEHWSI 3EMAM U KYAbTYPbl, TyMaHu3M. Maeororus
NMOAUTMYECKOr0 EAMHCTBA MPEACTAET Kak CTep>KHeBas KOHLIENLUMS, HAUMHas C TIOPKCKOro nepnoaa A0
coBpeMeHHoro KazaxcraHa, BblpaXkeHHas B MAEOAOr MU «MBHTIAIK eA». AaHHAS KOHLENUMS NpeACTaBAEHa
KaK TMOWCKM 3eMAM, TAe HeT cmeptu (KopkbiT-ata), maeororema «Kepyriblik», KAaaccudmkaums
obulects B pmrocopum aab-Mapabu, nosme banacaryHa «Kytaary 6UAMK» Kak paBHOBECKE YeTbipex
HPaBCTBEHHbIX AOOpoAeTeaeit: AaBaeT, OAiA, KaHaraT, AKbIA. ['yMaHM3M NpeACTaeT Kak COBOKYMHOCTb
HPaBCTBEHHbIX TPeboBaHMI MO OTHOLUEHWIO K MPUPOAE, KYAbType, YeAoBeKy. AaHHas crneumduka
00yCAOBAEHA LEAbHOCTbIO, HEepaCYAEHEHHOCTbIO W  AMAAEKTMYHOCTbIO MMPOBO33PEHMS Ka3axos.
[Mpobaema uveroBeka B uaocodmm Abas npeacTaBaeHa HamboAee KOHUENTyaAbHO. B cTatbe
pPacCMaTPMBAIOTCS TakK)Ke MCTOPUUECKasi MepuoAM3aLms Kasaxckom uaocodum, ocobeHHOCTU ee
MMPOBbIPAXKEHWNS, HAUMHAS C PEAUTMO3HO-MUOAOTMYECKOM, PUAOCOCKO-XYA0XKeCTBEHHON (KOpKbIT
ATta, AcaH Kalrbl), peAuMrnosHo-muctuueckon (dccaym, bakplpFaHu), COLMAAbHO-MOAUTUYECKOMN
(baracaryHu) hopm AO pauLmMOHAAbHO-AOTMUYECKOro MmpoBocnpuatus (aab-Papabu) n dmaocodckon
nyoAmumMcTrkn n Ampukn (LLlokaH, A6ar, MarxkaH). OaAHako, HECMOTPS Ha MHOroobpasue CTUAEN
purarocopcTBOBaHMS, Kasaxckas PUAOCOUS COXPaHsiAa EAMHCTBO MMPOBO33PEHYECKMX 1 LLEHHOCTHbIX
YCTaHOBOK Ha MPOTS>KEHUU UCTopuK. AaHHOe 06CTOSITEALCTBO MPeACTaeT Kak (hakTop eAMHCTBa M

HenpepbIBHOCTM Ka3axckoro ObITUSI B UCTOPUK.

KAtoueBble caoBa: Kazaxckas maocous, MOpaAb, Ka3axCKoe MnpocBeLlleHne, puAocoms aab-
dapabu, Abain, ryMaH13m, MoAnTUYeckas raocodms.

The Kazakh philosophy — one of the most in-
teresting, demanding deep judgment from the point
of view of civilization processes philosophical
tradition. For not one decade there is a process of
conceptualization and definition of the civilization
place of the Kazakh philosophy. Modern Kazakh-
stan philosophers, culturologists have done a great
job, concepts of the Kazakh philosophy in historical
and social measurement are designated.

A. Nysanbayev defines the Kazakh philosophy
as the forming spiritual space and a mental univer-
sum of Kazakhs, the having «feature of thinking,
the ideas and images» [1, p. 49]. Speaking about an
originality of the Kazakh philosophy, the scientist
notes that this philosophical tradition throughout
centuries had various ways of outlook of the spiri-
tual contents. The Kazakh philosophy was staticized
from religious and mythological, philosophical and
art (Korkyt Ata, Asana Kaygy), religious and mysti-
cal (Yassaui, Bakirgany), socio-political (Balasagu-
ni) of forms to rational and logical attitude (al-Fara-
bi) and philosophical journalism and lyrics (Shokan,
Abay, Magzhan) [1, p. 49]. Various outlooks of the
Kazakh philosophy that pulls together it with the
Greek tradition, has been caused by many factors:
external cultural influences, political organization
of society, social shocks, managing type, etc. But
the fact that throughout history the uniform spirit of
nomadic culture remained is significant. Despite the
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seeming polarity of philosophical doctrines (al-Far-
abi’s rationalism, ethic art experiences of Asan Kay-
gy), in them more general that once again proves to
us about integrity and a continuity of the Kazakh life
in the history.

Garifolla Esim divides history of wise thoughts
of the Kazakh people into two big periods which cor-
nerstone two largest stages in formation of the Ka-
zakh ethnos and the Kazakh statehood are. “The first
period — their genesis, i.e. that all-Turkic philosoph-
ical thought rich with traditions put by outstanding
thinkers as Korkut, Yusuf Balasaguni, Hodge Ah-
met Yassaui, al-Farabi, Makhmut of Kashgaria, etc.
The creative heritage of the above-stated thinkers
of the Middle Ages also became a basis, a starting
point, a prerequisite of formation of outlook of Ka-
zakhs with which her second stage begins. Educa-
tion in 1456 in the natural boundary Kozy-Basy was
a socio-political condition of formation of outlook
of new ethnos that is in a flood plain of the river of
Shue, the Kazakh board. At this time there were first
Kazakh thinkers of Asanas Kaygy and Haidar Du-
lati. Actually Kazakh philosophy (“thoughts of vir-
tue”) begins the history with these names” [2, p.3].

Extent in a temporary continuum (at least 2 mil-
lennia), stability in preserving single tyursky lan-
guage, valuable reference points, moral standards,
mentality of steppe culture the phenomenon in many
respects unique. It is thought not the last role the
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Kazakh philosophers issuing, loved and recognized
by the people — «hakima» played in it. In spite of
the fact that took place of discontinuity in historical
development, a priority of the told word to written,
certain concepts, priorities, unity of valuable instal-
lations of the Kazakh philosophy are traced and re-
main. Let’s stop on some concepts of the Kazakh
philosophy out of an existential framework which
semantic value remained irrespective of civilization
shifts.

The first and main idea of the Kazakh philoso-
phy at all stages of her development is the idea of
unity of the people, people and power, preservation
of the earth of ancestors. The unity of the people acts
as a conceptual basis of preservation of statehood,
the earth, preservation of the future. Starting with
Korkyt-ata, Al-Farabi, Balasaguni up to modern
realities — it the subject remains the indicator of a
political solvency of statehood on the Kazakh earth.
Giving manuals, M. Kashgari in the work “Divani
Lugat At-turk” especially stops on those qualities
which promote preservation of unity and unity of
the people. It is about mutual aid, tolerance, edu-
cation of the simple people and the master. “If to
you comes, being poor and poor, the guest, bring
the cooked food, don’t detain the guest”. “Revenge
and hostility for all people as if debts which should
be received from the person, know! As far as pos-
sible, the hand increase good”. “Watch the people in
droughty year where will stop, there you and settle”
[3, p. 48-51].

“Watching the daily conflicts and squabbles
which are tearing apart and dividing people, Ha-
keem Asan has noticed: “However many abused
uterine (Karyndas), from them not to get to any-
where”. Asan Kaygy enters into a line the word
“Karyndas™ (little sister), giving to the word
broader, civil sense. Hakeem Asan warns: if to live
among compatriots, on the native earth, in the uni-
form state, without harmony and a consent, con-
tinually attacking at each other and accusing of ev-
erything those who near you, then won’t lead it to
anything good” [2, p. 3].

With grief tells about it also Abay. “Our ances-
tors ... had two advantages which we don’t have ...
now — people sacredly protected and valued the uni-
ty. Spoke then in the people: “The beginning of suc-
cess — unity, a prosperity basis — life”, “Who isn’t
able to forgive fault of the neighbor, and the stranger
will offend that”, “Brothers quarrel, but don’t re-
nounce from each other” [4, p. 194, 248-249].

Abay tries to give the answer that such unity.
The unity is not a community of property, the cattle,
food. A unity basis — a community of mind, aspira-

tion to independence of each person able to set be-
fore himself the purpose.

The unity of the people in his education, equal-
ity, freedom and mutual assistance — is treated in
al-Farabi’s works. Allocating various types of soci-
eties, the best of them the thinker recognizes collec-
tive and virtuous as residents of these cities thanks
to the above-named qualities are capable to self-
government, unity and achievement of happiness.

The idea of unity of the people was in a special
way connected with philosophical thoughts about
made societies, earthly paradise, the promised land.
This subject left depth of heart of nomads whose life
was complete of difficulties, sorrows, deprivations.
“The spiritual heritage of Kazakhs bears on itself
deep prints of social shocks, catastrophic nature
of development of history of the region” [1, p.49].
An ultimate goal of the philosophical thoughts of
Korkyt ata, al-Farabi, Asan Kaygy, Balasaguni,
Yassaui saw in creation of fair society where they
shall become the main values happiness of its peo-
ple. Korkyt-ata it is aimed at searches of the earth
where there is no death; al-Farabi — the virtuous
city; Balasaguni pushes in the poem the main val-
ues — Daulet (happiness), Kanagat (moderation),
Akyl (mind), Adyl (justice); Asana Kaygy — the
promised land of Zheruyiyk. “Thinking about fair
arrangement of the world of the person available to
change — here the main content of philosophy of no-
mad throughout centuries” [5, p. 224]. Searches of
Zheryuik were caused by experiences for a difficult
life of the people. Zheruyik k is a dream of Asan
Kaygy. This fertile place where instead of sand — oil,
instead of water — milk, a cane turns into gold, and
trees fructify nourishing fruits. The people inhabit-
ing Zheryiuk k aren’t divided into the rich and the
poor, there is no war, troubles, and all are equal and
live happily. Many ideas of Asan Kaygy have some-
thing in common with the western utopias T. Mora,
T. Kampanella, K. Marx’s T. It is first of all searches
of a certain denominator of happiness which they
saw in the idea of social equality.

The problem lifted by steppe philosophers, first
of all, ontology. It is the people dream of preser-
vation of integrity of the Kazakh earth reflected in
their philosophy. “Shokan Ualikhanov, attaching
exclusive significance to the idea of the state ar-
rangement, called Asana Kaygy the first steppe phi-
losopher considering that the earth — this the main,
fundamental concept in the history of formation of
national consciousness of attitude of the people.
The word “Zheruyik” consists of two parts — “zher”
(earth), “uyu” — (grace). “Uyu” in a broad sense for
the Asana of Kaygy means a concept of civic con-
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sciousness, unity, a unification, ethnic consolida-
tion of the nation which has united under the flag of
statehood” [2, p.3].

Al-Farabi sets the task of determination of per-
fect society. The philosopher gives extensive clas-
sification of societies — the cities on the purposes
delivered by their inhabitants: virtuous city, city of
ignorance, exchange, ambitious city, ambitious, etc.
For example, “the city and society of need” aims
“at mutual assistance in acquisition (all that) that is
necessary for existence and protection of a body...”.
“The city and society of exchange are such which
(inhabitants) help each other with achievement of
prosperity and wealth” [3, p.36]. One of the best
Al-Farabi considered “the collective city”, i.e. such
in which each inhabitant is completely free to do
what will wish. Why the philosopher allocates it as
priority. Inhabitants are equal in the collective city,
laws don’t give preference to one person before an-
other. The power extends only to making of what
promotes increase in their freedom. Citizens elect to
themselves governors who govern them according
to a will of inhabitants. “A true governor is the one
who in art by means of which they manage the cities
sets as the purpose and a subject aspiration creation
for himself and other citizens of authentic happiness
which is a limit and the purpose of art of board” [3,
p.40]. It is possible to assume that al-Farabi came
very close to the idea of modern democratic legal
society in spite of the fact that he lived during an era
of blossoming of Islam and itself was deeply believ-
ing thinker.

In work “Kutty bilik” Balasagun also aims to set
parameters of perfect society. It begins with manuals
to the governor. But unlike Machiavelli who in work
“Sovereign” gives the advice and manuals directed
to creation of the prospering state and strong power
Balasagun marks out those qualities of the governor
which will ensure, first of all, the peace, prosperity
and unity to the people. Balasagun in the poem gives
the characteristic to different social and professional
groups in society, does them by a subject of spe-
cial attention as and wellbeing of the state depends
on their wellbeing. Farmers, the poet considers, —
the necessary people as “they give both drink, and
a food”, cattle-farmers provide society with dairy
products, animals, wool. “All miracles of the Uni-
verse — a skill fruit” handicraftsmen. The thinker
claims that the basis of the state is made by simple
people, handicraftsmen, cattle-farmers whose work
creates a basis of richness of the state. He urges all
members of society to be on friendly terms and re-
spectful to people especially of these professions as
they feed and dress people [3, p. 55-57].
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Thus, in philosophical thoughts of steppe phi-
losophers of the idea of equality and freedom of his
people, legality, justice, moral purity, education of
governors, general mutual respect make a basis of
perfect society. If at Al-Farabi, these ideas are ex-
pressed to Balasaguni more conceptually, then to
“zhirau” — steppe philosophers they are presented to
philosophies implicitly through manuals, reasoning
(tolgau).

In spite of the fact that many thinkers, to “zhy-
rau” were in the service of governors (Balasaguni at
court Karakhanidov, Asan Kaygy in case of Zhanibek
khan, Bukhar zhyrau in case of Ablaykhan), feature
of the Kazakh philosophy is its neutrality, indepen-
dence and a certain distancing in relation to the po-
litical power. It always remained a voice and a loud-
hailer of the people irrespective of, the thinker was
a native from what social group. From here timeless
universality of world outlook postulates, proximity
to national searches. Life and creativity al-Farabi,
Balasaguna, Abay, Asana Kaygy, Kaztugan zhy-
rau, Dospambet zhyrau, Shalkiiz zhyrau, Zhiyem-
bet zhyrau, Margask zhyrau, Aktamberda zhyrau,
Umbetya zhyrau, Bukhar zhyrau are an example
of philosophical service to the truth when the good
was created for the sake of future people, without
looking for in it an opportunity to earn. For them re-
mained a certain precept of the word: “Great Mayky
judge, living in the first century of our era, manag-
ing the people spoke about Anarys’s precepts: “An-
arys always spoke, the respectable person shall be
far away from the power” [6, p. 44].”Zhyrau doesn’t
possess the legal power, but he is an intermediary
between the governor and the simple people. If the
khan wished to learn mood of people, then he called
a zhyrau and attentively listened to him ... Zhyrau
make the way in life to a govern tent only personal
qualities, knowledge width, the sharp, choice word,
oratory, an active civic stand” [2, p. 4]. Autonomy
of a moral line item it is visible to a zhyrau from
Zhiyembet’s words to a zhyrau told Esim to the
khan: “My recommendations correct were. Of mine
it was convinced to force more than once. You the
khan are ill-disposed? I don’t grieve. Without your
favor I will exist” [3, p.16]. Thus, the special sta-
tus of thinkers in traditional Kazakh culture allowed
them to be a certain conductor and the correlator of a
will of the governor and expectations of the people.
Speaking to L. Gumilev’s words, steppe philoso-
phers — it were the super activists born during the
most responsible periods of history and promoting
preserving the earth and the people.

Preserving a nomadic conduct of life as an
economic dominant throughout all history became
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a basis of unity of a cultural code and caused one
more uniqueness of the Kazakh philosophy — in-
tegrity of perception of the nature and the person,
religion and philosophy, difficulties and pleasures
of terrestrial life. Ethics, ontology, gnoseology, reli-
gion — all these aspects of philosophical knowledge
in indissoluble unity determined life of the Kazakh
consciousness. Integrity of national consciousness
generated syncretism of beliefs: harmony of Sha-
manism and Islam. Integrity of perception of the
world determined special type of thinking — dialec-
tic, philosophical, wise, well-aimed, figurative, alle-
goric. In the Kazakh traditional nomadic society, the
told word played a large role in preserving a cultural
code of the people scattered on big space. Thanks to
the oral word practically in an invariable type po-
ems “Bayan — Sulu and Koza Korpesh”, “Alpamys
batyr”, “Er Targyn”, “Er Edige”, “Khambar Batyr”
reached us. But especially this art reached masterly
level in creativity to a zhyrau. Strengthening of state-
hood, democratize of political system; patriotism of
a political top generated the whole group of philos-
ophers — akyns — to a zhyrau: Asan Kaygy, Khaz-
tugan, Dospambet, Shalkiiz, Zhiyembet, Margask,
Aktamberda, Umbety, Bukhar. The philosophy to
a zhyrau if to characterize its conceptual bases is a
dialectics of the word and a thought, real life and
dreams, manuals and recommendations. It is not na-
ive spontaneous dialectics, this understanding of ca-
ducity and variability of terrestrial existence gained
by heart; it is an optimistic view in the future, this
understanding of unity of laws of the nature, society
and the person. “It is right that in the world there
is nothing invariable, but also and the evil is eter-
nal. Unless after severe winter the deep blossoming
spring doesn’t come”, — says Abay. “The world —
the ocean, time — a wind trend, Early waves — elder
brothers, Late waves — younger brothers, Generation
is replaced by a train, and it seems their rest is firm”
[4, p. 231]. In these and other Words Abay trying to
determine meaning of life, sees it in variability and
development.

The Kazakh philosophy wasn’t certain transcen-
dental knowledge, and, on the contrary, spoke lan-
guage of the people and about the people. Colorful
figurative art language of steppe philosophers isn’t
an equivalent of the simplified knowledge. Presum-
ably, for all east philosophy (including Chinese, In-
dian) such style of philosophizing is inherent. Con-
fucius, Buddha, Lao-Zi gave the greatest truth by
available, figurative language. The Kazakh philoso-
phy works the same way as reflects in general east
mentality, the special structure of political institutes,
a morality priority over rationality.

It has in many respects predetermined one more
important line of the Kazakh philosophy: the initial
beginning and her rod installation are an ethical con-
cept. The ethical problem affected the most various
aspects of life: problem of a categorization of terms:
“What bad will exist? It is bad if you live about help-
less years. It is bad if hasn’t told kind people good
words» (Asan Kaygy) [3, p.117]; relation to the na-
ture; determination of moral shape of the person.

Criterion of moral shape of the person is the idea
of humanity, a priority of the spiritual beginning in
the person over worldly. “Unity of reason and heart,
spiritual and moral priorities of the truth, good and
justice, special type of tolerance and goodwill — all
these lessons of the Great Steppe were incorporated
by the Kazakh philosophy which has rendered to
fundamental ontology of Martin Heidegger, surpris-
ingly modern from a position, and Jean-Paul-Sar-
tre’s existentialism [1, p.48].

Asan Kaygy philosophy postulates the major
humanistic principles: mutual respect — “to feel
sorry for all live, to appreciate and respect him” [7,
p. 59], justice — as a basis of harmony of the public
relations: “Justice of a sign — not build a shadow to
the truth. A sign —not to look for wise mind last day.
The dastardly coward a sign — Against enemy forces
not to get up. Angry, predatory will accept — at ail-
ing to take away the Cattle. Silly and ignoramuses
a sign — to the Word clever not to listen” [8, p. 33
—34].

Humanity of the Kazakh philosophy is fo-
cused in a problem of the perfect person. Thinkers
Anakharsis, Al-Farabi, Balasaguni, Asana Kaygy,
Abay, Shakarim were initially taken for granted that
wellbeing of society is determined by a maturity of
its people. This essential difference of the Kazakh
philosophy when not certain transcendental forces,
or the will and mind of the governor determine well-
being of its people. From depth of centuries to us
there is an appeal which great Abay capaciously and
fairly designated: “Be human” (Adam bol). “For the
first time in the history of the Kazakh philosophy
Abay stated conceptual vision of model, essence of
the mature personality (Tolikh Adam). On Abay, by
the mature identity of the person do three qualities:
reason, heart, will. In creative heritage of Abay — his
deep reflections about soul and flesh. “The nature
isn’t eternal, the person isn’t subject to death”, —
says Abay, meaning immortality of soul and reason,
i.e. human “I” am (Men). Flesh is perishable that is
what Abay determines category “My” (“Meniki”)”
[2, p.8]. In “Words of edification” Abay gives the
developed answer about the perfect person (Tolikh
Adam), allocating in it three circles of quality. The
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most precious in the person he calls heart — it is mer-
cy, kindness, ability to accept the stranger for native,
love, conscience. The following circle is aspiration
to knowledge, reason. The third type — strong-willed
qualities: brave heart, strong will, confidence in the
forces without which existence of other qualities is
impossible. However the main thing from among
them is heart “Heart won’t begin to interfere in case
reasonable, but in case unnecessary will tie you on
hands”. “Protect in yourself humanity” — so be-
queaths Abay [4, p. 207].

The ideas of Abay reflected popular wisdom.
For this reason these ideas repeat and sound as an
appeal. Balasagun: «Also know: heartless is a sim-
ilar to blind person. And if there is no heart, also
the reason isn’t necessary!». «A barrier from an act
unusable — conscience. A basis of all noble — con-
science» [3, p. 59-60].

Al-Farabi does by the center of the philosophy
achievement of happiness by the person. Saying that
happiness of the person not in a next world, and in
this life, al-Farabi notes importance of unity of three
categories: knowledge, dobra and beauty. The prin-
ciple of justice which in itself is the benefit makes a
kindness basis. The aspiration to constant improve-
ment, to search of the truth and good acts — makes a
basis of happiness of the person.

Ahmet Iyugneki in the poem «Truth Gift» gives
a portrait of «the true husband». As moral qualities
he puts forward the principle of restraint, justice,
truthfulness, mercy. He unites all these qualities the
word «humanity»: «Who isn’t deprived of human-
ity, that worthy husband», — the poet considers. A
basis of all he postulates the principle of simplicity
and mercy: «If humanity — the whole building, then
simplicity is similar to his base», «The unmerciful
person is similar to not fructifying tree: The tree
which doesn’t fructify suits only for firewood» [3,
p. 84-85].

Makhmoud Kashgary also gives a social por-
trait of the virtuous husband: «strive for virtue, and
having gained it, be not proud. When boast, without
having virtue, in tests are lost» [3, p 48]. «Preserve
the language against the bad word, strive for kind
speeches ... Kindly as much as possible, the hand
increases ... find the sonny modesty, let the glory
about you will remain and for tomorrow» [3, p. 48,
50-51]. In the Kazakh history and philosophy the
idea of morality wasn’t interrupted and wasn’t cov-
ered with other problems. It was the initial principle
of unity of the people, preservation of statehood, as-
piration to knowledge.

The big layer of philosophical searches is con-
nected with understanding that such knowledge,
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science, knowledge and the statement of need of
knowledge. These questions were in a varying de-
gree brought up by all philosophers of the Steppe.
Makhmoud Kashgary: «My son, accept council and
drive ignorance — who has oat flour, that adds to him
bekmezy [3, p.48].

Balasagun: «In science all benefit, in knowledge
— greatness. Two highest differences are given to
God’s servants» [3, p.54]. A. lugneki: «From knowl-
edge the way proceeds to happiness, — the Source of
a way is opened for people from here ... Ignorant
the truth is hated, In vain the sermon is wise and dis-
interested ... Be on friendly terms with science, the
simple poor — became the most notable of owners of
the benefits!» [3, p.88].

Abay approves need of acquisition of knowl-
edge. Only knowledge will promote that Kazakhs
will feel equal among others, without cringing to
other people. Knowledge gives the chance to earn
by honest and reasonable work, to become protec-
tion and a support for the people. Such people will
become an example for imitation [4, p. 214-215].

At the same time, the Kazakh philosophers
raised also theoretical questions of ways and
methods of knowledge. Al-Farabi, Abay, Zh.
Kopeev stated close to modern ideas of the idea
of knowledge forms. For example, Zh. Kopeev
defines four forms of knowledge: feeling,
representation, abstract thinkingand intuition.
Sensory perception is formed of five sources: «The
human thinking reminds the river abounding in
water which is formed of big five inflows. One of
them — all visible, another — everything heard, the
third — tangible, the fourth — smelled, the fifth —
taste» [3, p. 295]. Mashkhur Zhusup allocates to
the most significant of knowledge forms intuitive
knowledge — the imagination, dreams. «If the
thinking makes material sorting from which
suitable is accepted, and unnecessary is thrown
out, then the imagination, thoughts, dreams
develop reason, broaden horizons, excite, thoughts
concern There is also other important party — the
imagination pushes people to humanity, does them
wise, doesn’t spoil customs « [3, p. 295]. Abay
considers that aspiration to knowledge — congenital
aspiration of each person. Soul of the person, eating
knowledge, gets stronger and does the person more
perfect. However than we become more senior,
we forget about soul, we forget those aspirations
which it with itself has brought to our terrestrial
world. Without knowledge of people loses the
advantages. These philosophical reflections are
conformable to the ideas of Socrates whose destiny
is in many respects similar to destiny of Abay.
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Thus, on an extent more than two thousand-year
history of our people the Kazakh philosophy was
the keeper, her banner. Incorporating international
experience of philosophizing, she had the special,
caused by history, Earth and community characteristic
features. These concepts have played an important
role in preservation of the Kazakh people, her
culture and the territory. The Kazakh philosophy,

reflecting features of nomadic culture of the people,
was and remains unique and at the same time general
philosophical tradition. In her philosophy can derive
strength not only modern Kazakhstan citizens, her
ideas are filled with life, optimism and force. «The
ideas of Korkyt Ata, Asan Kaygy stand among
thinkers of axial type, that is laying the foundation of
the general global philosophical outlook» [5, p. 224].
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