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The article considers the analysis of Al-Farabi studies on religion and 
philosophy, their location and the importance of understanding each of 
them. Studied such aspects as the primary philosophy and interpretation 
of religion and its role in the community, a city, a virtuous religion, con-
sidered the views of other Medieval thinkers, as well as the importance of 
religion. Accordingly, according to the purpose of the article, the authors 
asked a question about the fact that how important it is to understand 
the distinction between religion and philosophy, as it was important at 
the time of writing the Al-Farabi’s treatise “Books of religion”, and how 
important it is in the modern period. The current situation in the world 
shows that a proper understanding of religion and philosophy can solve 
many problems, conflicts. To date, the relevance of philosophy and religion 
increases, and in this regard the works of Al-Farabi can serve as one of the 
basic scientific concepts.
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Әл-Фараби: философия  
мен дін туралы

Ма қа ла да әл-Фа ра би дің дін мен фи ло со фия ту ра лы зерт теу ле-
рі не тал дау жа са лы нып жә не олар дың ма ңыз ды лы ғы мен ор ны қа-
рас ты ры ла ды. Фи ло со фия ның ал ғаш қы тү сі ні гі мен дін нің ин те р- 
п ре та циясы жә не оның қо ғам дық са на да ғы рө лі, ор та ға сыр лық ой-
шыл дар да ғы із гі лік ті дін ту ра лы көз қа рас та ры ай шық та ла ды. Осы-
ған орай, әл-Фа ра би дің «Дін ту ра лы кі та бы» ат ты трак та тын да ғы дін 
мен фи ло со фия ту ра лы тұ жы рым да ма ла ры ның бү гін гі таң да ғы ор ны 
қа рас ты ры ла ды. Қа зір гі за ман ғы әлем де гі жағ дай лар дін мен фи ло со-
фияны дұ рыс тү сін се көп те ген қақ ты ғыс тар дың оңтай лы ше шу жол-
да ры бо ла тын ды ғын көр се тіп отыр. Дін мен фи ло со фия мә се ле ле рі 
өзек ті та қы рып тар дың қа та рын да бол ған дық тан, әл-Фа ра би дің не гіз гі 
ғы лы ми кон цеп цияла ры атал ған мә се ле ні зерт теу де ма ңы зы зор.

Тү йін ді сөз дер: дін, фи ло со фия, қайы рым ды би леуші, қайы рым-
ды қа ла, әлем ді тү сі ну.

Та на баева А.С., Алик баева М.Б.

Аль-Фараби:  
о философии  

и религии 

В статье исс ле дуется от но ше ние аль-Фа ра би к ре ли гии и фи ло-
со фии, их мес то и важ нос ть по ни ма ния каж дой из них. Изучены та-
кие сто ро ны, как пер вич нос ть фи ло со фии и ин те рп ре та ция ре ли гии 
и ее роль в об щи не, го ро де, доб ро де тель ная ре ли гия, расс мот ре ны 
вз гля ды дру гих сред не ве ко вых мыс ли те лей, а так же зна чи мос ть ре-
ли гии. Соот ве тст вен но сог лас но це ли статьи, ав то ры за дают ся воп-
ро са ми о том, нас колько важ но по нять грань меж ду ре ли гией и фи-
ло со фией, нас колько это бы ло важ но в мо мент на пи са ния трак та та 
«Кни ги о ре ли гии» аль-Фа ра би и нас колько это важ но в сов ре мен ный 
пе ри од. Сов ре мен ная си ту ация в ми ре по ка зы вает, что пра виль ное 
по ни ма ние ре ли гии и фи ло со фии мо жет раз ре шить мно гие проб ле-
мы, конф лик ты. На се год няш ний день ак ту аль нос ть фи ло со фии и 
ре ли гии воз рас тает, и в этом воп ро се тру ды аль-Фа ра би мо гут пос лу-
жить од ним из ос нов ных научных кон цеп ций. 

Клю че вые сло ва: ре ли гия, фи ло со фия, доб ро де тель ный пра ви-
тель, доб ро де тель ный го род, по ни ма ние ми ра.
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The whole earth will become virtuous, 
if only people do help each other to achieve happiness

Al-Farabi

Introduction

All the events and processes that are present in social society, 
perform specific functions and have an impact on society as a whole 
and each individual in particular, and religion - is no exception to 
this rule. Since religion today as a century ago, is an integral part of 
human society, and most of all who live on the planet of people con-
sider themselves believers and practiced some of the major world 
religions, naturally, the role of religion in public life is very signifi-
cant and the impact of which has a particular belief in the society in 
which it is spread, it is difficult to overestimate.

Since religion is an integral part of human society, of course, it 
performs a number of important functions, and affects both the pro-
cesses taking place in society and in the world and the life of each 
individual member of society. In modern society, religion creates a 
religious view of the world and contributes to the understanding of 
man’s place in it, makes up for the limitations, dependence, helpless-
ness of people, organizes a certain way the thoughts and aspirations 
of people, their activities, promotes the development of culture in 
society – writing, printing, art, and transmits accumulated heritage 
from generation to generation, and also integrates a society or some 
big social groups and legitimizes certain social order.

The problem of the relationship of philosophy and religion

The problem of the relationship of philosophy and religion ex-
plored all the medieval thinkers, deciding which of these intellec-
tual, spiritual currents from the other, depending on, whether they 
co-exist, complementing or deny each other? In the East, namely Al-
Farabi started quite conscious juxtaposition (and togo opposition) 
religious and philosophical (rational, evidence-based knowledge). 
Although all previous thinkers have somehow solved the problem 
of interference of philosophy and religion, but Al-Farabi formulated 
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this relationship as a problem (treatise «The attitude 
of the philosophy of religion»). From Al-Kindi, the 
precursor of Al-Farabi, who considered philosophy 
and religion equally, complementing and refuting 
each other, and used the philosophical and logical 
reasoning to uncover the meaning of any provision 
of the Koran, or vice versa, - statements from the 
Quran to confirm his thought in a philosophical ar-
gument. This free passage from one app to another 
does not erase the distinction between religion and 
philosophy, the two different interpretations - a reli-
gious and philosophical - how to coexist.

The philosophy of the teachings of Al-Farabi is 
different from religion, is opposed to it, it is placed 
above it. Religion is based on philosophy, philos-
ophy itself becomes an enlightened form of reli-
gion. It is a foundation of a virtuous ruler, a virtuous 
city, virtuous people. This conclusion follows from 
the fact that faith alone gives an idea of   the illusory 
happiness of happiness, which is only “seems as 
happiness”. On true, “extreme happiness” teaches 
only demonstrative science philosophy and it is a 
premise of the virtuous city. If Al-Farabi considered 
theology as the same for all of society, then Ibn Sina 
had two: theology for the elect (philosophical) and 
ordinary people (religious). The development of this 
situation in the future is expressed in the doctrine of 
Ibn Rushd’s “double truth” [1].

Al-Farabi considered the correlation problem of 
religion and philosophy in his work “Book of let-
ters”. Among the many works of Al-Farabi “Book of 
letters” has a special place.Most of the scientific val-
ue of this comprehensive book value M.Mahdi sees 
that it is a commentary on Aristotle’s Metaphysics. 
Before it, as he says, in one of the writings al-Farabi 
did not touch this area of the great Greek philoso-
phy. This book later become for Ibn Sina and Ibn 
Rushd the main source and the key to understanding 
Aristotle’s Metaphysics [2, 4].

Now we consider some passages of this book to 
see the philosopher’s research on religion and phi-
losophy.

The era of authentic philosophy came when the 
method of evience - apodeyktika- reached a stage 
at which it was possible to report all with their 
help, prompting the need for an explanation of the 
preceding era dialectical, sophistical, doubtful or 
something as a false philosophy. Religion, though 
it possessed the minds of humanity, in time it ap-
peared later than philosophy. In short, as teaching 
people with its help, looking speculative and practi-
cal things that we study in philosophy, their respec-
tive ways, they are a belief or imagination, or both 
together.

 Art of Kalam Islamic law came later and fol-
lows them. It is known that art of Kalam and Islamic 
law came relatively late to the religion, but rather 
religion- philosophy, and that philosophy of dialec-
tical and sophistic philosophy precedes apodictic 
philosophy. In short, the philosophy of religion pre-
cedes like being preceded by a time / production of 
tools / implements the use of guns. A dialectic soph-
istry and previous philosophy similar to how the tree 
precedes the power / supply / fruit, or the like being 
preceded by a flowering tree / appearance / fruit. 
And religion precedes Kalam and Islamic law like 
how the head appointed by the governor, preceded 
by a servant, and how / precedes / manufacturing 
tools had used tools by tools.

Religion teaches speculative wise using imagi-
nation and beliefs, and as their followers do not 
know / other ways of learning, besides these two, 
it is clear that the art of Kalam follows a religion, 
because it does not give information about other 
compelling things does not prove anything of them, 
except persuasive reasoning, and especially when 
we have in mind as a proof of the true.

 Thus, especially in the absolute sense of the 
word is the philosophers who are philosophers in the 
absolute sense of the word. First special superior-
ity considered by philosophers in the absolute sense 
of the word, followed by the dialectic, the Sophists, 
legislators and jurists Mutakallims, among the com-
mon people, who gave the definition, there are those 
that mimic the civil power or become devout to imi-
tate it [3].

M.Mahdi urges the West not to be afraid of 
Muslim science and not approach it biased. Full 
interpretation of what scientists mean by the 
term “Islamic science”, given its scientific work 

 (“Religious 
Belief and Scientific Belief”), which is written in 
English and published in 1994, the magazine “Amer-
ican journal of Islamic Social Sciences”. By M. 
Mahdi, Al-Farabi establishes a tradition, according 
to which science is the starting point for understand-
ing the religion, a religion as it is transformed into 
an object of study concrete science. In his classifi-
cation of sciences al-Farabi among other highlights 
of knowledge metaphysics, civil science or political 
philosophy, which includes law and dogmatic theol-
ogy. Thus, religion has its place in the universe of 
scientific thought. M. Mahdi believes that science 
and religion can be seen as two consonant and con-
tradictory things between which there is no internal 
tension and confrontation. In this case, there is the 
concept of “agreement” between them. On the other 
hand, they can be classified as the opposite phenom-



ISSN 1563-0307     KazNU Bulletin. Philosophy series. Cultural science series. Political science series. №4 (53). 2015 93

Tanabayeva А.S., Alikbayeva M.B.

enon that while nevertheless need to achieve the 
“consent”. Taking the difference between them, it 
is important to avoid a bloody clash between them 
and require compliance by each party of tolerance in 
relation to each other. M. Mahdi sought by referring 
to al-Farabi find the key to happiness in the modern 
world, on the basis of the approval of the medieval 
thinker that to achieve happiness we must know. 
The scientific understanding of religion ensures the 
existence of harmony between science and religion 
in the framework of an accurate understanding of 
the political system, which is a living space for the 
peaceful coexistence of ideas and opinions [4].

Alfarabi was fully aware of the works of the ma-
jor Neoplatonic philosophers and the incorporation 
of Neoplatonic doctrines into Christian theology, 
the dominant philosophic theology of his Chris-
tian teachers and students in Baghdad. He read and 
made use of the distinguished Neoplatonic teachers 
of philosophy in Alexandria and Athens during Ro-
man times that were translated into Arabic during 
the ninth and the first part of the tenth century. He 
understood the value of the Neoplatonic philosophic 
tradition for bringing together, or harmonizing, phi-
losophy and religious orthodoxy and for construct-
ing a Platonism for the people [5, 2].

It will be apparent to the reader of the follow-
ing chapters that Alfarabi revived platonic political 
philosophy and established it as the discipline with 
which to approach the study of the establishment 
of the revealed religions and the societies founded 
by them. He brought to the fore the theme of the 
relationship between philosophy and politics in a 
context where the overriding question was the rela-
tionship between politics and religion. And he raised 
the question of the relationship between religion and 
politics, between the philosophy of religion and po-
litical philosophy [5, 3].

How his approach was used or modified by his 
successors in their discussion of the revealed reli-
gions is a chapter in the history of philosophy that 
has yet to be written. It is already clear, however, 
that without Alfarabi and his writings in the field of 
the philosophy of religion, much of the history of 
Islamic philosophy, and medieval philosophy more 
generally, remains unintelligible. 

Alfarabi’s works in the field of political philoso-
phy and religion range from the most popular to the 
most properly philosophic. Until World War II, his 
most popular works – the Harmonization, the Virtu-
ous City, and the Political Regime – provided read-
ers with almost all of what was thought to be his 
political philosophy. Even relatively popular works 
that may have explained what treatises like the Vir-

tuous City and the Political Regime are all about, 
such as chapter 5 of the Enumeration of the Sciences 
and the Book of Religion, were either not published 
or not taken into account in interpreting the Virtuous 
City and the Political Regime. The more difficult, 
yet, fundamental, works that give the reader some 
sense of how Alfarabi read and interpreted the writ-
ings of Plato and Aristotle, such as the Philosophy 
of Plato and the Philosophy of Aristotle, were but 
names in medieval bibliographies. 

To take but one example, chapter 5 of the 
Enumeration of the Sciences, whose main subject 
matter is political science, concludes with short 
accounts of what look like Islamic jurisprudence 
(figh)and Islamic theology (kalam), even though a 
closer look indicates that Alfarabi is thinking of ju-
risprudence and theology as disciplines that maybe 
present in any regime. Apart from the juxtaposi-
tion of political science, on the one hand, and ju-
risprudence and theology, on the other, there is no 
explanation of what accounts of jurisprudence and 
theology are doing as appendages explicitly only 
in the Book of Religion, where it becomes clear 
that opinions about God and the world are not the 
preserve of the sciences enumerated prior to chap-
ter 5 in the Enumeration of the Sciences; they are 
for the most part legislated, defined, and defended 
by human beings who are not scientific inquirers, 
who do not necessarily know logic, mathematics, 
physics and metaphysics, or political science. Here 
are arts that compete with the true sciences, both 
theoretical and practical. Moreover, the political 
significance of the rhetorical, dialectical, sophisti-
cal and rulers, and so forth used by them needs to 
be understood and appreciated [5, 4].

One of the main questions posed by the Virtu-
ous City and the Political Regime is the status of 
the first part of each work – the part beginning with 
the enumeration of divine attributes and concluding 
with the generation of man and the initial descrip-
tion of his faculties – and its relation to the second 
part, that is, the political part proper. This question 
is not fully resolved in the Enumeration of the Sci-
ences, where the last section of chapter 4 (which 
enumerates some of topics covered by the third and 
last part of divine science, or metaphysics) and the 
beginning of chapter 5 (where Alfarabi begins his 
account of political science) are merely juxtaposed 
without the relationship between metaphysics and 
political science being explaned. In addition, one 
notices that section on political science (excluding 
jurisprudence and theology)is initially practical in 
orientation. Only when Alfarabi presents the com-
ponent parts of the virtuous royal craft (in 105.15 
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ff.), do we find a reference to the theoretical sciences 
or theoretical philosophy [5, 6].

Descriptions of God and the world are central in 
the account of theology, including the need to refute 
false opinions – presumably opinions that do not 
accord with the account of nature and the divinity 
in the preceding chapters of the Enumeration of the 
science, especially Chapter 4, and, in particular, its 
last part. In the accounts of jurisprudence and theol-
ogy, it is assumed that opinions about God and the 
world are legislated in every religion and that, after 
the passing away of the prophet-lawgiver, jurispru-
dence and theology exist in every religion in order 
to continue the effort of deducing new views and de-
fending old ones. The section on jurisprudence and 
theology follow directly upon the last explanation 
in political science of ignorant leaderships and their 
not needing philosophy, either theoretical or practi-
cal. It is assumed, further, that opinions about God 
and world are components of the virtuous as well as 
of the nonvirtuous royal art, of every lawgiver and 
his religion, of every religion.

 Therefore, Alfarabi’s treatment of these subjects 
in his works on political philosophy and religion is 
not an innovation. It points to the similarity between 
the virtuous royal craft or art the art of the lawgiver, 
between the virtuous city as envisaged by Plato and 
the religious community based on revelation

The Virtuous city and the Political Regime 
are works that are clearly identified in their titles 
as forming part of practical philosophy- that is, 
as political works [5, 8]. Yet they contain matters 
that properly belong to the theoretical sciences, 
to physics and metaphysics. I can not sufficiently 
emphasize the political character of these works in 
their entirety, including the so-called metaphysi-
cal and physical parts, or sufficiently emphasize 
the political character of those parts that appear 
as purely theoretical. For we learn from chapter 5 
the Enumeration of Sciences and from the Book 
of religion that opinions about God and world, as 
well as opinions about human activities, can be 
presented in ways other than purely theoretical 
and scientific. The Enumeration of Sciences and 
the Book of religion enumerate the functions of 
political science, which in part correspond to the 
subject matter of the virtuous city and the Politi-
cal Regime. Therefore, the division of the subject 
matter of these two works into cosmological and 
political is not precise. The political is assimilated 
to the cosmological, and the cosmological assimi-
lated to the political [5, 9].

Al-Farabi’s treatise on religion was first trans-
lated into Russian by B.K. Taizhanov.

Religion is the opinion and actions, predefined 
conditions inscribed for all of the first chapter. With 
the help of all religions reach the goals laid down in 
them. The World tribe, city, region; and maybe this 
is a big nation or a plurality narodov [6, 76]

Farabi notes the importance of a virtuous religion.
Religion consists of two parts: the establishment 

views and determine the actions [6, 79].
The views, predefined virtuous religion is either 

true or similar truth. Overall Truthfulness is what 
people believe because of innate gift or acquired 
knowledge.

Virtuous religion similar philosophy. Philoso-
phy is theoretical and practical. Thinking theoretical 
philosophy is that when a man knows it, but was not 
able to fully implement.

The practical is that, when knowing it, a person 
can carry it out. (Also with religion).

The practical part of religion is entirely included 
in the practical philosophy.

If the science of the thing is the evidence of sci-
ence, it is part of the philosophy that gives evidence 
of predefined actions virtuous religion.

The theoretical part of philosophy gives a theo-
retical confirmation of the religion.

Therefore, the philosophy of giving confirma-
tion of the content of a virtuous religion. [6, 80].

One word, one must imitate God and follow the 
path indicated by the Creator of the world to adhere 
to the diversity of life, with all its properties and 
instincts, natural forms. [6, 93]

It also gives to cities and nations views on 
solutions, shape and properties of the strong-willed, 
each of the cities and the people would have the 
desirable benefits according to his position and 
deserve to achieve happiness for all peoples and 
cities and in the afterlife.

However, it is clear that all this is not possible 
if the cities will not be a common religion, unifying 
attitudes, beliefs and actions of citizens, connecting, 
linking and organizing all parts of the city.

And then will be coordinated and linked their 
actions to achieve the desired goal, called the 
limiting happiness [6].

Questions concerning the relationship of 
religion and philosophy, we believe it is very 
important. Unfortunately, in our time there have 
been some “researchers” who consider topics not 
related to religion and even opposed to it, as part of 
the religion itself.

The last twenty years, we have repeatedly 
appealed to the subject (communication of religion 
and philosophy). Modern scientists can learn from 
the ideas and to learn some statements Farabi, Ibn 
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Rushd, Abu Hassan al-Ash’ari, and even use these 
quotes as needed, while all these thoughts may not 
have any relation to this or that problem. With regard 
to Farabi, it is conditionally divided on the general 
knowledge of the theoretical and practical (the 
philosophy requires such a division), while stressing 
the four major advantages: theoretical, intellectual, 
moral (or ethical) and practical. Farabi did not think 
that each of these virtues is independence and not 
depend on others. That virtue, ethics and morality 
define the knowledge and action of man, it points 
to the fact that ethics, virtue and politics, he did not 
consider severable from theoretical knowledge. The 
theory, if it is serious and actionable, in his opinion, 
consistent with the practice, otherwise it will be 
used for personal gain.

Apart from the Farabi, none (of the early 
philosophers of the first generation) has thought to 
put the new principles based philosophical views. 
Before Farabi Ya’qub Ibn Ishaq al-Kindi was known 
as the Arab philosopher who edited translations and 
organize philosophical studies. It certainly can be 
called the first Muslim scholar of philosophy, but it 
is a mistake to be called the founder of the Muslim 
philosophy. If we recognize that al-Kindi was the 
first philosopher in the Muslim world, it is only 
because he had to translators, scholars and theorists 
who have not talked about the divine revelation and 
its features. They set a goal to bring proof of the 
fundamentals of Islam and in defense of religion; 
their goal was to respond to criticisms of religion 
and to refute the arguments of the innovations in 
religion. In other words, they applied the philosophy 
to justify their religious beliefs. Rather, they believed 
that philosophy must serve religion.

There is no doubt that Farabi believed the main 
theoretical science philosophy, and all the other 
sciences seen as complementary to that basis. He 
was not satisfied with the desire to unite disparate 
philosophies, but pointed to the unity between 
religion and philosophy. In particular, he believed 
that strong evidence is brought to the philosophy 
of God’s prophets, that is, they have laid the very 
essence of philosophy, so the difference between 
philosophy and religion does not exist. Not without 
reason Ibn Khaldun criticizes Islamic philosophy, 
pointing out that it is mixed with religion, thus 
moving away from the tradition of its predecessors. 
Ibn Khaldun felt like that if Islamic philosophy 
would follow the tradition of their ancestors, she 
would have kept herself within the Greek tradition 
and, thus, do not mix yourself with religion.

Ibn Rushd, following the tradition of Aristotle, 
while paying close attention to the rationality in 

religion. Recognition of religious dogmas is not 
possible through the rational way of thinking. 
Ibn Khaldun concluded that Islamic philosophy 
in a new light considering the image of God and 
the truth of being, established his doctrine, which 
brings great harm, especially religion. It is known 
that Ibn Khaldun did not pay attention to their 
essence of Islamic philosophy, but accused her 
that she allegedly mixed the traditions of Greek 
philosophy with the speculative theology. But what 
we can deduce from the statements of Ibn Khaldun, 
is that philosophy in the Islamic world has got a new 
look and new breath. Philosophy investigates and 
studies the general provisions of the foundations 
of things, their spiritual stage, their inner essence, 
after they lose their physical nature and their return 
to the first principle. As follows from the words of 
Ibn Khaldun, the problem arose after Ghazali wrote 
his famous work “Tahafut al-Falasifah” (“Self 
refutation of philosophers”), criticizing attempts 
mixing of theology and philosophy. Before that 
there were no problems, and all the ignorance and 
wickedness appeared only after mixing philosophy 
with theology. However, Ibn Khaldun agrees with 
the assumption that if the philosophy remains in the 
tradition of ancient Greek philosophy, the problem 
would not exist.

In this regard, the figure of Farabi - the key to 
unlocking everything that concerns philosophy in 
the light of Islamic sciences. January 1 R. Walser 
all philosophical concept is seen as a common 
philosophical concept. He no longer draws his 
attention to the history of philosophy. Anyone 
who wants to understand the philosophy of Farabi, 
should more thoroughly and accurately investigate 
the relationship between philosophy and religion. 
Anyone who pays attention to his religion, in fact, 
laid the foundations of their particular philosophy. 
According to Greek thought and Islamic theology, 
God is the cause of all causes, the creator of all life. 
In turn, the revelation - not that other, as the spiritual 
perfection of man himself, and the universe is the 
order of divine mercy, incomprehensible to ordinary 
people. The perfect man, who is a philosopher, must 
undoubtedly be the ruler and only philosophy can 
help to correct the direction of society.

Influence of Al-Farabi’s works on various 
philosophers (such as Ikhwan al-Safa, Masudi, 
Miskavayha and Abu Hasan Muhammad al-Amiri) 
was huge. Ibn Sina, Ibn Rushd, Musa ibn Maimon 
(Maimonides Moses) are very highly valued 
Farabi. So the outlook Farabi had a huge impact, 
and for a long time, his views were of fundamental 
importance [7].
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Conclusion

There is no doubt that Farabi believed the main 
theoretical science philosophy, and all the other 
sciences seen as complementary to that basis. He 
was not satisfied with the desire to unite disparate 
philosophies, but pointed to the unity between 
religion and philosophy. In particular, he believed 
that strong evidence is brought to the philosophy 
of God’s prophets, that is, they have laid the very 
essence of philosophy, so the difference between 
philosophy and religion does not exist.

The problem of justification of the role of 
philosophy in human society at Farabi closely 
related problem is the specificity of philosophy 
as a form of knowledge. There Farabi continues 
and develops the tradition of the opposition of 
philosophy and religion as different ways of 
knowledge that comes from the ancient Greeks. If 
philosophy - this knowledge through the evidence, 
the religion - means the probable assumptions. 
Philosophy - certain knowledge obtained as a 

result of understanding the essence of the subject, 
religiya- knowledge of the likely resulting from the 
imagination of the essence of the subject, based not 
on evidence but on opinions, beliefs. Thus Farabi 
reveals unscientific, unreliable nature of religious 
knowledge.

In his criticism of religion Farabi, with his 
usual broad-mindedness he is not talking about any 
particular religion, and religion in general, as a way 
of understanding the world.

According to Al-Farabi, religion follows the 
philosophy, both from the point of origin, and the 
evidence. And philosophy serves as knowledge 
and science, which is given a special place. 
 Al-Farabi developed the concept of emanation 
consistent with Aristotle and Islamic traditions. 
Ethical issues are closely related by Abu Nasr 
with the theory of knowledge. Philosophy brings 
together all kinds of knowledge in a single structure. 
If theologians attached particular importance to the 
divine attribute of power, philosophers focused their 
attention on the attribute of knowledge and science.
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