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WEDDING GIFT EXCHANGE: A COMPARATIVE ANALYSIS
OF GIFT EXCHANGE IN THE CONTEXT
OF KALMYK AND KAZAKH CULTURE

The article is devoted to the phenomenon of gift exchange as an important social and cultural
phenomenon that influences interpersonal and intercultural relations. The author explores the historical
aspects of gift exchange, emphasizing its functions in different societies, from strengthening tribal and
social ties to the manifestation of respect and solidarity between people. The paper analyzes the types
of gifts, their symbolism and meanings, and examines the role of gift exchange in rituals such as wed-
dings. Particular attention is paid to the interaction between the tangible and intangible aspects of gift
exchange, as well as to the non-verbal communication that accompanies the gift-giving process. The
exchange of gifts in wedding rituals plays a significant role in strengthening social and family ties, as
well as in the symbolic confirmation of the intentions of the parties. The article focuses on the study of
wedding gift exchange as an important ritual in different cultures, including in the context of Kazakh and
Kalmyk traditions. In Kazakhs and Kalmyks, as well as in many Turkic-language peoples, gift-giving was
one of the forms of communication and had one of the important material and symbolic meanings in the
establishment and maintenance of social ties. The wedding gift exchange among Kazakhs and Kalmyks
is an important part of a traditional wedding, reflecting the respect and mutual obligations between the
families of the bride and groom. Attention is paid to the subject of the gift, its symbolism, the process
of presenting gifts, the order, and the material value of these things. The wedding gift exchange symbol-
izes the union of two clans and the unification of their material and spiritual resources. In this paper, the
wedding gift exchange in Kazakh culture is compared with that in Kalmyk culture. The study is based
on a cultural approach, which allows us to consider the wedding gift exchange as part of a system of
symbolic actions that consolidate social ties and cultural values. The main method was literary analysis,
aimed at the comprehension of theoretical concepts of gift exchange and the interpretation of ethno-
graphic descriptions.

Keywords: wedding ceremony, gift exchange, Kazakh traditional culture, Kalmyk traditional culture,
material and symbolic side of a gift, cultural communication, social interaction, everyday culture.
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YiiAeHy TOMbIHAQ CbIMABIK, AAMACy: KaAMak, XxoHe
Ka3aK, MOAEHMETI XKaFAAMbIHAA CbIMAbIK, AAMACYAbI CaAbICTbIPMAAbI TaAAQY

Makana TyAFaapaAblk, )X8He MdAEHMeTapaAblK, KaTblHACTapFa 8Cep eTeTiH MaHbI3Abl DAEYMETTIK
SKOHE MBAEHU KYObIAbIC PETIHAE CbIAABIK aAMacy (DEeHOMeHiHe apHaAFaH. ABTOP CbIMAbIK, aAMACYAbIH,
TapyXU aCMeKTIAepPiH 3epTTer, OHbIH, BPTYPAI KOFAMAAPAAFbl (PYHKLIMSAAAPbIHA TOKTAAQAbI: OTOACBIABIK,
SKOHE DAEYMETTIK BarNAaHbICTAPADBI HbIFAMTYAAH aAQMAAP apacbIHAAFbI KYPMET MEH bIHTbIMAK TACTHIK bl
KepceTyre AeniH. )KyMbICTa CbINABIK TYPAEPi, OAAPAbBIH HbILLAHAAPbl MEH MaFbIHAAAPbl TAAAAHbITM, YAAEHY
TOMbl CUSAKTbI CaAT-ASCTYPAEPAEri CbIMAbIK, aAMACyAbIH POAi KapacTblpblAaAbl. CbhIMAbIK, aAMaCyAbIH,
MaTepuaAAbIK, XX8He MaTepuaAAbIK, eMeC acrneKkTiAepiHiH, 63apa epekeTTecTiriHe, COHAAM-akK, CbIAAbIK,
6epy yAepicimeH 6Gipre >xypeTiH BepbaAAbl eMec KapbIM-KaTblHACKA epekile Ha3ap ayAapblAaAbl.
Heke KMiO pBCIMAEPIHAE CbIMALIKTAP AAMACy OAEYMETTIK >X8He OTOHAChIAbIK, 6HarnAaHbICTApADI
HbIFaTyAQ, COHAAM-aK TapanTapAblH HUETTEPiH CUMBOAADBIK, TYPAE pacTayAa MaHbI3Abl POA aTKapaAbl.
Makana yMAeHy TOMblHa CbIMABIK, aAMACyAbl 9PTYPAI MOAEHUETTEPAE, COHbIH, iWiHAE Ka3ak, >KoHe
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ASCTYPAEPI KOHTEKCTIHAE MaHbI3AbI PACIM peTiHAe 3epTTeyre OarbiTTaAraH. KasakTap MeH KaAmakTap
apacblHAQ, COHAAM-AK, KeMTereH Typik TIAAEC XaAbIKTap apacbiHAQ CbIMAbIK, aAMacy KapbIM-KaTbIHAC
TYpAEpiHiH Gipi 60AABI XXOHE SAEYMETTIK BalAaHbICTapAbl OPHATY MEH CaKTayAa MaHbI3Abl MaTepMan-
AbIK, )XOHE CMMBOAABIK, MOHAEPAIH 6ipi 60AAbl. KasakTap MeH KaAMakTap apacbiHAAFbl YAAEHY TOMbl-
HbIH, 6ip-6ipiMEH CbIMABIK aAMaCybl ASCTYPAI TOMAbIH, MaHbI3AbI GOAIri GOAbIN TabblAaAbl, OA XKIriT neH
KAABIHABIKTbIH OTOAChI apaCbIHAAFbI ChIMAACTBIK, EH ©3apa MiHAeTTemeAepAi kepceTeai. CbiliAbIK, 6epy
TakbIpblObiHA, OHbIH CUMBOAMKACbIHA, CbIMABIKTAPAb! YCbIHY MPOLIECIHE, OCbl 3aTTapAbIH PETi MEH MaTe-
PUAAABIK, KYHABIAbIFbIHA Ha3ap ayAapblAaAbl. YIAAEHY TOMbIHA CbIMABIK, aAMacy eki oTOacbIHbIH GipiryiH
>KOHE OAAPAbIH MaTEPMAAABIK, XKOHE pyxaHu pecypcTapbiH GipikTipyai 6iaaipeai. bya eHbekTe Kasak,
MBAEHUETIHAET TOM TapTy aAMacy KaAMakK, MOAEHUETIHAETT TOM TapTy aAMACybIMeH CaAbICTbIPbIAAADI.
3epTTey YMAEHY TOMbIHAAFbI CbIMABIK AAMACyAbl 9AEYMETTIK 6aiiAaHbICTap MEH MOAEHM KYHAbIAbIKTap-
Abl KYLLEATETIH CUMBOAADBIK, 8PEKeTTep XXyMeciHiH, 6ip GeAiri peTiHAe KapacTbipyFa MyMKIHAIK 6epeTiH
MBAEHM Ke3Kapacka HerizaeAreH. Herisri eAic CbIMAbIK, aAMaCy AblH TEOPUSIABIK, TY>KbIpbIMAAMaAAAPbIH
TYCiHyre XXeHe 3THOrpaUsAbIK, CMMaTTaMaAapAbl TYCiHAIpyre GarbiTTaAraH aaebu Taapaay GOAADI.

TyiiH ce3aep: YMAEHY TOMbIHbIH, CAAT-ASCTYPI, CbIMABbIK aAMacy, Ka3aKTbiH ABCTYPAI MBAEHMETI,
KAAMaK, ASCTYPAI MOAEHUETI, CbIMAbIKTbIH MAaTEPMAAADIK, )KOHE CUMBOAADIK, >KaFbl, MOAEHU KapbIM-Ka-
TbIHAC, BAEYMETTIK KapbIM-KaTblHAC, KYHAEAIKTI MBAEHMET.
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CBaaeO6HbIi 06MeH NoAAPKOB: CPAaBHUTEAbHbIM aHAAM3 AaPOOOMeHa
B KOHTEKCTE KaAMbILLKOM M Ka3aXCKOM KYAbTYpbl

CraTbsl nocBsleHa (heHOMeHy AapoOoBMeHa Kak BaKHOMY COLIMAAbHOMY M KYAbTYPHOMY SIBAEHMIO,
KOTOPOE OKa3blBaeT BAMSIHME Ha MEXAMUYHOCTHbIE M MEXKYAbTYPHbIE OTHOLLEHWS. ABTOP UCCAEAYeT
MCTOPUYECKME acrneKTbl AAPOOOMEHA, aKLLEHTMPYS BHUMAHWE Ha ero (DYHKLMSAX B Ka3aXCKOM M KaAMbILL-
KOM 06LLecTBax: OT YKpEernAeH1sl POAOBbIX U COLIMAAbHbIX CBSI3ei AO MPOSIBAEHUS YBaXKEHUS U COAMAAP-
HOCTU MEXAY AloAbMU. B paboTe aHaAM3UPYIOTCS TUMbI MOAAPKOB, MX CUMBOAMKA M 3HAUEHMS, @ TaK>Ke
M3yvaeTcs poAb AapoobmeHa B cBapebHOM putyase. Ocoboe BHUMaHME YAEASETCS B3aMMOAENCTBUIO
MaTepMaAbHbIX M HemaTepuaAbHbIX aCreKkToB AapoobMeHa, a Takke HeBepOaAbHOM KOMMYyHMKaLMK,
KOTOpasi CONMPOBOXKAQET npoLecc AapoBaHus. O6meH nosapkamu B CBaAeOHbIX 00psiAax UrpaeT 3Ha-
UYMMYIO POAb B YKPENAEHWM COLIMAAbHbBIX M POAOBbIX CBSI3EM, @ TaK>)Ke B CUMBOAMYECKOM MOATBEPXKAE-
HMW HamepeHuit CTOPOH. B cTatbe nccaeayetcs cBaaebHbI OOMEH NMoAapkamu Kak BaKHOrO puTyaAa
B Pa3AMUHbIX KyAbTYpax, B TOM YMCAE B KOHTEKCTE Ka3axXCKOM M KaAMbILKOM TpaauUmu. Y Ka3axoB u
KaAMbIKOB AAQpeHKe MOAAPKOB SBASAOCb OAHOM M3 (DOPM KOMMYHMKALMU M UMEAO OAHO M3 Ba>KHbIX
MaTepMaAbHbIX U CUMBOAMYECKMX 3HAYEHWIN B YCTAHOBAEHWMM U MOAAEP>KAHWMIA COLMAAbHbIX CBSI3EN.
CBaAebHbIN AAPOOOMEH Y Ka3aXxOB M KaAMbIKOB — 3TO BakHasl 4aCTb TPAAMUMOHHOW CBaAbObl, OTpa-
)aloLlas yBa>keHue 1 B3arMHble 00513aTeAbCTBA MEXAY CEMbIMM XKeHMXa U HEBECTbI. B cTaTbe paccma-
TPMBAETCS NPEAMET AAPEHMS U €ro CMMBOAMKA YAEASETCS BHUMAHME CaMOMYy MPOLLECCY OYEPeAHOCTH
M MaTepUaAbHOM LLEHHOCTH 3TMX Beller. CBaaebHbIN AQPOOBMEH CMMBOAM3MPYET COO3 ABYX POAOB U
06beAMHEHNE UX MaTePUAAbHbIX M AYXOBHbIX PeCcypcoB. B AaHHON paboTe NpUMEHNAM CUMBOAMYECKMIA
M CPaBHUTEAbHO-COMOCTABUTEAbHbI METOA. B OCHOBE MCCAEAOBAHUS AEKUT CUMBOAMYECKMIA MOAXOA,
MO3BOASIIOLLMIA PACCMOTPETH CBAAEOHbIN OOMEH NMoAapKamu Kak YacTb CUCTEMbI CUMBOAMYECKMX AEN-
CTBWIA, 3aKPENASIIOLLMX COLIMAAbHbIE CBSI3U U KYAbTYPHble LLeHHOCTU. OCHOBHBIMW METOAAMU UCCAEAO-
BaHWs B CTaTbe SBASIOTCS AUTEPaTYPHbIA, CUMBOAMYECKMI U CPaBHUTEAbHbIN aHaAM3, HarnpaBAEHHbIe
Ha OCMbICAEHME TEOPETUUECKMX KOHLEMLMIA AQPOOOMEHA M MHTEPMPETALMIO STHOrPapUUECcKMX Onu-
CaHuN.

B nccaea0BaHMM MCMOAB30BAACS KOHTEHT-aHaAM3 3THOrpamruecknx U KyAbTYPOAOTMUYECKMX MC-
TOYHMKOB, OBGECMEUMBLUMIA CUCTEMATM3AUMIO U MHTEPMPETALMIO AAHHbIX, OTpaXKaoWMX crieundu-
Ky cBapebHOro AapoobmeHa. [NpuUMEHeHKe CPaBHUTEAbHO-COMOCTABUTEABHOrO METOAQ MO3BOAMAO
BbISIBUTb KaK O6LLME, TaK M OTAUUMTEAbHbIE YEPTbl AQHHOTO 06PSAQ B KAAMBILKOM M Ka3axCKoM KyAb-
TYPHbIX TPAAMLMSIX.

KAtoueBbie cAoBa: CBapeOHbIN 00PSA, AAPOOOMEH, Ka3axcKasi TPAAMLMOHHAS KYAbTYPa, KaAMbIL-
Kasi TPaAMLIMOHHAS KYAbTYpa, MaTepuaAbHas 1 CUMBOAMYECKAsi CTOPOHA MOAAPKA, KYAbTYPHAs KOMMY-
HMKaLMsl, COLMAAbHOE B3aUMOAEMCTBME, MOBCEAHEBHAS KYAbTYpa.
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Wedding gift exchange: a comparative analysis of gift exchange in the context of Kalmyk and Kazakh culture

Introduction

In cultural anthropology, the problem of gift
exchange is considered not simply as an act and
obligations arising from giving and receiving. Its
power lies in the establishment of relationships, the
consolidation of social ties, the emergence of obli-
gations and social ties, the acquisition of status and
social position, and the acquisition of resources that
are necessary for the life and reproduction of people
and society. In the context of the wedding ceremo-
ny, gift exchange acquires special significance, as it
not only symbolizes the union of two people but also
serves as a mechanism for integrating their families,
expanding social networks, and confirming their
belonging to a certain cultural tradition. In modern
societies, the wedding gift exchange continues to
perform important functions — it reflects the socio-
economic status of the participants, their readiness
for responsibility, and commitment to community
norms. Moreover, analyzing exchange practices
within the framework of a wedding allows us to
identify transformations in values and roles within
society, as well as to preserve the cultural memory
contained in the rituals and symbolism of gifts.

Degree of development of the problem

The first empirical development of this concept
was proposed by Bronislaw Malinowski, who stud-
ied the ritual system of kula exchange among the
peoples of Melanesia. In his work “Argonauts of the
Western Pacific”, he showed that the exchange of
valuables (necklaces and bracelets) serves the func-
tion of maintaining intergroup ties, confirming so-
cial status, and is built into the system of mythologi-
cal ideas (Malinowski, 2007, pp. 167-175).

The problem of gift exchange has been actively
developed in the scientific tradition since the be-
ginning of the 20th century. One of the first to lay
the theoretical foundations of this topic was Marcel
Mauss. In his work “Essay on the Gift” he showed
that a gift is not just the transfer of an object, but a
social act that includes obligations to give, accept,
and respond (Mauss, 1999, pp. 72-75)., Further the-
oretical development of the idea of gift exchange is
associated with the works of Claude Levi-Strauss,
who, in his book “Structural Anthropology”, ana-
lyzed exchange as an element of structural relations
within society. He considered gift exchange as a
symbolic act regulating marital and family ties, es-
pecially in the context of the “exchange of women”
as a form of social contract (Levi-Strauss, 2011, pp.
81-89).
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The issues of gift exchange in the traditional
culture of the Kalmyks occupy an important place
in the works of ethnographers and cultural scien-
tists, since the exchange of gifts is not just a material
practice, but a significant cultural mechanism for es-
tablishing and maintaining social ties. Researchers
emphasize that gift exchange encompasses a wide
range of meanings, from the legal consolidation of
marriages to the symbolic expression of respect and
belonging within certain social structures.

The issues of ritual gift exchange in Kalmyk tra-
ditional culture are covered in detail in the work of
U.D. Dushan, “Customs and Rites of Pre-Revolu-
tionary Kalmykia.” The researcher emphasizes that
gift exchange during matchmaking plays not only a
material, but also an important ritual and symbolic
role (Dushan, 1976, pp. 28-30). Particular attention
in the study of Kalmyk wedding ceremonies is given
to the practice of gift exchange, which, as M.M. Bat-
maev notes, plays a key role in the process of match-
making and marriage. The author emphasizes that
the exchange of gifts performs not only a material,
but also an important symbolic function, helping to
strengthen social and family ties between the parties
(Batmaev, 2003, pp. 58—64).

A historical and ethnographic understanding of
gift exchange practices is proposed in the work of
U. Erdniev. The author considers the exchange of
gifts as a mechanism for regulating inter-clan rela-
tions and a means of strengthening stable social ties
in the context of a nomadic lifestyle (Erdniev, 1985,
pp- 115-120).

D.D. Shalkhakov presents a systematic approach
to analyzing wedding gift exchange and identifies
three key functions in it: socio-legal, symbolic, and
regulatory. Particular attention is paid to the stages
of gift exchange and its consolidation within the rit-
ual structure (Shalkhakov, 1982, pp. 58—64). Thus,
a holistic view of gift exchange as a key element of
the traditional culture of the Kalmyks can be traced
in the scientific literature. Researchers emphasize its
importance not only in everyday and ritual contexts,
but also as a tool for reproducing social structure
and collective identity.

The issues of wedding gift exchange occupy an
important place in Kazakh ethnography and cultural
studies. The wedding ritual, which comprises sev-
eral stages, is not only a legal and property proce-
dure but also a culturally enshrined mechanism for
forming inter-clan ties, social identity, and express-
ing symbolic meanings. The classics of the Kazakh
intellectual tradition also addressed issues related to
wedding rituals and customs. In the ethnographic
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notes of Ch. Ualikhanov, “kalyn mal” (kansiy mai),
is described as an important institution that plays a
role in the formalization of marriage and the estab-
lishment of stable ties between clans. He considers
this phenomenon not just as a material transaction,
but as part of the moral and cultural code of Ka-
zakh society (Ualikhanov, 1985, v. 1, pp. 158-160).
A. Baitursynov, in his works devoted to culture and
language, emphasized the importance of traditional
rituals as bearers of moral guidelines. In his opinion,
the ritual of gift exchange contributes to the social-
ization of youth, fostering respect for tradition, par-
ents, and family relationships (Baitursynov, 1992,
pp. 102-104).

An important role in understanding the place
and role of gift exchange, including wedding gift ex-
change, is played by the literary and artistic heritage
of the Kazakh people, in particular by M. Auezov,
who in the epic novel “Abai Zholy” (A6aii >xombl) de-
scribes wedding ceremonies, including the exchange
of gifts, which are presented as part of a complex sys-
tem of social relations. Through descriptions of gifts
passed on between clans, issues of power, honor,
agreements, and the observance of customs are re-
vealed (Auezov, 2023, vol. 2, pp. 45-50).

A modern philosophical and cultural under-
standing of gift exchange ceremonies is given by
A .Kh. Kasymzhanov, who considers them as part of
the ethical and axiological system of Kazakh soci-
ety. He emphasizes that a gift in Kazakh culture is a
form of expressing respect, agreement, and recogni-
tion, a symbol of integration and mutual obligations
(Kasymzhanov, 1998, pp. 67-72).

In the work of Dosymbek Katrana “Wedding
Traditions of the Kazakhs: Past and Present” (Ka-
zakh: Ka3akTbIH YilJieHy CalThl: ©TKEHI MEH OYTiHi
kaitel) the author examines the changes and evolu-
tion of wedding traditions among the Kazakhs. He
focuses on the transformations of ceremonies and
rituals associated with marriage and gift exchange,
beginning with the traditional period and ending
with modern changes (Katran, 1998, pp. 67-72).
Seyit Kenjeakhmetuly also touches upon the role
of gifts in establishing and strengthening social ties
between families and clans, considering them as an
element that contributes to the regulation of social
order and the conclusion of mutual agreements.
However, the symbolism of gift items and their sig-
nificance in cultural communication remain largely
unexplored in his study (Kenzheakhmetuly, 1997,
pp. 142-148).

A K. Galimova, in the textbook “Family Rituals
of Rural Kazakhs of Northern Kazakhstan in the

Modern Period”, examines changes in wedding
rituals, noting the transition from traditional mate-
rial gifts to monetary ones, as well as the reduction
of stages of wedding rituals. However, her work
does not reveal the significance of gifts in cultural
and symbolic communication (Galimova, 2020,
pp. 67-74).

Justification for the choice of research prob-
lem.

Research on wedding gift exchange in Kazakh
culture shows its versatility and sustainability as
an element of cultural communication and social
regulation. Through wedding gifts, collective iden-
tity is expressed, hierarchies and norms are estab-
lished, and connections of long-term significance
are formed. Despite the extensive ethnographic and
cultural base established by Kazakh researchers on
wedding ceremonies and related institutions, the
analysis of the practice of wedding gift exchange in
Kazakh culture reveals a number of unfinished and
underexplored aspects. The study of the works of
such authors as Sh. Ualikhanov, A. Baitursynov,
M. Auezov, A.Kh. Kasymzhanov, D.Katran,
S.Kenzheakhmetuly, and A.K. Galimova allow us to
identify a number of theoretical and empirical gaps.

Thus, in the descriptions of Ch. Ualikhanov, the
historical and legal perspective of the ritual domi-
nates, where the gift is interpreted as part of the
contractual mechanism between clans, but the prac-
tice of gift exchange as a form of cultural commu-
nication remains unexamined (Ualikhanov, 1985,
pp. 26-30).

The works of A. Baitursynov and
A.Kh. Kasymzhanov, in which the ritual is consid-
ered in the context of morality and the philosophy
of culture, however, do not contain a specific analy-
sis of the structure, stages, and subject semantics of
wedding gifts, which limits their practical ethno-
graphic applicability (Baitursynov, 1992, pp. 36-39;
Kasymzhanov, 1998, pp. 56-58).

In the artistic legacy of M. Auezov, despite the
vivid display of wedding scenes, there is no ana-
lytical explanation of the functions and symbolism
of gifts as an element of the socio-cultural code
(Auezov, 2023, pp. 46-53).

It is also worth noting that comparative analy-
sis with other cultures — both closely related (Tur-
kic, Uyghur, Kyrgyz, and regionally neighboring
(Kalmyk, Mongolian)) — is practically absent in the
literature, which deprives the study of context and
the opportunity to identify universals and unique
features.
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Thus, despite a rich research tradition, significant
gaps remain in the study of wedding gift exchange,
particularly concerning oral tradition, cross-cultural
comparisons, and the modern transformation of the
ritual. This suggests the need for an in-depth analy-
sis that incorporates interdisciplinary approaches,
field materials, and comparative cultural methods.
Conducting such a study will enable us to supple-
ment and expand existing knowledge, as well as
identify new aspects of the functioning of wedding
gift exchange as an instrument of cultural communi-
cation and social regulation.

Despite the significant contribution of Kalmyk
researchers to the study of gift exchange, several
important aspects of this topic remain insufficiently
covered and require further scientific understand-
ing. In works devoted to Kalmyk gift exchange, a
descriptive approach prevails, which focuses on re-
cording wedding rituals, structures, and functions
of gift exchange, but, as a rule, it does not include
in-depth comparative cultural analysis. Moreover,
most studies examine gift exchange in the context
of traditional Kalmyk culture without taking into
account its transformation in the context of mod-
ernization, urbanization, and globalization. Modern
forms of wedding ceremonies, including changes in
the symbolism of gifts and the commercialization of
these practices, remain practically outside the field
of view of researchers.

Insufficient attention has also been paid to
comparative ethnographic studies that could reveal
both unique and universal features of gift exchange
among different ethnic groups. For example, an
analysis of gift exchange in Kalmyk culture in the
context of a broader socio-economic way of life of
Mongolian, Turkic, and Kazakh peoples could sig-
nificantly enrich the understanding of cultural pro-
cesses and social mechanisms in traditional societ-
ies. Thus, an important task for future research is
not only a detailed study of gift exchange in Kalmyk
culture, but also its comparative analysis with Ka-
zakh wedding practices, which will allow a deeper
understanding of the specificity and universality of
ritual systems in the Eurasian cultural context. This
approach, which includes symbolic and intercultural
analysis, will help to identify patterns in the social
role of gifts, as well as their changes under the influ-
ence of social, economic, and cultural factors.

The problem of wedding gift exchange lies in
the question of why gifts are exchanged at a wed-
ding, and whether it is possible to do without this
ritual. The exchange of wedding gifts is traditionally
considered an expression of respect, love, and sup-
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port, as well as a symbol of the beginning of a new
stage in life for the young couple. However, despite
established norms and customs, questions arise: do
gifts truly hold deep meaning, or do they become
just an obligatory social formality, sometimes bur-
dening both the giver and the recipient? Is it possible
to imagine a wedding without the exchange of gifts
and still preserve all the symbolism of this event?

The aim of this article is to identify the features
of wedding gift exchange in the Kazakh tradition,
in comparison with similar practices in Kalmyk cul-
ture, with an emphasis on the symbolic and social
aspects, as well as the transformation of these rituals
in the modern context.

Tasks:

- substantiation of the social function of gifts,
that is, the wedding exchange of gifts can be consid-
ered as a manifestation of mutual care and participa-
tion in the life of the couple;

- consider the functions and symbolism of gifts
in the wedding tradition.

Novelty of the study

The scientific novelty of the article lies in
conducting a comparative analysis of gift exchange
practices during matchmaking in Kazakh and
Kalmyk cultures, with an emphasis on identifying
the deep symbolic and social meanings, as well as
the degree of ritual formalization of these rites. In
contrast to the traditional descriptive approach,
this work offers an interpretation of wedding gifts
as elements of socio-cultural communication that
reflect value orientations, religious attitudes, and
the historical and cultural specificity of each ethnic
group. Particular attention is paid to the differences
in the structure and content of the rites, which
allows us to consider the role of gifts in a new way
within the context of marital and family relations,
as well as the transformation of rites in modern
reality.

Research methodology

In the course of the study, the authors relied
on a symbolic, comparative-contrastive approach,
based on the collection and analysis of empirical
material on Kalmyk and Kazakh everyday culture,
which allowed the authors to interpret gift exchange
as a complex cultural practice significant for
the reproduction of social structures, symbolic
communication, and the preservation of cultural
identity.
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Research methods

During the study, the authors used the following
methods:

- content analysis of ethnographic and cultural
sources;

- comparative-contrastive method to identify
common and distinctive features of wedding gift
exchange in Kalmyk and Kazakh cultures.

Discussion and results obtained

The conducted analysis allowed us to identify
both general and specific features of the wedding gift
exchange in the Kalmyk and Kazakh cultures. Both
traditions demonstrate a high degree of ritualization
in gift exchange, reflecting the importance of
social control in establishing and strengthening ties
between clans. At the same time, a gift is perceived
not just as a material act, but as a socially significant
action, accompanied by stable symbols and cultural
codes.

In the Kalmyk tradition, according to the analysis
of the works of D.D. Shalkhakov, the exchange of
gifts had a strictly regulated nature and was carried
out within the framework of a multi-stage wedding
ceremony, starting with agreements between clans
and ending with post-wedding reciprocal gifts. Gifts
had a symbolic function, signifying recognition of
obligations, respect for family ties, transfer of status,
and an intention for a long-term union (Shalkhakov,
1956, pp. 46-53).

In Kazakh culture, as a comparative analysis
has shown, the structure of gift exchange was also
strictly organized, but had some peculiarities. For
example, special importance was attached to gifts
from the groom — kalyn mal (xansiH man), as well
as gifts from the bride in return, including the syrga
salu (ceipra cany) ritual. Both among the Kalmyks
and the Kazakhs, the gift system performed the
functions of securing the marriage as a social
contract and symbolic inclusion of the bride in the
new clan.

Comparative analysis also revealed differences.
In Kalmyk culture, the emphasis is on the poetic
accompaniment of the exchange, where each gift
is framed by a folklore statement emphasizing its
meaning and significance. Among the Kazakhs,
the emphasis is somewhat shifted towards
demonstrating the wealth and material status of the
parties, especially on the part of the groom.

Modern transformations of gift exchange can
be traced in both cultures. Under the influence

of urbanization and market mechanisms, there
is a partial loss of the symbolic content of the
gift. Traditional items are replaced by monetary
equivalents, the structure of the ceremony is
simplified, and elements of oral tradition disappear.
However, the principle of reciprocity and obligation
is preserved, which indicates the stability of the
basic cultural model.

Thus, the results of the study confirm that gift
exchange in the wedding ceremonies of the Kalmyks
and Kazakhs is a culturally and socially significant
practice in which the functions of social integration,
symbolic communication, and the reproduction of
traditional values are intertwined. Despite certain
differences, both cultures demonstrate a common
Eurasian model of ritual gift giving, which opens up
prospects for further comparative research.

In both ethnic groups (Kalmyks and Kazakhs),
the exchange of gifts in the wedding context performs
an important communicative function. Through
the gift, not only are material values transferred,
but also cultural meanings and symbols that are
understandable to both parties to the ceremony are
transmitted.

Thus, in both cultures, the wedding exchange
is not just an act of transferring things, but a form
of ritualized cultural communication that transmits
social and moral meanings through actions and
artifacts.

The exchange of gifts in wedding practices plays
the role of a social mechanism regulating relations
between families, clans, and the community as a
whole.

- among the Kalmyks, gift exchange had a
structure of mutual obligations between clans. This
was a form of legitimization of the social union. The
clan of the bride and groom engaged in a formalized
interaction, where each gift held a symbolic meaning
(Dushan, 1976, p. 148);

- among the Kazakhs, as described in
ethnographic sources, the ritual “kalyn mal” (kambiH
man) had a similar meaning: the transfer of wealth
from the groom to the bride’s family, after which
there was a reciprocal transfer of gifts and the
organization of joint celebrations. This is a ritualized
social agreement demonstrating the union between
two social units.

Thus, in both cultures, the wedding gift
exchange serves as a tool for the institutionalization
of marriage and kinship, a form of normative
interaction between kinship groups.

The wedding gift exchange among Kalmyks
and Kazakhs is simultaneously communication,
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interaction, and social regulation embodied in ritual.
Despite the differences in form, the language of the
gift remains a universal mechanism for transmitting
culture and strengthening social ties. Differences
are expressed in the structure of the ritual, folklore
accompaniment, and the degree of symbolization
of gifts, but the functions of the gift in the cultural
system are largely similar.

The wedding gift exchange is an ancient and
meaningful ritual present in various cultures of
the world, playing a key role in establishing and
strengthening interfamily ties. Gifts given during
matchmaking and marriage serve not only as a
material form of exchange, but also symbolize
social obligations, respect, and recognition of the
values and traditions of the parties. In different
cultures, the wedding gift exchange can include
a variety of items, ranging from symbolic gifts to
more significant material items, such as livestock,
money, or jewelry.

Gift exchange (or gift-giving) during
matchmaking serves several important functions,
both social and symbolic. This ritual is part
of traditional customs and plays a key role in
establishing and strengthening relationships between
families, as well as in the marriage process.

Let us highlight the main functions of gift-
giving in the context of matchmaking. First of all, let
us note that gift-giving during matchmaking helps
to strengthen and formalize the ties between two
families. Gifts, as a rule, symbolize respect, good
intentions, and the desire to maintain relationships
based on mutual interests. Such an exchange
helps establish trust between future relatives and
facilitates the beginning of interaction on a deeper
level. In matchmaking, gift-giving can serve as
a confirmation of the seriousness of one party’s
intentions towards the other. This is a sign that the
parties are committed to a long-term relationship
and are willing to meet each other halfway. Gifts
in this context serve as a symbolic “commitment,”
“agreement,” or “concluded alliance,” emphasizing
the willingness of both parties to take a step toward
each other and enter into an alliance.

In most cultures, gift exchange during
matchmaking is associated with long-standing
traditions that can be passed down from one
generation to the next. This helps to preserve
cultural and family values, which are important
for strengthening the identity and continuity of
the nation. Gifts can be not only material, but
also spiritual, symbolizing respect for ancestors
and traditions. Gift exchange can serve as a way
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to smooth over potential contradictions between
families that may arise during the matchmaking
stage. For example, gifts can be a way to resolve
conflicts, providing an opportunity for amore flexible
approach in negotiations and overcoming cultural or
social differences. This can be a kind of “first step”
to establishing harmony and cooperation. Thus, gift
exchange during matchmaking performs important
social, cultural, and psychological functions, helping
not only to symbolize the beginning of a new stage
in a couple’s life but also to strengthen relationships
between families, assessing the readiness of both
parties to live together.

In traditional cultures, gift exchange was an
integral part of the wedding process, and the absence
of gift exchange or violation of this ritual could be
perceived as a violation of the social order. The
ritual was strictly regulated and often accompanied
by other obligations, such as a bride price (kanbim),
a dowry, or other debt obligations. Gifts could be
agreed upon in advance or required in a certain form,
and in general, the process was more formalized and
mandatory.

Research on gift exchange in our time is
important not only for understanding cultural and
social processes but also for a deeper understanding
of how gifts affect interpersonal relationships, the
economy, and global communications. This research
allows us to identify how traditions change, how gift
exchange adapts to modern conditions, and how it
continues to perform key functions in society.

Ethnographers and writers of different eras paid
attention to this issue in their works. This issue has
always been relevant and in demand. One of the
first ethnographers to pay attention to gift exchange
was Shokan Ualikhanov. In his work “Notes on the
Kirghiz,” he raised the important issue that gift-
giving was not only a material exchange, but a deep
cultural process that influenced the social structure
and interpersonal relationships in Kirghiz society.
He demonstrated that through this ritual, concepts
such as respect, recognition, union, and harmony
were expressed, and that gifts held great significance
in the life and cultural practices of the Kirghiz,
serving as a link in social and political processes
(Ualikhanov, 1965, pp. 124-126).

Among the Kazakh writers who have touched
upon this issue in their works, Akhmet Baitursynov
and Mukhtar Auezov stand out. Akhmet Baitursynov
researched and documented the peculiarities of
Kazakh culture at the beginning of the 20th century.
The main points raised by A. Baitursynov in his
work “Til tagylymy” (Tin TarbuisiMbl) are the role of
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the family in wedding ceremonies, he also focused
on the design of the wedding as both a family and
a social event. Baitursynov also emphasized the
importance of language in relationships between
people, and probably through linguistic behavior,
he implied the importance of respect for traditions
and cultural practices, including the exchange of
gifts. Gifts, as part of a broader social practice,
served not only to demonstrate material status but
also to maintain social balance, express respect for
elders, and strengthen ties within the community
(Baitursynov, 1992, pp. 168-171).

A significant role in the study of the gift
exchange problem is played by domestic literature,
which has described numerous customs and rites of
the Kazakh people. In particular, Mukhtar Auezov,
a famous Kazakh writer, playwright, and scientist,
often described important social rites and traditions
of the Kazakhs in his works. His famous novel “The
Path of Abai” (A6aii sxombl) depicts various aspects
of Kazakh life, including traditions associated
with marriage and “kyz uzatu” (xs13 y3ary). The
novel describes in detail the family rites, rituals,
and customs, including moments associated with
the bride’s farewell in her home. It is important to
note that in Auezov’s novel “The Path of Abai”, the
“kuda tusu” (kyaa Tycy) rite is not only a legal but
also a deeply cultural process. Gifts in this context
symbolize the “union of two clans”. They are a form
of language through which the families of the bride
and groom communicate, establishing connections
that extend beyond just material exchange. The
attention paid to the choice of gifts and the way they
are presented reflects respect for the traditions and
values of Kazakh society (Auezov, 2023, pp. 248-
251).

Among modern researchers who have studied
this issue, we can note the dissertation work of
Zubaida Kabiyevna Suraganova, who, in her work
“Traditional Gift Exchange Among the Kazakhs”,
draws attention to several important aspects of
gift exchange in the culture of the Kazakhs. First,
gift exchange is an important element of the social
structure of the Kazakhs. Second, gift exchange is a
way of strengthening social ties between individuals,
families, and communities.

Considering gift exchange, Z. Suraganova
highlighted the functions of gift exchange. Gift
exchange plays an important role in maintaining
mutual respect, trust, and social harmony. It should
be noted that the author focuses on the ritualistic
nature of gift exchange, especially in the context of
wedding ceremonies.

She identifies different types of gifts that are
used in the process of gift exchange. These can
be both material gifts (for example, animals, food,
handicrafts) and symbolic gifts (for example,
textiles, jewelry, items reflecting the social status
of the giver). Suraganova Z. also describes what
gifts are most significant in certain social contexts.
The scientist highlights how the exchange of gifts
impacts relationships within the family, between
relatives, and across different ethnic groups and
societies. This is a special way of maintaining
balance in interpersonal and intergroup relations.
The author also considers gift exchange as an element
of economic life that promotes the redistribution
of resources and can perform a certain economic
function, emphasizing the evolution of gift-giving
practices, characterizing changes in the practice of
gift-giving in modern society, and exploring how
gift-giving traditions adapt to changing social and
economic conditions (Suraganova, 2007, pp. 152-
154). Overall, Zubaida Kabiyevna Suraganova’s
work provides a deep understanding of how gift
exchange in Kazakh culture serves not only social
and economic purposes but also strengthens the
cultural identity and social structure of society.

U. Erdniev studied various aspects of Kalmyk
culture, including marriage and family traditions.
His works on matchmaking and other rituals
became important sources for ethnographers. His
works explore customs related to marriage and
matchmaking, as well as the importance of gift
exchange in Kalmyk culture. Thus, he describes how
the exchange of gifts served as an important part of
matchmaking and other rituals in Kalmyk society.
He categorized the types of gifts and highlighted
the most common ones, such as cattle (including
horses, cows, and sheep), fabrics and clothing,
and food. Cattle were one of the most significant
and traditional gifts in the matchmaking process.
Matchmakers from the groom’s side transferred
not only material values, but also a symbolic
gift showing respect for the bride and her family.
Horses, in particular, were important gifts, as they
symbolized prosperity and strength, which played
an important role in the traditional nomadic lifestyle
of the Kalmyks. An important gift in the context
of matchmaking could be fabrics used to make the
bride’s clothing. Fabrics, especially expensive and
rare ones, demonstrated the wealth and seriousness
of the groom’s family’s intentions. In some cases,
gift exchange included products such as grain or
other agricultural goods, which showed the groom’s
family’s willingness to support not only the material
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but also the food well-being of the bride (Erdniev,
1985, pp. 77-80).

The exchange of gifts during matchmaking was,
first of all, an act of respect from the groom’s family
to the bride’s family. Gifts served as evidence of the
seriousness of the groom’s and his family’s intentions
regarding the future marriage. Gifts symbolized the
acceptance of responsibility and obligations for the
bride. Gift exchange was also an important tool for
strengthening social ties between two families and
clans. The exchange of material values served as a
kind of “pact” between clans, creating a basis for
cooperation, support, and mutual assistance in the
future.

Gifts given during matchmaking also had a
symbolic meaning. For example, horses and cattle
symbolized prosperity and stability, and fabrics
and clothing — belonging to a high social status and
wealth of the family. These symbols united families
in the process of matchmaking and marriage.
The exchange of gifts was associated with the
establishment of material obligations. For example,
kalym (kameim) ensured the financial stability of the
bride’s family in the event of any difficulties, and
gifts of food and utensils showed the willingness to
provide for the bride in her new home. As a result,
the exchange of gifts during the matchmaking
process was not just an exchange of material goods,
but also an important social and cultural ritual that
strengthened ties between families, confirmed the
seriousness of intentions, and ensured social stability
for the future family.

The study by U.D. Dushan “Customs and Rites
of Pre-Revolutionary Kalmykia” is a valuable
ethnographic material that allows us to analyze the
mechanisms and principles of gift exchange in the
wedding rituals of the Kalmyks. The author pays
special attention to the ritual nature of the offerings
and their social hierarchy in the structure of the ritual.
According to the author, in the process of preparing
for the wedding and during the matchmaking, the
groom’s side presented gifts to the bride’s family,
which served as an expression of respect, consent,
and intentions to enter into a marriage union.

Special importance was attached to offerings to
the groom’s parents. The bride’s relatives gave the
groom’s parents expensive dresses and wide trousers
made of simple material to his mother. This symbolic
gift was made as a sign of gratitude to the womb of
the mother who gave birth to a son. This ritual was
performed in the kibitkas of paternal uncles, older
brothers, and other close relatives of the groom
(Erdniev, 1985, p. 197). Gift exchange in Kalmyk

92

culture, as the researcher shows, is organized in
strict accordance with the age and status hierarchy.
The most valuable gifts were presented to elders
and older relatives: men were given large gifts in
the form of horses, and women were given robes
“terlik” (Tepmuk), “tsegdik” (mermuk), or a special
dress “hutsan” (xytuan). These elements of clothing
had a symbolic meaning, confirming respect for the
recipient and recognition of his position in the clan
system (Dushan, 1976, p. 159)

A special ritual accompanied the moment of
gift-giving: the robe was put on a seated person
from behind, with only the right sleeve being put
on — the left sleeve remained on the shoulder or
hung down. The symbolism of robes, sewn roughly,
with wide stitches, without pockets and buttons, is
also emphasized, which excludes any suspicions
of treachery or hidden intentions. Instead of ready-
made clothes, cuts of fabric were often used,
allowing the recipient to make their own clothes,
which also symbolized respect for personal will and
status. Special ritual objects are also mentioned, such
as “olgtse” (ombrie), which are colored bundles of
threads hung in the house. They carried a symbolic
load and were considered amulets. An incorrect
combination of colors or their absence could be
interpreted as a bad sign, which emphasizes the
sacred meaning of objects in the structure of the
wedding ceremony (Dushan, 1976, pp. 100-102).

Thus, U.D. Dushan considers the exchange of
gifts as the most important element of the institution
of marriage among the Kalmyks, performing the
functions of social legitimization, symbolic consent,
and confirmation of the marriage contract. The
exchange of wedding gifts in the Kalmyk tradition
was not limited to a material function but performed
an important socio-communicative and ritual role,
forming and strengthening family and social ties
between the parties to the marriage union.

In the context of studying Kalmyk marriage
and family rituals, special attention is paid to
the phenomenon of gift exchange, which, as
M.M. Batmaev emphasizes, is an integral part of
wedding ritual practice. The researcher considers
gift exchange as a socially significant mechanism
that ensures the establishment and consolidation
of family and interclan ties, as well as confirming
the status of the participants in the ritual (Batmaev,
2003, pp. 58-59). According to his observations,
at the initial stage of matchmaking, the groom’s
representatives, matchmakers, present the bride’s
family with gifts of a symbolic nature, such as
tea, sweets, and fabrics. These gifts play the role
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of the “first step” in formalizing relations between
families. This step expresses respect and confirms
the seriousness of intentions. Upon consent to
marriage, subsequent stages were accompanied by
more significant gifts. In this case, more significant
offerings follow, including clothing, jewelry, and
household items, silverware, meat, and alcoholic
beverages. Each of these objects carries a certain
symbolic meaning: fabric is a wish for well-being
and prosperity, jewelry is a recognition of the
social status of the bride, and meat is a symbol of
abundance, hospitality, and well-being (Batmaev,
2003, pp. 60—64). Batmaev emphasizes that such
a practice had an important social significance: it
contributed to strengthening the ties between the
two clans, demonstrating mutual respect and a
readiness for long-term interaction. Gift exchange
is not just an element of the wedding ritual, but
an important mechanism for maintaining social
stability in traditional Kalmyk society. Thus, in the
works of M.M. Batmaeyv, gift exchange is presented
as a socially and ritually significant element that
contributes to maintaining the stability of intra-
family and inter-clan ties in Kalmyk society.

Shalkhakov D.D. also studied Kalmyk traditions
and customs, including the role of matchmaking and
family. His works complement the studies devoted to
the social and family structures of the Kalmyks and
consider matchmaking rituals, family, and marriage
practices of the Kalmyks. The author examines in
detail various aspects of Kalmyk culture, including
matchmaking rituals, family and marriage practices.
He focuses on several important points regarding
the tradition of matchmaking and gift exchange, as
well as the significance of gifts in the matchmaking
and marriage process (Shalkhakov, 1976, pp. 56-
57). Shalkhakov D.D. emphasizes that the exchange
of gifts plays a key role in the matchmaking ritual,
as it serves as a symbolic gesture demonstrating
the seriousness of the groom’s family’s intentions
and their respect for the bride’s family. Gifts in
Kalmyk culture in the context of matchmaking
were also a means of establishing mutual trust
and strengthening the social status of both parties.
The author emphasizes that gift exchange was not
limited to a simple exchange of material goods.
It was a kind of agreement between families that
secured obligations and created space for future
social and family relations. Gift exchange during
matchmaking symbolized an agreement on a future
marriage, as well as confirmation of the groom’s
family’s material readiness (Shalkhakov, 1976, pp.
60-61).

In his fundamental work “Family and Marriage
among the Kalmyks”, D.D. Shalkhakov studies
the traditional Kalmyk marriage and family rituals
in detail, including an important component — the
exchange of gifts in wedding rituals. He emphasizes
that the wedding gift exchange among the Kalmyks
played a multifunctional role:

- social and legal — gifts confirmed the fact of the
marriage and the obligations between the parties,
and served as a kind of “guarantee” of the agreement
between families;

- symbolic — certain gifts (for example, clothing,
livestock, jewelry) had special meaning, indicating
the status of the family, respect for the relatives of
the groom/bride;

- regulatory — the system of gifts helped maintain
balance in relations between clans, and reflected the
principles of reciprocity and balance.

Shalkhakov pays special attention to the de-
scription of the ritual stages of gift exchange — from
preliminary negotiations (kevych) (keByu) to post-
wedding gifts, such as “bus dar” (6yc map) (a return
gift to the bride’s family). He shows how each stage
of the wedding ceremony included a strictly defined
list of gifts that emphasized the significance of the
ceremony and the social expectations of the parties
(Shalkhakov, 1982, pp. 62-63).

As we can see, traditions and customs play an
important place in the life of every nation, and for
the Kazakhs, they are of particular importance, since
they reflect their values, worldview, and way of life.
Traditions and customs help preserve cultural iden-
tity and ensure stability in society and space. Cus-
toms and traditions play a major role in maintaining
strict order and strengthening ties within the fam-
ily and community. For example, traditions such as
matchmaking, seeing off the bride, or holidays cre-
ate opportunities for meetings, communication, and
maintaining family ties. In Kazakh culture, attention
to family values is especially important.

The Kazakh wedding ceremony was formed on
the basis of social interactions in traditional Kazakh
society, thanks to principles related to traditional
1deas about the world, its structure, and the interac-
tion of man with nature and the cosmos. These views
were formed on the basis of philosophical, spiritual,
and natural observations, which were an important
part of Kazakh culture and way of life. This meant
that through wedding rituals, one can trace how the
social organization was structured in traditional Ka-
zakh society. The large patriarchal family played a
leading role in the social structure, and it was this
family that determined how relationships were built
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within the family. In such a society, the head of the
family (usually the eldest man — the father) held
the greatest power and influence, regulating daily
affairs and relationships between family members.
There was a clear hierarchy within the family, where
the elders, by age or status, had the right to make
decisions, and the younger ones were obligated to
obey these decisions. These relationships influenced
the organization of everyday life, the distribution of
responsibilities, and the social dynamics of the fam-
ily as a whole.

The traditional wedding complex of the Kazakhs
can be considered as an act, a contract of communi-
cation between two parties, in which considerable
attention is paid to the symbolic pragmatics, since
the ritual regulating everyday life simultaneously
expresses both the practical and symbolic sides. The
entire wedding ceremony of the Kazakhs, which
consisted of several ceremonial components such as
“kuda tusu” (kyma Tycy), “syrga salu” (ceipra camny),
“kyz uzatu” (xp13 y3ary), “kelin tusiru” (xenin
Tycipy) — “bet ashar” (6et amap).

Matchmaking among the Kazakhs is an impor-
tant ritual that plays a significant role in establish-
ing marital relations between families. This is not
just a formality, but a process during which the fu-
ture spouses and their families begin to exchange
symbolic gestures and gifts. The gifts given by the
matchmakers have a deep meaning and represent
respect, well-being, prosperity, and friendship be-
tween the two clans.

Kasymzhanov A.Kh., in his work “Space and
Time of Great Traditions”, draws attention to vari-
ous aspects of social interaction, including gift ex-
change, and analyzes it as an important element in
maintaining cultural and social norms among the
Kazakhs. One of the key points in his study is the
division of gifts depending on certain criteria, such
as kinship and age. In traditional Kazakh culture,
gift exchange often depends on kinship ties. For ex-
ample, gifts exchanged between close relatives can
be more significant and have greater symbolic val-
ue. Interactions between relatives, especially at the
level of older and younger ones, emphasize respect,
support, and the strengthening of family ties. For
example, gifts can be passed between parents and
children, between brothers and sisters, or from older
to younger ones, which reflects social hierarchy and
family relationships. In turn, the age of both the giv-
er and the recipient of the gift is of great importance.
Gifts from older to younger individuals usually car-
ry not only material value but also symbolic value,
expressing care, respect, and mentorship. This re-
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flects the importance of elders in traditional Kazakh
society and their role in passing on knowledge and
life experience (Kasymzhanov, 2001, pp. 163-165).

Kasymzhanov also considers how social status
influences gift exchange. People with a higher so-
cial status may give more valuable or symbolically
significant gifts, which also emphasizes their status
in society. Such an exchange helps to strengthen so-
cial ties and hierarchies in traditional society. Thus,
in his work, Kasymzhanov emphasizes that gift
exchange among Kazakhs often depends on fam-
ily ties, the age of the participants in the exchange,
as well as social status. These factors influence the
types of gifts, their value, and the symbolic meaning
in interpersonal relationships.

In the article “Wedding Traditions of the Ka-
zakhs: Past and Present”, Kazakh researcher Dosym-
bek Katran focuses on the changes and preservation
of traditional wedding customs in the context of the
historical development of Kazakh society. The main
points he draws attention to are the historical evo-
lution of wedding traditions: how wedding customs
have changed over time, from the nomadic period to
the present day. He examines changes in wedding
ceremonies, rituals, as well as the social status of
wedding participants, such as the roles of the groom,
bride, their families, and guests.

The second aspect that Katran draws attention to
is the preservation of traditional elements in modern
weddings: the author pays attention to how tradi-
tions, despite modern changes in society, are pre-
served and adapted. He emphasizes the importance
of preserving such key elements of weddings as the
exchange of gifts (kuda tusu) (kyma tycy), the ran-
som of the bride (kalyn mal) (kameiaman), wedding
ceremonies, and rituals that preserve the cultural
identity of the Kazakhs (Katran, 2015, pp. 7-8).

Katran also emphasizes the deep symbolic
meaning of various wedding ceremonies. For ex-
ample, the exchange of gifts or presents has not only
a material meaning, but also an important social and
cultural meaning that maintains harmony and mu-
tual respect between families. Thus, in his work,
Dosymbek Katran focuses on the preservation and
change of wedding traditions in Kazakh society, the
role of family and kinship in wedding ceremonies,
as well as how modern conditions affect traditional
rituals.

Seyit Kenjeahmetuly, in his work “Life and
Culture of the Kazakh People”, focuses on vari-
ous aspects of the traditional culture and life of the
Kazakhs, exploring the most important elements of
social organization, family customs, and cultural
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traditions. He draws attention to the following main
points: this is an analysis of the social structure of
the Kazakhs, while focusing on the role of clan,
tribe, and family ties in everyday life. The author
examines how traditional elements such as clan re-
lations and hierarchy influenced everyday life and
the structure of society. S. Kenjeahmetuly exam-
ines in detail the ritual and everyday customs of
the Kazakhs, including weddings, funerals, hospi-
tality rituals, gift-exchange customs, and holidays.
He emphasizes how these customs contribute to
strengthening social ties and maintaining cultural
traditions. The author considers gift-exchange as an
important element of the traditional culture of the
Kazakh people, focusing on its social and cultural
significance. He notes that gift exchange in Kazakh
culture is not limited to a simple exchange of materi-
al values, but performs several functions, including
symbolic and ritual ones (Kenzheakhmetuly, 2006,
pp. 113-115). He pays special attention to the fact
that gift exchange is an important means of strength-
ening social ties, an expression of mutual respect and
recognition, as well as a mechanism for transmit-
ting cultural values and norms. Gift exchange also
serves as a sign of establishing or confirming social
relations, such as friendship, alliance, or agreement.
The scientist emphasizes that in the conditions of a
traditional society, where formal contracts and legal
mechanisms were poorly developed or absent, gift
exchange played the role of an informal “contract”.
Thus, gift exchange acquires a special function as
a symbol of mutual obligations and willingness to
fulfill one’s agreements, which gives it importance
as a cultural and social tool.

Galimova A.K. focuses on the changes and
preservation of traditional family rituals among the
Kazakhs of Northern Kazakhstan in the context of
modern reality. The issue of gift exchange in the
context of her research is also addressed, but it is
not the central theme of the work. The author con-
siders gift exchange as one of the elements of family
rituals, such as weddings, birthdays, funerals, and
other significant events. She notes that gift exchange
in these rituals retains its symbolic function, serv-
ing not only as an expression of mutual respect and
good intentions, but also as a strengthening of social
ties within the family and community (Galimova,
2003, p. 27).

Kazakhs are especially attentive to the choice
of treats for the “kuda tusu” (xyza Tycy) ceremony,
since each product has its own meaning and sym-
bolism. Treats for matchmaking symbolize various
aspects of family relationships, respect, and mutual

understanding between families. Let us give as an
example several dishes that are traditionally served
on the table during the “kuda tusu” (kyma Tycy)
matchmaking — the hot dish kuyrdak (xysipmax)
(fried meat with entrails), this is a traditional Kazakh
dish symbolizing harmony and fertility. The meat
added to kuyrdak, especially the entrails, is consid-
ered a symbol of vitality and procreation. The sec-
ond common hot dish is beshbarmak (6embapmak)
(boiled meat with noodles) — this is one of the most
important and favorite dishes of the Kazakh people,
symbolizing hospitality and unity. By serving it at
matchmaking, Kazakhs express their readiness for
cooperation, establishing close ties and respect for
future relatives. Among the drinks, kumys (kymsic)
is served, a fermented milk drink traditionally sym-
bolizing health and happiness, which showcases the
generosity of the hosts, as its preparation requires
time and effort. Among the sweets on the table, one
can note shyrkanak (mmwipkanax), dairy products
such as cottage cheese, and honey, which symbol-
i1ze the sweetness of life, friendliness, and love, and
also express sincere wishes for the well-being and
health of the newlyweds. Of the fruits, grapes are of-
ten placed on the table, symbolizing prosperity and
longevity. Their serving can symbolize a wish for
happiness and good luck, as well as the continuation
of the family. And of course, the festive dastarkhan
(mactapxan) will not be complete without bread, be-
cause it is a symbol of prosperity, life, and harmony.
It always occupies a central place on the table, em-
phasizing the importance of hospitality and respect
for another person. With bread, guests feel cared for
and attended to, which emphasizes the main goal of
customs: the creation and strengthening of harmony
and connection between families (Auezov, 2023,
pp- 234-235).

Matchmaking customs in Kalmyk culture are
closely connected with ritual ceremonies, including
how the table is set, which symbolizes wealth, re-
spect, and harmony in the future family. In Kalmyk
culture, there are also special dishes that are tradi-
tionally present on the festive table during match-
making, and each of them has its own symbolism.
If we talk about special dishes for matchmaking and
their symbolism, the following dishes are usually put
on the festive table during matchmaking — kumys
(xymbic) (mare’s milk), and boiled meat, “Boiled
meat chopped into pieces, called by the Tatars
“bishbarmak” (6mms6apmaxs), five — fingers, and
which nomadic tribes eat with a handful, also ex-
ists among the Kalmyks, but under two names: if the
boiled meat is cut into large pieces (“a poor nomad,
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busy with work all day long, has no time to chop
finely, the Kalmyks note”), then this crumbled meat
is called keshkisy-makhan” (kémkucei-mMmaxass),
and if small, then “ishkisy-makhan” (umxwucer -ma-
xab) (Nebolsin, 1852, p. 48). Bortsogi (bopioru)
(Kalmyk flatbreads) and dairy products. “Bortsogi,
which were prepared from wheat flour, were fried in
oil, animal or vegetable, and, as a rule, in a cauldron.
Bortsogi were among the favorite dishes. They were
rarely eaten as a festive dish, they were treated to
guests.” (Erdniev, 1985, p. 187).

Kumys is traditionally considered an important
drink in Kalmyk culture. It is a symbol of purity and
health. Offering kumys during matchmaking can be
a sign of respect and willingness to be hospitable.
Bortsogi are Kalmyk flatbreads that can be served
during matchmaking. They symbolize abundance
and family well-being, as they were baked in the
family on the day of matchmaking as a sign that the
groom’s family is ready to accept the bride and en-
sure her future happiness and well-being, and dairy
products such as cottage cheese, ayran (aitpan), but-
ter and others are also often present on the festive
table. Dairy products traditionally symbolize fertil-
ity and procreation, which is especially important in
the context of marriage ceremonies and matchmak-
ing. This symbolizes the readiness of the groom’s
family to support the bride in running the household
and ensuring family well-being. In some cases, de-
pending on the ritual, sacrificial food (for example,
meat from animals killed for ritual purposes) may be
present on the festive table. It symbolizes the sacri-
fice given in honor of ancestors and gods, as well as
a sign of gratitude and respect for the bride’s family
(Shalkhakov, 1976, p. 78).

All these dishes served at matchmaking not only
serve as treats but also hold a deep cultural and sym-
bolic meaning. They represent friendship, respect,
harmony, prosperity, and well-being of future fam-
ily relationships. The treats demonstrate the willing-
ness of both parties to establish a strong relationship
and create a new family. All this also helps to create
an atmosphere of respect, kindness, and willingness
to cooperate between clans and family members,
which makes matchmaking an important step in the
life of the Kazakh people.

M. Auezov describes how the groom’s match-
makers, in their intention to approach the bride’s
family with a proposal, must be especially careful
not to offend or hurt the feelings of the other party
[Auezov, 2023, pp. 254-256]. In Kazakh society,
older family members play an important role in up-
bringing, conflict resolution, and decision-making.
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The tradition of seating older people in places of
honor is associated with respect for their life ex-
perience and wisdom. This reflects respect for the
older generation. Seating guests on two opposite
sides of the table emphasizes the idea of bringing
together two clans. Over time, as the union between
the groom and the bride strengthens, the families
become one. Seating guests according to social sta-
tus is also a sign of respect. This is a tradition that
reflects cultural norms, where each guest has their
own role and everyone is in their designated place,
which contributes to the correct perception of the
ceremony. Thus, the seating arrangement of guests
during matchmaking in Kazakh culture is not just
the organization of space, but an important element
that symbolizes respect, age, family ties, and social
status of the participants.

Gift-giving and exchange are key moments in
matchmaking, and the act of giving gifts itself can
be an expression of respect and reverence. When
matchmakers hand over gifts, it should be done
with special care and respect. For example, a gift is
handed over with both hands or, if necessary, with
a bow. Hand gestures, such as extending a hand or
presenting a gift with a bow, are important non-ver-
bal signals of respect and recognition of the recipi-
ent’s status. In the matchmaking ritual (kuda tusu)
(xyma tycy), the Kazakh people use many aspects of
non-verbal communication that are of great impor-
tance in conveying respect, establishing a connec-
tion between families, and demonstrating cultural
values. Non-verbal communication in matchmaking
is important not only for expressing respect, but also
for observing traditions and demonstrating the so-
cial status of the participants.

It is worth noting, however, that silence is often
used as a means of conveying emotion during the
matchmaking process. It can be a sign that the par-
ties respect each other and allow time for reflection
or decision-making. Pauses in conversation can also
be important. They create space for the importance
of the moment to register, and can serve to allow the
parties to think before saying something important.
Gestures of respect for parents and elders — dur-
ing matchmaking, elders often rise from their seats
when the parents of the bride or groom enter the
room or make an important statement. This gesture
expresses respect and emphasizes the importance of
the presence of older family members. During con-
versation, modest silence or saying “with respect”
are also non-verbal expressions of respect. For ex-
ample, young people tend not to interrupt their el-
ders but listen attentively and respond with dignity.
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In Kalmyk culture, there is a traditional order
at the table where each person’s status is important.
Older relatives sit next to the heads of families, sym-
bolizing respect and agreement among the elders
with the decision. Additionally, for example, a des-
ignated space for the bride and groom can be sym-
bolically set aside, emphasizing their importance in
the matchmaking process.

It should be noted that gifts and their presen-
tation also carry their own non-verbal symbolism.
When presenting gifts, families often do so in a spe-
cial manner — with bows or polite gestures, which
reflects the level of respect and seriousness of in-
tentions. Gifts accompanied by expressions of grati-
tude or humility show that the parties recognize the
importance and responsibility of the event. Thus, in
Kalmyk culture, when matchmaking, not only is the
symbolism of dishes important, but also non-ver-
bal communication. Special dishes, such as kumys
(xymeic), beshbarmak (6embapmak), and dairy prod-
ucts, play a key role in conveying symbols of health,
abundance, well-being, and procreation. Non-verbal
communication, in turn, helps to emphasize respect,
the seriousness of intentions, and the status of the
participants in this important ritual.

The exchange of gifts during matchmaking in
Kazakh and Kalmyk cultures performs similar func-
tions, serving as a means of expressing respect, con-
firming the intentions of the parties, and establishing
interfamily ties. In both ethnocultural contexts, gift-
giving has a symbolic meaning and is accompanied
by the transfer of valuable items from the groom’s
family to the bride’s family. At the same time, in
the Kazakh tradition, the matchmaking ritual has a
clear structure and includes established stages, such
as “kuda tusu” (kynma Tycy) and “syrga salu” (ceipra
caiy), where significant attributes are earrings for
the bride and obligatory gifts for her relatives. In
Kalmyk culture, this process is less regulated, but
also involves the exchange of gifts, often repre-
sented by cattle or items of traditional crafts, which
reflects the nomadic past and Buddhist values of the
people. Thus, despite the commonality of functions
and symbolism of gifts, differences appear in the
degree of formalization of the ritual and the types
of gifts.

Conclusion

The exchange of gifts during matchmaking
among the Kazakh and Kalmyk peoples is an impor-
tant part of the traditional ritual process and carries
deep symbolism. This phenomenon not only reflects

social and cultural characteristics but also plays an
important role in establishing ties between families,
clans, and even entire communities. The exchange
of gifts during matchmaking among the Kazakhs is
not just a material act, but an important ritual that
has special meaning and symbolism.

The exchange of gifts at the matchmaking stage
has several meanings:

The first, a sign of respect and recognition: gifts
serve as a symbol of respect for the other party.
These are not just material things, but a symbol of
mutual respect, the value of the future union, and the
willingness to support and help the bride’s family.

Secondly, strengthening the relationship be-
tween clans: in traditional Kazakh society, clan ties
play a vital role. Gifts during matchmaking are a
way to strengthen the relationship not only between
the groom and the bride, but also between the two
families and their clans. This strengthens social and
clan ties, forming a long-term union.

Thirdly, confirmation of the seriousness of in-
tentions: giving gifts demonstrates the readiness of
the parties to create a family, showing that they are
serious. This is a kind of confirmation from both par-
ties that they are ready to invest in the future union.

Gifts serve as a form of initiation and conclu-
sion to an agreement. These can be both material
gifts and symbolic ones, such as vows and promises
made by the groom or bride. To some extent, gifts
help to secure the obligations of the parties in a fu-
ture marriage.

Gifts were also a symbol of promises made
in a future marriage. For example, horses could
symbolize protection, cattle — stability, and weapons
— strength and readiness to protect. Gifts in the form
of expensive fabrics, jewelry, and other valuables
also emphasized the material status of the parties,
demonstrating that the union would be secured and
family life would be stable.

The exchange of gifts can also be seen as a
blessing from parents to their daughter and future
daughter-in-law, as well as to the newlyweds. Gifts
can serve as a form of blessing for a happy and
prosperous life.

The phenomenon of exchanging gifts during
matchmaking among both the Kazakh and Kalmyk
people has a deep cultural and social meaning.
These are not just material gifts, but symbols of
respect, harmony, prosperity, and readiness to create
a union. Gifts exchanged during the matchmaking
process emphasize the importance of the union being
concluded and serve as a basis for strengthening ties
between clans and families.
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In these cultures, matchmaking gifts were indeed
divided based on the age and status of the relatives,
as well as the social position of the parties. This
aspect of gift exchange reflected the hierarchical
relationships within the family and clans, as well as
the correspondence of material values to the level of
responsibility and role that family members played
in the matchmaking process.

Gifts from the groom’s parents were most often
of significant material value. They included livestock
(horses, sheep), bride price (kanbm), money, as well
as fabrics and expensive items that symbolized status
and willingness to support the young family. These
gifts were often of higher value, as they came from
the main representatives of the family — the groom’s
parents. The bride’s parents could also give gifts,
although they were usually less materially valuable
than gifts from the groom’s parents. They could
include various household items that symbolized
support and wishes for happiness for the newlyweds,
but more traditionally, such gifts were perceived as
less significant in their value.

Gifts tended to differ based on age, for example,
older relatives (grandparents, uncles, aunts) gave
gifts that reflected their respect and role in the family,
such gifts were less materially significant than gifts
from parents but also had symbolic value. They could
include household items, jewelry, as well as cultural
and religious items. Younger relatives (for example,
the brothers and sisters of the bride or groom) also
participated in gift exchange, but their gifts most
often symbolized more personal relationships and
were less significant in terms of economic value.

They could include various accessories, personal
items, and handicrafts.

In addition, gifts were also based on the status of
the lineage. Depending on the status of the lineage,
gifts could vary significantly in material value.
For example, families from higher social strata
(such as wealthy nomads or influential clans) could
offer more expensive and valuable gifts, including
large livestock, gold jewelry, or substantial sums
of money. Families on lower social levels limited
themselves to more modest gifts, such as sheep,
fabrics, and other household items.

The main reasons for the division of gifts were
the social status and respect for the recipient. The
division of gifts based on the status and age of
relatives served to demonstrate respect and confirm
the seriousness of the intentions of the parties. The
higher the social status of the family or the older
relatives, the more significant and valuable their
gifts were.

Gifts from older family members and clans
often held greater significance in the context of
establishing obligations and confirming one’s
position within the clan and social hierarchy. While
younger relatives could give more symbolic, but
still important gifts for strengthening personal and
family ties.

Gifts from the parents of the bride and groom
depended primarily on their financial security.
Richer families could afford gifts of a higher level,
which also served as an indicator of their ability
to provide for the future well-being of the young
family.

References

Aya30B, M. (2023). A6aii sconvi: poman-snones (B 4 1., T. 2). Anmarter: Masmynnama bacnachl.

Baiirypceinos, A. (1992). Tin maevinvimer. AnMatel: AHa Tili.

Barmaes, M. M. (2003). Cembs u 6pax ¢ mpaduyusix kaimeikog. dmucta: Jxanrap.
Benamsuin, B. A. (2015). Kynemypa u 0apoodbmen. Mockpa: Uucturyt ¢punocodpun PAH.
lanumosa, A. K. (2020). Cemeiinvie 06psiovl cenvckux kazaxoe Ceseproco Kazaxcmana 6 cogpemenmblil nepuod: yuedHoe no-

cobue. Tlerponasnobck: CKI'Y um. M. Ko3bibacsa.

I'pomosa, H. A. (2018). JTapooOMmeH B pycckoit HapoHO# KynbType. Tpaduyuonnas kynemypa, 3(107), 45-51.

Jhxambanosa, M. 1. (2013). Conmanibabie 00bI9an KalIMBILKOT0 Hapona. Karveiykoe naciedue, 122—-126.

Hyman, V. 1. (1976). O6sr4au u oOpsiabl fopeBoronnonHol Kanveikuu. Omuoepapuueckuii coopnux, oi. 1, 5-88. Diucra.

Kaceivkanos, A. X. (1998). Qurnocopus u kyremypa: uzdopannvle mpyowvl. Anmatsl: FeuibM.

Karpan, . (2010). Csaodednvie mpaduyuu kazaxos: npownoe u nacmosiwee (kas.) = Kazaxmuoly yinieny canmol: 6mKeHi MeH
byeini acaiiibl. Onyomukosano 17 desp. 2010, apxuBuposano 5 amp. 2015.

Kemxeaxmetyisl, C. (1997). Boim u kynomypa kazaxckoeo napooa. Anmatel: AHa Tifi.

JleBu-Ctpoc, K. (2011). Cmpyxkmypnas anmpononoeusi. Mocksa: ACT («Dunocodus»).

Mamnunogsckuid, b. (2007). Apeonasmul 3anaonou uacmu Tuxozo okeana. Mocka: BocTounas nmurepatypa.

Mocc, M. (1999). Ouepk o nape. B Coyuonoeusi u anmpononocus (T. 1, c. 186). Mocksa: Pecry0iuka.

He6onwcun, I1. U. (1852). Ouepru 6vima kaimvikoe Xowoymosckozo ynyca. Cankr-IlerepOypr: Tum. Kapna Kpaiist.

Tambaesa, T. b. (2017). Matepuanbhas KyJabTypa KaaMbIKOB. Mucmumym smuoepaguu, 56—60. Mocksa.

VYanuxanos, U. Y. (1985). Cobpanue couunenuii (8 5 1., T. 1). Anma-Ara: Hayka.

98



S.E. Bazasheva et al.

XabyHoBa, E. 3. (1998). Kanmeinkas cBanedHast 00psiioBas mod3ust. Dmucra: Ixanrap, 91-96.

anxakos, 1. 1. (1982). Cembs u 6pax y kaimvikos. dmucta: Kanm. kH. u3a-so.

Opnuues, Y. D. (1985). Kammvixu: Hcmopuko-smuoepaguueckue ouepxu (3-¢ uzn., mepepad. u o). Dmucra: Kanm. kH.
U3J1-BO.

Werner, S. (2000). Consuming modernity, imagining tradition: Globalization, nationalism and wedding feasts in post-colonial
Kazakhstan. Anthropology of East Europe Review, 18(2), 125-134.

Finke, P., Sanders, R., & Zanca, R. (2013). Mobility and identity in Central Asia: An introduction. Central Asian Survey, 32(4),
379-386.

Yan, Y. (2020 [2023]). Gift. In F. Stein (Ed.), The Open Encyclopedia of Anthropology. Retrieved from https://www.
anthroencyclopedia.com/entry/gift

Esenova, T. S., Esenova, G. B., & Omakaeva, E. U. (2023). Yurt as a value of Kalmyk linguistic culture. SHS Web of Conferences,
164, Article 00057. https://doi.org/10.1051/shscont/202316400057

Guchinova, E. (2022). Visible and invisible ethnicity: Native language and religiosity among the Kalmyks during the years of
deportation, 1943-1956. Caucasus Survey, 11(1), 35-53. https://brill.com/abstract/journals/casu/11/1/article-p35_3.xml

References

Auezov, M. (2023). Abai zholy: roman-epopeya [Abai Zholy: epic novel] (in 4 vols., Vol. 2). Almaty: Mazmundama Baspasy.
[in Kazakh].

Baitursynov, A. (1992). Til tagylymy [The science of language]. Almaty: Ana Tili. [in Kazakh].

Batmaev, M. M. (2003). Sem 'ya i brak v traditsiyakh kalmykov [Family and marriage in the traditions of the Kalmyks]. Elista:
Dzhangar. [in Russian].

Benashvili, V. A. (2015). Kul 'tura i daroobmen [Culture and gift exchange]. Moscow: Institute of Philosophy RAN. [in Russian].

Galimova, A. K. (2020). Semeinye obryady sel’skikh kazakhov Severnogo Kazakhstana v sovremennyi period: uchebnoe
posobie [Family rituals of rural Kazakhs of Northern Kazakhstan in the modern period: textbook]. Petropavlovsk: SKSU im. M.
Kozybaeva. [in Russian].

Gromova, N. A. (2018). Daroobmen v russkoy narodnoy kul’ture [Gift exchange in Russian folk culture]. Traditsionnaya
kul 'tura, 3(107), 45-51. [in Russian].

Dzhambalova, M. 1. (2013). Sotsial’nye obychai kalmytskogo naroda [Social customs of the Kalmyk people]. Kalmytskoe
nasledie, 122—126. [in Russian].

Dushan, U. D. (1976). Obychai i obryady dorevolyutsionnoy Kalmykii [Customs and rituals of pre-revolutionary Kalmykia].
Etnograficheskiy sbornik, 1, 5-88. Elista. [in Russian].

Kasymzhanov, A. Kh. (1998). Filosofiya i kul ‘tura: izbrannye trudy [Philosophy and culture: selected works]. Almaty: Gylym.
[in Russian].

Katran, D. (2010). Svadebnye traditsii kazakhov: proshloe i nastoyashchee (kazakh.) = Qazaqtyn uileny salty: otkeni men
biigini zhaily [Wedding traditions of the Kazakhs: past and present]. Published 17 February 2010, archived 5 April 2015. [in Kazakh/
Russian].

Kenjeakhmetuly, S. (1997). Byt i kul 'tura kazakhskogo naroda [Everyday life and culture of the Kazakh people]. Almaty: Ana
Tili. [in Kazakh].

Levi-Strauss, C. (2011). Strukturnaya antropologiya [Structural anthropology]. Moscow: AST (Filosofiya). [in Russian; original
in French].

Malinovskiy, B. (2007). Argonavty Zapadnoy chasti Tikhogo okeana [Argonauts of the Western Pacific Ocean]. Moscow:
Vostochnaya literatura. [in Russian; original in English].

Moss, M. (1999). Ocherk o dare [Essay on the gift]. In Sotsiologiva i antropologiya (Vol. 1, p. 186). Moscow: Respublika. [in
Russian; original in French].

Nebolsin, P. 1. (1852). Ocherki byta kalmykov Khoshoutovskogo ulusa [Essays on the life of the Kalmyks of the Khoshoutovsky
Ulus]. St. Petersburg: Tip. Karla Kraya. [in Russian].

Tambaeva, T. B. (2017). Material’naya kul’tura kalmykov [Material culture of the Kalmyks]. Institut etnografii, 56—60.
Moscow. [in Russian].

Ualikhanov, Ch. Ch. (1985). Sobranie sochineniy [Collected works] (in 5 vols., Vol. 1). Alma-Ata: Nauka. [in Russian].

Khabunova, E. E. (1998). Kalmytskaya svadebnaya obryadovaya poeziya [Kalmyk wedding ritual poetry]. Elista: Dzhangar,
91-96. [in Russian].

Shalkhakov, D. D. (1982). Sem 'ya i brak u kalmykov [Family and marriage among the Kalmyks]. Elista: Kalm. kn. izd-vo. [in
Russian].

Erdniev, U. E. (1985). Kalmyki: Istoriko-etnograficheskie ocherki [Kalmyks: Historical and ethnographic essays] (3rd ed.,
revised and enlarged). Elista: Kalm. kn. izd-vo. [in Russian].

Werner, S. (2000). Consuming modernity, imagining tradition: Globalization, nationalism and wedding feasts in post-colonial
Kazakhstan. Anthropology of East Europe Review, 18(2), 125—134. [in English].

Finke, P., Sanders, R., & Zanca, R. (2013). Mobility and identity in Central Asia: An introduction. Central Asian Survey, 32(4),
379-386. [in English].

Yan, Y. (2020 [2023]). Gift. In F. Stein (Ed.), The Open Encyclopedia of Anthropology. Retrieved from https://www.
anthroencyclopedia.com/entry/gift [in English].

99



Wedding gift exchange: a comparative analysis of gift exchange in the context of Kalmyk and Kazakh culture

Esenova, T. S., Esenova, G. B., & Omakaeva, E. U. (2023). Yurt as a value of Kalmyk linguistic culture. SHS Web of Conferences,
164, Article 00057. https://doi.org/10.1051/shsconf/202316400057 [in English].

Guchinova, E. (2022). Visible and invisible ethnicity: Native language and religiosity among the Kalmyks during the years of
deportation, 1943—1956. Caucasus Survey, 11(1), 35-53. https://brill.com/abstract/journals/casu/11/1/article-p35 _3.xml [in English].

Ceedenusn 06 agmopax:

basawesa Cotmbam Eprunogna — dokmopanm 2 Kypca cneyuanivhocmu «Kynomyponozusy kageopol penusuosedeHnus u Kyib-
myponozuu ¢axyremema gunocogpuu u norumonocuu Kazaxckoeo nayuonanvnoeo ynugepcumema umenu aib-Papabu, e-mail:
symbat_erkin@mail.ru, ORCID: 0000-0001-6747-4620;

baomaes Banepuii Huxonaesuy — 00kmop Gunoco@ckux Hayk, npogeccop, 6edyuuil Hayuuvli compyoruk Ficnoeo nayunozo
yenmpa Poccutickou akademuu nayx, e-mail: badmav07@yandex.ru, ORCID: 0000-0003-1066-8314;

Ucmaeambemosa 3yxpa Hypranosna — 0okmop ghunocoghckux nayx, npogheccop kagheopol penueuogederus u Kyibmyporosuu
Kaszaxckoeo nayuonanvrnoco ynusepcumema umenu anv-@Papabu, e-mail: zuchra-50@mail.ru, ORCID: 0000-0002-0935-3924;

Kapabaesa Anus I'aiipamosna — doxmop gunocogpckux Hayk, npogeccop kageopwt gurocopuu Kazaxckoeo HayuoHaibHo2o
yHugepcumema umeru anv-Papabu, e-mail: alia.karabaeva@yandex.kz, ORCID: 0000-0002-4951-0541.

Information about the authors:

Bazasheva Symbat Erkinovna — 2nd year doctoral student of the specialty cultural studies of the Department of Religious
Studies and Cultural Studies, Faculty of Philosophy and Political Science of the al-Farabi Kazakh National University, ORCID:
0000-0001-6747-4620, E-mail:symbat_erkin@mail.ru

Badmaev Valery Nikolaevich — Doctor of Philosophy, Professor, Leading Researcher at the Southern Scientific Center of the
Russian Academy of Sciences, ORCID: 0000-0003-1066-8314 E-mail: badmav07@yandex.ru

Ismagambetova Zukhra Nurlanovna — Doctor of Philosophical Sciences, Professor of the Department of Religious Studies and
Cultural Studies of the al-Farabi Kazakh National University, ORCID: 0000-0002-0935-3924, E-mail: zuchra-50@mail.ru

Karabayeva Aliya Gayratovna — Doctor of Philosophy Sciences, Professor of the Department of Philosophy of the al-Farabi
Kazakh National University, ORCID: 0000-0002-4951-0541, E-mail: alia.karabaeva@yandex.kz

Aemopnap mypansl aknapam:

basawesa Coimbam Eprinkvizer — on-Papabu amvinoazel Kazax yimmoeik yHUgepcumemi Guiocogus dcone cascammary
haxynememi OiHmany dcoHe MOOeHUeMMAHy KapeOpacbinbly MOOCHUCMMAHY MAMAaHObl2biibly 2-Kype dokmopanmol, ORCID:
0000-0001-6747-4620, e-mail:symbat_erkin@mail.ru

baomaes Banepuii Huxonaesuu — ¢hunocoghus evlivimoapuinvly 0okmopwl, npogheccop, Peceil evinvim axademuscoinvly
Oymycmik 2vLiblMu opmanvleblHbly Jcemexudi avlivimu Koizmemrepi, ORCID: 0000-0003-1066-8314, e-mail: badmav07@yandex.
ru

Ucmaeambemosa 3yxpa Hypnanosna — ¢unocogus eviivimoapuinbiy dokmopul, on-Papadbu amwvinoaevr Kazax yimmolk
YHUBepcumeminiy OIHMAHy Jicone MooeHuemmarny rageopacwvinviyy npogeccopvl, ORCID: 0000-0002-0935-3924, e-mail: zu-
chra-50@mail.ru

Kapabaesa Anua [atipamosna — @uinocopus evliblmoapbinbly 0okmopwl, on-@Papabu ameindazvl Kazax yimmolk
yHUugepcumeminiy ¢unocogpus kagedpacwinviy npogeccopwt, ORCID: 0000-0002-4951-0541, e-mail: alia.karabaeva@yandex.kz

Tlocmynuna 20 mas 2025
Hpunama 20 wonst 2025

100



