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CHILDREN’S NAMES FOUNDED WITH
THE WORDS «SON» AND «DAUGHTER»
IN CENTRAL ASIAN TURKISH PEOPLE

The study deals with children’s names created by using the words son and daughter in the names
given to children in the Turkish people of Central Asia.

In the society we live in, one of the most important goals of parents in the family is to have a child.
One of the most important duties of parents who have children towards a child is to give their child a
beautiful name.

Throughout the historical process experienced by the Turkish nation, various name-giving traditions
have emerged due to different reasons experienced by parents. The names given according to these tra-
ditions reflect the history, geography, beliefs, social structure, and cultural characteristics of the society.

According to the findings we made in field researches, the conditions in families in Central Asian
Turkish communities before the birth of the child, the unexpected developments that occur during the
birth of the child and the events that occur after birth play a great role in naming the child.

The names formed with the words «son» and «daughter,» which are frequently found in the names
given to children in Central Asian Turks, are often seen to be directly related to the desire to have a boy.
Today, especially in Kazakhs and Kyrgyz, the third of three daughters born in the family in succession is
usually given names formed with the word «ul/son.» For example, names such as «Ulbolsun», <Ulbolgans,
«Uljalgas», «Ulergen» directly reveal the desire for a boy, while names such as «Kiztumas», «Kizdikoy»
express more harshly and clearly that the girls of the family have enough and now want boys.

In the study, the reasons for the words son and daughter in the names given to children, especially
in Central Asian Turkish people, are emphasized and the subject is examined thoroughly.

Key words: tradition, naming, son, girl, boy, gender.
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OpTanblk, A3uSIAaFbl TYPIK XaAbIKTapbiHAQ
«YA» JKOHE «KbI3» CO3AEPI aAPKbIAbI KYPaAFaH ecimaep

3eptreyae OpTabik A3usgaarbl TYPiK XaAblKTapblHAQ 6araAapra KOMbIAQTbIH €CIMAEPAETT «yA»
JKOHE «KblI3» CO3AEPI apKblAbl KacaAFaH eCiMAEP KApacTbipblAQAbI.

bi3 eMip cypin xaTkaH KOFamMAa aTa-aHaHblH OTOACbIHAAFbl €H 6acTbl MakcaTTapbiHbiH Oipi —
Gananbl 60Ay. banaabl aTa-aHaHblH 6aAa aAAbIHAAFbl €H MaHbI3Abl MiHAETTepiHiH 6ipi — 6aAacbiHa
9AEMI eCiM KOI0.

Typik XaAblkTapbl GacblHaH OTKEPreH Tapuxu YAepicTe arta-aHaHblH, 6acTaH KewkeH TYpAi
yakuraaapAbiH cebentepite GalAaHbICTbl 8PTYPAI aT 6epy AaCTypAepi nanaa 60aabl. OCbl ASCTYPAEP
OOMbIHILIA KOMbIAFAH aTTap KOFamHbIH TapWXbIH, >KarpanuscbiH, HaHbIM-CEHIMAEPIH, ©AEYMETTIK
KYPbIAbIMbIH, MBAEHU epeKLIEeAIKTEPIH KopCeTeA.

bi3 AaraAblK 3epTTeyAepae >KacaFaH TYXKbIPbIMAApPbIMbI3Fa carikec, OpTaAblk A3us  TYpik
XaAbIKTapbiHblH 6aAa TyblIAFaHFa AEMiHri oTGacbiAapAarbl >KarAaMAapbl, 6GaAaHblH AYHUEre KeAy
COTIHAETI epeKLLe XXaFAaMAap MeH TyFaHHaH KeiiH GaAaHblH MipiHAEr 6acTbl OKMFAAAPAbIH aT KOloAd
YAKEH POA aTKapatbiHbl aHblKTaAblk. OpTa A3us Typik XaAblKTapbliHAQ GaAara KOMbIAFAH eCIMAEPAE
KM KE3AECETIH «yA», «Kbl3» CO3AEPIMEH >KacaaFaH eciMaep kebiHece yA 6Ganaabl 6OAy TiaeriHe
TikeAe OaiiAaHbICTbI ekeHi 6arkasaabl. byriHae, acipece, kasakTap MeH KbIpFbi3aapAa OTOaCbiHAA
KaTapbiHaH TyFaH YLl KbI3AbIH, YLIIHLIICIHE DAETTE «yA» AEreH CO30eH >kacaAFaH eCiMAEpP KOMbIAAAbI.
Mblicanbl, «<YABOACHIH», «¥YABOAFaH», «YAXKaAAFaC», «YAEPreH» CUSKTbl eCiMAep YA Garaabl BOAY HUETIH
Tikeaen aHFapTca, «Kbi3TyMac», «KbI3ABIKOM» CUSIKTbI €CIMAEP KOFaMAa YA 6aAaHbIH OPHbIHbIH, Kbl3AaH
>KOFapblpak, eKeHiH, 0TOACbIHAAFbl KbI3AAPAbIH CaHbl XKETKIAIKTI €KEHAITIH, eHAl YAAApP KAaXKeT AereH
HUETTI aHbIK, KBPCETETIHAEN.
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3eptreyae acipece OpTa A3usa TypiK XaAblKTapbiHAQ OaAara KOMbIAFaH ECIMAEPAETT YA, Kbl3 CO3-
AepiHiH naraa 60Ay cebenTepiHe TOKTaAbIM, MyHAQR eCIMAEPAT KOIOABIH KOFamaarbl cebenTepi >kaH-
>KaKTbl KQPaCTbIPbIAAAbI.

Ty#HiH ce3aep: ASCTYP, aT KOIO, YA, Kbl3, >KbIHbIC.
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MmeHa aeTeit y TIOPKOSI3bIYHbIX HAPOAOB LleHTpaAbHOM A3mu,
00pa3oBaHHbIE OT CAOB «CbIH» U «AOYb»

AaHHOe MCCAeAOBaHME MOCBSILEHO AETCKMM MMEHaMm, 00pasoBaHHbIM C MCMOAb30BAHMEM CAOB
«CbIH» N «AOYb» B MMEHAxX, KOTOPbIMW Ha3bIBAOT AeTel TIopkn LieHTpaAbHOM A3un.

B obliectse, B KOTOPOM Mbl XMBEM, OAHOM M3 BAXKHENMLIMX LEAEN POAMTEAEN B CEMbE SIBASIETCS
poxkaeHue pebeHka. OAHONM M3 BaXKHEMLWMX >ke 0613aHHOCTEN UMEIOLLIMX AETEN POAUTEAEN MO OTHO-
LLIeHMIO K CBOeMy pebeHKy — AaTb eMy KPacuMBOE UMS.

Ha npoTtakeHun nctopmueckoro npouecca, nepe>kKMToro TIOPKCKOM Hauuelr, no TeM UAM MHbIM
MPpUYMHAM, C KOTOPbIMMU CTAaAKMBAAUCb POAMTEAN, BO3HUKAAM PA3AMYHbIE TPAANLMK MPUCBOEHNS UMEH.
MeHa, AaHHble B COOTBETCTBUM C 3TUMU TPAAMLIMSMM, OTPAXKAIOT MCTOPUIO, reorpaduio, BEpOBaHMS,
COLMAAbHYIO CTPYKTYPY M KYAbTYPHbIE OCOOEHHOCTM TIOPKCKOro 06LuecTsa.

CoraacHo pesyAbTaTaM, MOAYYEHHbIM B XOAE MOAEBbIX MCCAEAOBAHUIA, YCAOBUS B CEMbSIX TIOPK-
ckux obutects LleHTpaabHOM A3um A0 pOXAeHMS pebeHKa, HEOXKMAAHHbIE COObITHS, MPOUCXOASLLME
BO BPEMSI €r0 POXKAEHMS, a TaK>Ke COObITUS, KOTOPbIE MPOUCXOAST MOCAE €ro POXKAEHUS, UrpaloT GOAb-
LLIYIO POAb B BbIGOPE MMEHM AAS HETO.

MmeHa, 06pa3oBaHHble OT CAOB «CblH» U «AOYb», KOTOPbIE YACTO BCTPEYAIOTCA B MMEHAX, AAHHbIX
AEeTIM Tiopkamu LleHTpaAbHOM A3MM, HEPEAKO HamnpsIMylO0 CBS3aHHbl C >KeAaHWeM MMETb MaAbuuKa.
CeroaHs y TIOpkoB, 0COGEHHO Y Ka3ax0oB M KMPru30B, TPETbEN M3 TPEX AOUEpPen, POXKAEHHbIX B CEMbE
NMOAPSAA, OObIYHO AQETCS UM, 06Pa30BaHHOE OT CAOBA «yA/CblH». Hanpumep, Takue umeHa, Kak «Y AGOA-
CblH», «YABGOAraH», «YAXKaAArac», «YAepreH», Harnpsmyto yKasblBaloT Ha >KeAaHME MMETb MaAbuMKa, B TO
Bpems kak nmeHa «Kbi3Tymac», «KbI3AbIKOM», BbIPaXKAIOT OOAEE >KECTKO M FCHO, YTO AEBOYEK B CEMbE
MMeeTCsl AOCTATOYHO, U Ternepb XOTIT MaAbUMKOB.

B HacTosLemM MCCAeAOBaHMM aKLEHTUPYETCS BHUMaHME Ha NMPUUMHbI YIOTPEOAEHUSI CAOB «CblH» 1
«AOYb» B MMEHAX, AABAaEMbIX AETSIM, 0COBEHHO Tiopkamu LleHTpaAbHOM A3nm, a TakKe BCECTOPOHHE

paccMaTpnBaeTCa AaHHasa npo6/\eMa.

KAroueBble croBa: TpaAMUMA, npucBoeHne MMeHn, CbliH, AeBOYKa, MaAb4MK, FrEHAEP.

Introduction

To preserve the offspring of each creature,
there is something that was given to him from
creation. This disease manifests itself differently
in all living and non-living beings to ensure the
continuation of the generation. The family, which
we imagine as a small union, united in pairs to
preserve the offspring of people under certain cir-
cumstances, is one of the most important social
institutions created to preserve the human genera-
tion. From this point of view, the most important
reas(sozluk.gov.tr) on for creating a family since
the beginning of human history is to ensure the
continuation of a generation. Of course, there are
other reasons for starting a family, but it is obvi-
ous that the main reason is a healthy continuation
of the generation.

Methods and resources

In this study, written sources written in Tur-
key and Central Asia were consulted. In addition to
these, a compilation study was made and the infor-
mation obtained from the source people and appro-
priate to the subject was used.

Review and analysis

The tribes, which consist of the unity of the fam-
ilies formed for the purpose of continuing the gen-
eration, create nations that are big families with the
unification of the tribes. Definition of the nation In
the dictionary of the Turkish Language Association,
“A community of people living mostly on the same
land, among whom there is a unity of language, his-
tory, emotion, ideal, tradition and tradition; The na-
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tion is given as a people. The most important factor
that distinguishes a nation from other nations is the
tradition they have created in the historical process
of that nation. The traditions they create in the his-
torical process of a nation are formed thanks to the
family. With the birth of children, which is the re-
sult of the establishment of the family and the sign
of the continuation of the generation, it is seen that
various customs and traditions are practiced. These
traditions differ in every society. In the Turkish na-
tion, the family has been considered the basis of the
nation throughout history. Each Turkish family was
seen as a guarantee for the continuation of the na-
tion. We see this in the first lines of the Turkish Na-
tional Anthem.

“Fear not, for the crimson flag that proudly
waves in these dawns shall never fade,

As long as the last hearth that smokes on my
homeland remains unextinguished.”( tccb.gov.tr)

As the second verse shows, as long as there is a
smoking stove above my land, a family, the nation
will not be destroyed. These poems best explain the
family’s role in the nation’s future. The family is
also an important social institution that ensures the
continuation of the traditions, customs that make up
the culture of the nation. Each society has its own
traditions and customs. One such tradition is to
name children who are born. Names given to chil-
dren; it also shows the culture, the understanding of
this nation, the extent to which other nations influ-
ence culture. Arabic and Persian names in Turkic
peoples entered the culture of the Turkic people af-
ter the adoption of Islam.

The Turkish nation lives in a vast geography
stretching from the Great Wall of China in the east
to the Balkans in the west, from Siberia in the north
to the Mediterranean in the south. The vast geog-
raphy in which the Turkic peoples live and the na-
tions they are associated with have influenced their
religious beliefs, traditions, expectations and moral
values. One of the traditions affected by their rela-
tions with different nations is the names given to the
children born. With the influence of the geography
in which they are located, mountains (Altai, Ural),
lakes (Aral), streams (Aras, Idil, Euphrates), geo-
graphical conditions (Boran, Meltem), world view
(Colpan, Yildiz, Hilal), all kinds of developments in
society (Paselke, Sammit, Saylav, Shayloo), belief
(Mehmet, Ayse, Hasan, Hatice), traditions (Toygiil),
expectations (Murat, Maksat, Arzu, Ozlem) are very
much reflected.

The widespread dispersion of Turks across a vast
geography and the phonetic differences between
dialects have led to variations in names. Addition-
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ally, due to reasons that have not been identified
until today, the majority of employees in Soviet-era
population registration offices, who were Russians,
influenced changes in the spelling of names. It is
also worth noting that variations in the spelling of
names are more commonly observed in regions with
a high Russian presence. There are many examples
where Russian officials did not just fail to correctly
write Turkish names but also showed indifference
towards them. For instance, when a grandmother
went to the population registration office to register
the name of a newborn girl, she told the clerk “Imya
zabiyla” (I forgot the name)(RP. 1), leading the
clerk to write “Zabilya” in the name section, which
is just one example of such cases.

It is possible to observe that the traditions of
naming among Turks are examined under various
groups. Studies that consider the periods of “choos-
ing and giving names to children”’(Acipayamls,
1992: 2) and analyze Turkish names broadly un-
der two main categories—wish names(Golikova,
2013:21) and protective names—along with various
classifications(Alkaya, 2001: 115), suggest that
there are three periods influencing the naming of
newborns in Turkish societies.

The first of these is the family’s situation before
the child’s birth and the various events experienced
by the family. One of the parents learns in a dream
whether the child will be a boy or a girl, and some-
times the child’s name is given in the dream. If the
name does not become clear in the dream, the child
is named Ayan. If a historical figure is seen in the
dream and that figure brings news of the child, it
is also observed that the child is given the name of
that figure. Due to various health problems or other
reasons leading to the death of children over a long
period, names such as Dursun, Yasar, Turdibay,
Turganay, Duran, Durmus, Jiizbay, Minjasar, Olme-
shan, and Esentur are related to the fact that the new-
born child did not survive in the family.

The second situation affecting the child’s name
is the circumstances during birth. The weather con-
ditions on the day the child is born, the day of birth
itself, the child being born covered in a membrane,
a specific mark on the body, and what the umbilical
cord is cut with can all reflect in the child’s name.
For example, names like Baltakesti and Orakbay
are related to the cutting of the umbilical cord,
while names like Perdebay and Perdegiil are given
based on the child being born with a membrane.
Names such as Mendi and Kaldibay are given to
babies born with a birthmark. In the Central Asian
Turkic peoples, common names like Diiysenbay,
Seysenbek, Sarsengiil, Beysenali, Cumatay, Cu-
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mabay, Senbek, and Jeksen are given based on the
day the child is born. Weather events on the day of
birth are also reflected in the names. If it was rainy
on the day the baby was born, names like Yagmur
(Rain) are given; if there was a blizzard, Boran;
if it was snowy, Karjaw or Karjawbay; if it was
stormy, Dawil; if the sky was clear and both the
sun and moon were visible, Kiinmenay; if it was
windy, Jeldibay.

Nowadays, legally, the naming of children
should not be delayed. Therefore, the first two situa-
tions we mentioned above are more influential in the
names of children among the Central Asian Turks.
However, the third factor affecting children’s names
should not be overlooked. The last factor affect-
ing the child’s name is the circumstances after the
child’s birth. This can be referred to as the changing
of the given name. Phrases like “couldn’t carry the
name” or “the name is too heavy” are commonly
used among people. If a child falls ill constantly
after birth, is saved from a fire, or is rescued from
drowning by someone, the child’s name is usually
changed. Often, the child who survives such a disas-
ter is given the name of the rescuer. It is also seen
that the first name of a child who continuously falls
ill after birth is changed to Olmes (meaning “won’t
die”).

The situation of the family before the birth, as
mentioned above, consists of various events. One of
these is the absence of a male child in the family.
In the patriarchal societies of the Turkish peoples,
a male child, who ensures the continuation of the
lineage, is of great importance to the family. In the
tales of Korkyt Ata, those who have sons are giv-
en superiority, and fathers of sons are honored in a
white tent on a white felt rug. This situation is ex-
pressed in the Korkyt Ata tales as follows: “Who-
ever has no sons or daughters, let them be placed in
the black tent, lay them on the black felt, bring them
the stew of the black sheep; if they eat, let them eat,
if they do not, let them go. As for those with sons,
place them in the white tent; those with daughters in
the red tent. Those who have no sons or daughters
are cursed by Allah, and we curse them too, know
this well.”(Ergin, 1994:77)

In Central Asian Kazakh, Kyrgyz, Turkmen,
and Uzbek Turkic cultures, the birth of two consecu-
tive daughters in a family often leads parents to seek
various methods to have a male child. One of the
primary methods involves consulting the Chinese
Birth Calendar, which is prepared by the Chinese
and predicts whether the child will be a boy or girl
based on the mother’s birth year and the conception
date. When couples do not get conclusive results

from this calendar, they often turn to doctors or tra-
ditional healers.

In Kazakh and Kyrgyz cultures, to ensure the
birth of a male child, pregnant women are fed a dish
called “kirkbayir” (omasum) during pregnancy.
It is believed that if a pregnant woman consumes
kirkbayir, her child will be male. Therefore, in Kyr-
gyz and Kazakh languages, kirkbayir is referred to
as “ultabar.”(Zhylkybaeva, 2004: 32)

As mentioned above, Turkish peoples have a
patriarchal family structure. In Turkish culture, lin-
eage continues through males. Therefore, among
Turkish peoples, there are many names that express
the desire for a male child(Acipayamli, 1992: 2).
Couples who have daughters but wish for a son of-
ten give their daughters compound names that in-
clude the word “ogul” (son), to express their wish.
Among these names, “Uljan” is notable. In Uzbek,
itis “Ogulcan,” in Kyrgyz, it is “Uuljan,” and in Ka-
zakh, it is “Uljan.” This name is one of the most
common names formed with the word “ogul” (son)
among Central Asian Turkic peoples. Among names
composed of two parts, names such as Uldana, Ulba-
la, Ogulay, Ogultay, Ogulhan, Ogulcuma, Ogulnur,
Ulbike, and Ulmira are also among the most com-
mon names expressing the desire for a male child.

Another common practice is to create compound
names where the first part is “ul” and the second part
is a verb or a verb-derived form. Examples of such
names include Ulbolgan, Ulbolsin, Uljalgas, Uler-
gen, Ulmeken, Ogulsuray, Ultugan, Uulgeldi, Ul-
tuar, and Ultabil.

Another method of creating names involving
the word “ogul” (son) is by adding a suffix to the
word “ogul.” By adding suffixes to “ogul,” parents
express their desire for a male child. Examples of
such names include Ulday, Uldan, Uldanay, and
Uldanasi.

There are also names made with the word “ogul”
or “ul” that have almost the same meaning as names
formed using the imperative mood. These names are
often created with verbs in the imperative form. For
example, in Kazakh, names like Janil or Janilsin,
Janilay are given to express the wish for a child to be
a boy instead of a girl. Similarly, in Kyrgyz, names
like Burul or Burulay convey the wish for the child
to be a boy rather than a girl. In Anatolia and among
Turkmens, the name Do6ndi is used with the same
intention.

Sometimes, families without male children
avoid using the aforementioned names and instead
give their daughters the name Mirzayim. In this
name, “Mirza” means “gentleman” or “prince,” and
“Ayim” means “lady.”
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The second group of names reflecting the de-
sire for a male child are those formed with the word
“kiz” (girl). Although not very common today, these
names are frequently found among women over the
age of forty and are indicative of a sense of frus-
tration with having only daughters. For example,
when a family has its eighth daughter, she might be
given the name Kizkoysin. Similar names such as
Kizdikoy, Kiztumas, Kizdarhan, and Kizdargiil are
also used. Many families with ten or eleven daugh-
ters end up with such names. On the other hand, no
names reflecting a desire for a daughter are found in
families with many sons.

There are also names made with the word “kiz”
that do not reflect a desire for a male child. Examples
include Akkiz, Tokkiz, Balkiz, Narkiz, Mendikiz,
and Kaldikiz.

In particular, names with “bike” are common
among Tatar Turks and have recently become more
prevalent in Central Asia and Turkey. Examples of
such names include Aybiike, Giilbike, and Siiyiin-
biike.

In Turkish cultures, having authority within so-
ciety is of great importance. Among Turkish peo-
ples, indicators of authority within society include
having a male child and having many male children.
The absence of a male child and the desire for a son
often reflect in the names given to daughters among
Central Asian Turkish peoples.

According to the accounts of families with only
daughters, almost all of them believe that they have
committed a sin or offense that displeases God, de-
scribed as “Kudayga cakpay kalgan” (a transgres-
sion against God). This situation parallels the notion
in the Korkyt Ata Stories that those without children
are cursed by God. For example, a woman who had
a daughter as her first child became pregnant with
her second child. Her mother-in-law, noting that her
first child was still young and that she was still a uni-
versity student who couldn’t manage with two chil-
dren, persuaded the woman to abort the pregnancy.
She was then made to sit on heated black stones.
After this incident, the woman continued to have
only daughters in her subsequent pregnancies. She
attributes the inability to have a male child to the sin
they committed. Despite pleading with God, offer-
ing sacrifices, and spending nights at shrines, they
were unable to have a son(RP.2)

Sometimes parents neglect what they are told
and cannot have a son, and even if they have a child,
their son does not have a son. After the first two
daughters were born, the mother and father went
to a folk doctor. The doctor said that if they had
another daughter, she should name her Meryem,
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then she would have a son, and if she had a son,
she should name her Isa. However, when their third,
fourth and fifth daughters were born, the parents did
not take the doctor’s words into consideration and
did not name her Meryem. When the sixth daughter
was born, they remembered the incident and named
her Meryem. As the folk doctor said, the mother
got pregnant again and a boy was born after Mary.
However, the family forgot what the doctor said in
their excitement and did not name the boy Isa. The
only son in the family grew up and got married, but
did not have a child(RP.3).

In Turkey, names given to girls such as Yeter,
Imdat, Songiil, Kafiye, Dondii, Yasar, and Durmus
are often a reflection of the situations described
above.

The absence of a male child for a father in Turk-
ish cultures is not merely seen as the end of lineage;
it can also lead to the man being demeaned and
looked down upon within his society. Additionally,
a lack of male children is perceived as a weakness
in a man’s masculinity. Some families view the ab-
sence of a male child as a curse or a punishment and
seek various means to atone for their perceived sins.

To atone for their sins, they might sacrifice
sheep or other animals. Additionally, women with-
out male children may be dressed in the clothes of
women who have given birth to sons. Families may
dress their daughters in boyish clothing, have their
spouses read religious texts or visit shrines, and en-
gage in other non-medical practices to address their
situation.

Today, as women give birth in hospitals rather
than at home, it is extremely rare to find cases where
mothers swap their daughters for sons. The primary
reason for such actions is likely to ensure the contin-
uation of the family lineage. Additionally, the fear
of societal disdain and psychological pressure from
their families can drive women to relinquish their
own children in favor of those whose parentage is
uncertain.

In countries with relatively small populations,
such as Kazakhstan, where the divorce rate is among
the highest in the world, the lack of a male child can
be a significant reason for divorce. Recent media
discussions have highlighted that new couples, tak-
ing advantage of technological advancements, often
choose to learn the sex of their unborn baby. If they
find out the baby is a girl, they may opt for an abor-
tion, preferring instead to have a male child.

Girls with such names might feel embarrassed
and prefer to use a similar but more pleasant-sound-
ing name instead of their official name. For instance,
a girl officially named Ogulsuray might tell people
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her name is Suray(RP.4). However, some conscien-
tious families resist societal pressure and choose not
to give their daughters such names.

Conclusion

If the purpose of marriage is to have children,
differentiating between boys and girls and treating
them differently is not a humane practice. Giv-
ing demeaning names to girls in order to have a
male child or even abandoning girls in hospitals
to replace them with unknown-origin boys clearly
demonstrates the immense pressure on mothers.
Women who cannot bear male children resort to

inhumane actions to escape this overwhelming
pressure.

The societal pressure experienced by families
significantly influences the naming of their children.
This pressure is particularly evident in the desire for
male children. Women who cannot give birth to sons
face immense societal and familial pressure, leading
many marriages to end because of this pressure. In
some cases, this pressure even results in violence
against women.

Over time, the practice of having more children
until a son is born has become less common. Espe-
cially in urban areas, families often choose not to
have more children after having three daughters.
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