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THE MAIN ASPECTS AND PROBLEMS OF AL-FARABI’S PHILOSOPHY

In this article authors describe classification of scientific knowledge within the philosophy of al-Farabi.
There is an attempt of humanistic ideals of al-Farabi’s description. Authors describe that philosophy of
al-Farabi, as theoretical science gives considerable knowledge of meaning of the life. Authors analyze
that according to scientist, deep mastering of philosophical knowledge is impossible without constant
and persevering work, without love to it. In the article al-Farabi was described as greatest thinker of the
Arabian medieval East. This article will greatly contribute to the theoretical significance of Al-Farabi
researchers and scientists who are determined to study Central Asia. That is, we would like to draw
attention to the fact that the teachings of The Thinker are always relevant. In practical terms, it can be
used in any future scientific works, textbooks, special courses on Al-Farabi and students * programs. Aim
of the article is to analyze new aspects of al-Farabi’s understanding a reason and the essence of happiness
achievement. Also, together with above mentioned aspects, we set up the additional objectives in the
article. To achieve abovementioned goal, we used several research methods: systematization, induction,
literature review and deduction. During our investigation, we came to conclusion that, al-Farabi belong-
ing to antique, cultural epoch, has become the brightest representative of magnificent and inimitably
fine Arabic-language Muslim civilization. In his works we found many significant ideas about: instinctive
experience, morality, knowledge and beliefs, sciences and religions.

Key words: Pantheism, achievement of happiness, scientific value, omniscience, dogmatic divinity,
classification of scientific knowledge.
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OA-Dapabu ¢puaocoHACBIHBIH, HETi3ri acnekTiAepi MeH maceAaeAepi

Makanapa onriai opTaracbipAblk, hraocod OA-DapabUAiH FbIAbIM KAACCUUKALMACBIHbIH, DA
3epTTEAMEreH MBCEAEAepi KapacTbIpbIAFAH. ABTOPAAP OMILUbIAABIH, TYMaHWUCTIK MAESIAAPbIH >KaHa
>KOAMEH alaabl. Makarapa OA-DapalbMAaiH LibIFAPMALLbIAbIFbIH TAAAAYAbIH >KaHa TOCIAIHE TaAnbl-
HbIC >KacaAAbl. ABTOPAAp OMLLbIAAbIH (PUAOCO(UACBIHAQ >KAPaTbIAbICTAHY FbIABIMAAPbIHbIH, SPTYPAI
acnekTiAepiH awaabl. COHbIMEH KaTap, OpTaFacCbIPAbIK, FaAbIMHbIH, (PMAOCO(MSICHIH TaAnAayMmeH bipre,
3MUCTEMOAOTUSIAbIK, MAESAAPbIH AQ KapacTblpFaH. byA MakaAaHblH TeOpeTMKaAbIK, MaHbI3AbIAbIFbI
6onbiHIa OA-Dapabu 3epTreywirepi MeH OpTanblk, A3usHbl 3epTTeyre 6eA OyraH FaAbIMAapFa YAKEH
CenTiriH TUriseai. SIFHW, OMLWbIAABIH iAIMAEPI BpAaiibiM 63eKTi GOAbIN KeAeTiHIHe Ha3ap ayAapfbiMbi3
KeAeAl. AA, MPaKTUKAABIK TYPFbIAA KEAELLEKTErT Ke3-KEAreH FbIAbIMU eHOEKTEPAE, OKYAbIKTapAa, OA-
Mapabu GoiibiHILA apHaiibl KYPCTapAa >KoHe CTYAEHTTEpAIH 6aFaapAamMacbiHAA KOAAAHbICKA Me 6oAa
aAaabl. MakaaaHbiH Makcatbl-oA-Dapabuaid 6akbiTKa XETyAiH ceb6ebi MeH MaHIH TYCIHYAIH >kaHa
acnekTiaepiH Taaaay. CoHaait-ak, >KOFapblaa aTaAFaH acnekTianepmeH Gipre GyA mMakasasa KOCbIMLLA
MakcaTTap Kosmbl3. OCbl aTaAFaH MakcaTTapra >KeTy YiuiH GipHelle 3epTTey oAiCTepiH KOAAAHADBIK,
OAap: XKYMeAey, MHAYKLMSI, SAEOMETKE LLOAY >KOHe AeAYKUMS. 3epTrey 6apbiCbiHAQ 0i3 eXeAri
MaAeHU pdyipre >katatbiH OA-Papabu — kepemeT apab TIAIHAE COMAENTIH MYCbIAMAH ©PKEHWETIHIH,
>KapPKbIH OKiAl BOAAbI AETEH KOPbITbIHABIFA KeAAIK. OHbIH eHboekTepiHAe 6i3 MHCTUHKTUBTI Taxipuoe,
aAaMrepLUiAiK, 6IAIM MEH HaHbIM, FbIAbIM MEH AiH TypaAbl KOMTEreH MaHbI3Abl MAESAAPAbI TaMThbiK,

Tyinin cesaep: [MaHTensm, 6GakpiTKa KETY, FbIAbIMU KYHABIAbIK, G9piH GiAy, AOrMaTMKAAbIK,
KYAQMABIK, FbIAbIMU BIAIMHIH, XKIKTEAYi.
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OcHOBHbIe acneKTbl U NPobAembl hurocodnn arb-Dapadbu

B cTtatbe paccMOTpeHbI elle He U3yueHHble MPoBAEeMbl KAaCCU(MUKALIMM HAayK M3BECTHOMO CpeAHe-
BeKoBoro uaocoda aab-Mapabu. ABTOPbI PACKPbIBAIOT MYMAaHUCTUYECKME UAEN MBICAUTEAS B HOBOM
KAloue. B cTatbe npeaAnpuHsTa nomnbiTka HOBOroO NMOAXOAQ aHaAM3a TBopUecTBa aab-Papabu. ABTOPbI
pacKpbIBalOT Pa3AMUHbIe acreKTbl eCTECTBEHHbIX HayK B (pMAOCO(MM MbICAUTEAS. Hapsay € aHaAM30oM
purarocoum CpeaAHEBEKOBOIO YUYEHOro, aBTOPbl PacKpbIBAIOT 3MMCTEMOAOrMYECKne naen puraocoda.
Ta CTaTbsl BHECET 3HAUMTEAbHbIN BKAQA B TEOPETUUECKYIO 3HAUMMOCTb MCCAepaoBaTeaen Aab-Dapabu
M yUeHbIX, KOTOPbIE MOAHbI PELIMMOCTM M3y4aTb LleHTpaabHyio A3unio. To ecTb Mbl XoTeAn Gbl 06paTuThb
BHMMaHMWE Ha TO, YTO yueHune MbICAUTEAS BCeraa akTyaAbHO. B mpakTuueckom naaHe oH MOXeT 6biTb
MCMOAb30BaH B AIOObIX OYAYLUMX HayuHbIX paboTax, yuebHuKax, crneukypcax no aab-Mapabu n cTyaeH-
Yyeckmx nporpammax. Lleablo cTatby SIBASIETCS aHAaAM3 HOBbIX acMekToB MoHUMaHWs aab-Papabu npu-
UMHBI U CYTU AOCTMXKEHMS CYaCTbsl. Tak>Ke, BMECTE C BbILLEYNOMSHYTbIMW acrieKTamu, Mbl CTaBUM AO-
MOAHUTEAbHbIE LIeAU B CTaTbe. AAS AOCTMXKEHMS BblleyKa3aHHOM LeAM Mbl MCMOAb30BaAM HECKOAbKO
METOAOB UCCAEAOBAHMSI: CUCTEMATU3ALMIO, MHAYKLIMIO, 0630p AUTEpATYpPbl U AeAYKUMIO. B X0ae Halue-
ro MCCAEAOBaHUS Mbl MPULLAK K BbIBOAY, YTO anb-Dapabu, NPUHAAAEXKALLMIA K QHTUUYHOM KYAbTYPHOM
3M0Xe, CTaA SpUanLLIMM MPEACTaBUTEAEM BEAMKOAEINHOM M HEMOAPaXKaeMOo NMpeKpacHor apabos3bIuHOM
MYCYAbMAHCKOM UMBUAM3aLUMK. B ero pabotax Mbl HALIAM MHOFO BaXKHbIX MAENA 06 MHCTUHKTMBHOM

OrnbITe, MOPAAU, 3HAHNAX 1 BEPOBAHUAX, HayKaX N PeAnUrmndax.
KaroueBble caoBa: NaHTEN3M, AOCTMOKEHME CHaCTb4, Hay4YHada LeHHOCTb, BCEBEAEHUE, AOrMaTh4ye-
CKad 60>KeCTBeHHOCTb, K/\aCCVI(bl/IKaU,l/Iﬂ Hay4HbIX 3HAHWUN.

Introduction

Goal of the article is to analyze new aspects
of al-Farabi’s metaphysics, connected with
understanding the reason and the meaning of
happiness achievement. It is necessary to say that
definition of happiness, the knowledge about beauty
and justice, moral-ethical principles of science
and identity of thinking and life in al-Farabi’s
philosophy are not deeply investigated beforehand.
Thus, above mentioned things become a subject of
this philosophical analyses.

Objectives

Also, together with above mentioned aspects,
we set up objectives in the article: to investigate
following ideas of medieval philosopher:

history of philosophy the reason;

moral-ethical aspects of science;

doctrine about reason and rationalism;

the notion of virtue and happiness;

understanding and ability to live in harmony
with the world whole.

Methodology

To achieve abovementioned goal, we used
several research methods: systematization, induc-

tion, literature review, deduction. The method
systematization is used to combine different parts of
Medieval thinker’s works. Literatures of philosopher
were reviewed and analyzed.

Originality: authors tried to reveal new aspects
of: the history of philosophy the reason, moral-
ethical aspects of metaphysics, and doctrine about
reason and rationalism of medieval thinker.

Scientific heritage of al-Farabi (apprx. §70-950)
is extraordinary great and various. He has written
more than 160 treatises. Philosopher contributed
to almost all spheres of natural sciences, in his
time. Philosopher has systematized material and
spiritual achievements of the culture of his epoch,
and he brought the enormous contribution to socio-
philosophic, ethico-aesthetic, and natural-scientific
fields of the culture..

Al-Farabi belonged to idealism school, and
he has rendered a great influence to the enormous
development of socio-philosophic thought of the
East and Europe. Heritage of thinker has cultural-
historical and scientific value even at present time.
The medieval philosopher developed humanism.
His rationalistic ideas were used in solving of many
theoretical and practical problems of philosophy. In
his work, scientist emphasized , big role of human
activity and intellect.

Al-Farabi proclaimed ideals of justice,
friendship of the people, equality of all people in
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the culture. His ideas helped to develop sciences,
well-being of people, happiness, perfection. His
philosophical ideas were known to the world. And
today his philosophy is very actual: «All earth
becomes virtuous if the people help each other for
happiness achievementy [Al-Farabi, 1972]

Al-Farabi wrote about the big role of intellect
in social activity of the people. He considered that
intellect of the people will help solve the social
problems. Human intellect will help people to
achieve happiness, because «only the human intellect
understands what is good and what is bady». In his
ethical advices al-Farabi highly appreciated human
abilities to self-improvement and will of power of
the person . He thought that abovementioned things
will help people to archive real happiness. [Al-
Farabi, 1973].

The Soviet scientists in USSR’s epoch inves-
tigated a life and activity of al-Farabi. Especially,
big interest to a creative heritage of the great thinker
of East was in Soviet epoch. The group of scientists
of Kazakh Soviet Socialist Republic, translated and
published a lot of works of the philosopher. Among
them: «Philosophical treatises» (1970), «Socially-
ethical treatises» (1973), «Logic treatises» (1975),
«Mathematical treatises» (1972), «the Comment
ton, «Almagest of Ptolemy» (1975), «Historic-
philosophical treatises» (1985).

Classification of sciences

Short-investigated works contain naturally-
scientific views of al-Farabi, in particular —
classification of spheres of the knowledge, offered
by him and defining essence and subject and
the purpose of scientific knowledge, specificity
of separate branches of a science. In his work,
where he investigated logic, thinker characterized
scientific knowledge connected with logical forms,
and divided them to syllogistic and nonsyllogistic.
In his classification of sciences, he put philosophy,
dialectics, rhetoric, poetics into the first group,
and medicine, agriculture, joiner’s business into
the second. In his work, al-Farabi divides sciences
to concrete, which directed to express the human
feelings, and to conceivable, or abstract, which
acquired only by the reason [Al-Farabi, 1972]. In the
composition «About happiness achievement» Abu
Nasr divides all sciences to theoretical and practical.
In the treatise «the way Instructions fortunately»
he holds adherence to the classification of sciences
standard in the defined period. He divides philosophy
to theoretical ones, which include mathematics,
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physics, metaphysics, and practical (civil) ones:
ethics and politics [Al-Farabi, 1973].

In abovementioned works, philosopher analyzed
the knowledge’s typology. To solve the problem of
the knowledge’s typology, he has written «the Book
(word) about classification and definition of sciences».
This book consists of five sections [Al-Farabi, 1972].

The treatise, according to experts, is interesting not
only by original classification of sciences, but also by
depth of analysis of the scientific problems. Definition
of each branch of the knowledge in the treatise,
integrally intertwines with a capacious and laconic
statement of the maintenance of the given science.

Abu Nasr exposed those who, in essence,
without knowing a science, gives out themselves
for the scientist and applies for omniscience, whose
approach to sciences is based not on knowledge and
reason, but on ignorance and blindness. « Scientist,
considers that this book can help person to compare
sciences among themselves and know, what of
them is more worthy, more useful, more perfect,
more authentic and stronger, and «what is less
considerable and weaker» [Al-Farabi, 1975].

Al-Farabi, described the following classification
of sciences:

Science about language which is subdivided on:
simple words science;

word-combinations science;

laws of simple words science;

laws of word-combinations science;

laws of philology;

science about logical laws

Logic

The logic al-Farabi describes is one of the
theoretical disciplines, which studies laws and rules
of thinking. Scientist considered, that logic is an art
of thinking. He analyzes all parts of logic sections,
and analysed all aspects of logic thought, giving the
detailed characteristic of “Organon» of Aristotle
[Burabayev M.C., 1982].

Forinstance the mathematics studies quantitative
relations of things. The scientist consider that ma-
thematics includes seven — sections. They are:
arithmetic, geometry, optics, astronomy, music,
physics , and the mechanic. Then al-Farabi analyzed
all above written sciences’ subject and value.

Natural and divine sciences

The natural science, or physics, according to Abu
Nasr, is a science about the nature, its main principles
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and parts. Here, the description of its eight sections
is given. Many researchers consider divine science,
or the metaphysics, as theology. Al-Farabi names it
as “divine» (it is al-ilahi), but explains that it studies
that is over the nature, i.e., it surpasses the physics
competence. Al-Farabi and Ibn Sina, «understood
theology in unusual sense of this word, as science
about the general principles and life’s categories,
i.e., as Metaphysics in Aristotelian sense. However,
the problem: existence of God became one of the
problems of this science» [Xayrullayev M., 1982].

Also, al-Farabi in his work has made definition
of this “universal science”. So, by thinker’s opinion,
metphysics should be an area of sciences, which
defines a principle of all existing. Its subject specially
does not belong to natural sciences. It stands
much higher and is more abstracted, than physics.
Metaphysics is more important than natural sciences,
but follows them [Al-Farabi, 1985]. In opinion of al-
Farabi, those people who have prejudiced opinion
about Aristotle’s book, considering that the sense
and the maintenance of this work consists only of
a doctrine statement about the Founder, Reason, the
Shower and that the doctrine of metaphysics and the
doctrine about unity of God are same, are mistaken
and have got off from a correct way as the most part
of this composition is deprived the similar tendency
[Al-Farabi, 1987].

The civil science includes jurisprudence and
dogmatic divinity In this science, the problems of
government, ethics and education are analyzed.
The doctrine of al-Farabi about the classification
of knowledge was one of the big achievements
of the philosopher. It played significant role in
systematizing of all kinds of knowledge. His doctrine
includes: consciousness of the person, existence of
material subjects and their qualities. «The doctrine of
al-Farabi about object and classification of sciences
by the importance stands much higher than the F.
Bacon’s doctrine which within the classification
of scientific knowledge took a subjective principle
as a basis of his doctrine» (11). Philosopher
analyzed various branches of natural sciences and
metaphysics. Thinker consider, that, metaphysics
studies the definite part of material subjects and
their quality.

« Classifications of sciences by the: Brothers of
cleanliness (X century), by the Central Asian thinker
Abdullah Horezmi (mid. in 997) and Ibn Siny relied
upon the doctrine of Abu Nasr. Their founders
mentioned the same problems, as their ideological
predecessor, they concretized and developed his
separate positions and thus strictly adhered to a

principle of sequence, transition from simple to
difficult, from cognizable to not cognizable.

Almost till XX century scientists of the countries
of the Middle and the Near East basically followed
classification of sciences of Abu Nasr. To «lhsa’ al-
“ulumy» has been written nearby 15 compendiums
and a number of imitations. The works of Abu Nasr
devoted to classification of sciences translated into
Latin language and were widely used by the West
European scientists.

To the composition «Ihsa’ al-’ulumy, the small
treatise published in the book «About an origin
of sciences» («Kitab marotib al-ulum») has been
adjoined, while known only in a Latin variant. The
reasons of an origin of various sciences here are
stated from the opinion of medieval philosopher, the
main informative tool of which was a speculation.
As axiomatic installation at definition of an origin
of this or that science position served: there is
nothing, except a substance and accidence and the
creator of a substance and accidence, which is blest
in centuries. The explanation of an origin of this or
that science represents only this or that variation of
the initial science. For example, a principal cause
of an origin of arithmetic was that the substance
can be divided by many ways into many parts. One
of the chapters is devoted to the proof of that in
existing «things there is nothing, except a substance
and accidence». The scientist divides all sciences
considered in the treatise to pedagogical, natural-
scientific and «a divine science». The final chapter
of the composition is represented by one of aspects
of ontology of al-Farabi — the doctrine about first
essences. Following antiquity, al-Farabi allocated as
a fundamental principle the four elements — fire, air,
water, the earth. In this treatise the heaven is added
to them. We hardly believe that these views belong
to al-Farabi. Obviously, one element is introduced.
It is also necessary to consider that the treatise — has
a Latin source where, probably, changes the ideas of
al-Farabi to this question.

About ethics of the scientist. In the philosophical
heritage of al-Farabi the ideas about ethics of the
scientist, about « moral estimation of scientific
activity have the important aspect. In his work,
scientist describes the mission of the «real» scientist
in a public life, and his responsibility for destinies
and the future of people. Al-Farabi considered, if the
person does not have high moral qualities, he cannot
be successful in any scientific activity.

Al-Farabi emphasized moral qualities of
scientists very much. Medieval philosopher thought
that, all the people should be sincere, and don’t think
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about self-interest. By his opinion, the real scientist
should have the true knowledge , and this knowledge
should be useful for all the people. Philosopher
considered, that, scientist should be useful, by his
morality, too. Therefore «true philosophers» should
be worth high mission — to bring the virtue to the
people.

Al-Farabi considered, that the philosophy as a
theoretical science, gives considerable knowledge
of essence of life, and differs from other sciences
by provability, clearness, persuasiveness. Following
tradition of time, he had the point of view that
the philosophy is higher than all other sciences.
Therefore, the one who aspires to conceive
philosophy, should have number of qualities of
intellectual and moral character. First of all, he
should prepare himself, clear the soul from low
passions because there was only an aspiration to
virtuous truth, instead of enjoyment and love of
power and at the same time to develop force of
thinking and speech which became true assistants to
real philosopher [Al-Farabi.:1972].

The thinker tried to open communication of
knowledge with experience and with activity of
people, urged them to be engaged in the sciences
benefiting a society. Upholding of a social problem
of philosophy and his deep belief that the essence
of this science demands from the valid scientific
association theorizing with political activity, which
were new in philosophy of that time.

Abu Nasr accurately expresses the relation
to process of development of philosophy by
various people and their moral shape. Depending
on mastering degree of philosophical knowledge
and character of use he divides scientists and all
applying for this rank into some groups: on perfect
(the valid philosophers), beginning and «imperfect»
(artificial) [Al-Farabi.: 1973]. He possesses a
theoretical substantiation «tendencies of allocation
of philosophers as carriers of special knowledge»,
«inaccessible to incompetent people», and high
moral qualities. He considers that working out of
theoretical parcels «should belong to exclusively
philosophers» which should be able not only well
convince others, but also possess in all senses
limiting perfection. Abilities of the philosopher in
practical affairs, should not concede to his theoretical
virtues.

Medieval philosopher came to conclusion,
that the legislator, the first leader or the absolute
governor of the state should be a philosopher, who
has an ability to reveal a condition, and by the help
of this conditions laws become actually necessary.
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And moreover, this legislator gives the chance
to the people to reach human happiness. Hence,
for example if the one who represents himself as
the legislator, let’s take the imam. He will wish
to predominate, i.e., to govern the state. And it is
necessary for him to be the philosopher. Because
«Imamy in the Arabian language is meant that, who
represents himself as the leader and the head.

In the ideal state the philosophy «urged to
predominate through intermediary of the philo-
sopher-governor, which at the same time should
possess rhetorical and poetic abilities to set on the
right path of social public» [Sagadeev A.V., 1978].
The person, who shows high degree of benevo-
lence, and thanks to the intellect able to become
the imam, i.e., the governor of a virtuous city
(state), «should be the perfect philosopher and the
prophet simultaneously. The one who possesses
only a theomancy and is not at the same time the
philosopher, cannot be considered perfect governor
and is not worthy to be the governor of the virtuous
state» [Arabic-Islamic philosophy in the system of
world culture, 1983].

Accordingto al-Farabi, philosophical knowledge
can be understood only by hard work and love. «The
one, who wishes to start to study sciences, should
have ability to theoretical knowledge... The person
should have fine understanding about the creation of
things. The man should be well-educated, he must
submit to good and justice and hardly to give in to
harm and injustice, to possess the big prudence... If
these qualities the young man possesses; and besides
that, he has started studying [philosophy] and has
studied it then, probably, he does not become the
false, wrong and insolvent philosopher » [Al-Farabi,
1972].

Activity of the philosopher and his way of
life should meet the highest moral requirements.
Therefore, «wishing to study philosophy should
follow by aspiration to actions and purpose’s
achievement. The aspiration to action is carried
out by means of knowledge because the end of
knowledge is action» [Al-Farabi, 1972].

Studying philosophy «should correct first
of all the nature, so that properties of his sensual
soul direct to truth, and only to truth, instead of to
pleasure» [Al-Farabi, 1973]. Also, it is necessary to
improve regularly force of reason of the philosopher
that his will direct to the truth.

Characterizing «imperfect», «false», as well
as people looked like philosophers, Abu Nasr
continues: « The bad philosopher is the one who
masters theoretical knowledge, without possessing
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the highest perfection to impart the knowledge to
other [people] in process of the possibilities. The
wrong philosopher is the one who studies theoretical
sciences, without deforming them but who does not
make virtuous actions... And, on the contrary, follows
the passions and desires. The false philosopher is the
one who studies theoretical sciences, without being
by nature predisposed to it» [Al-Farabi, 1973]. Both
false, and wrong philosophers, al-Farabi agrees,
without wishing regularly and working persistently,
become fruitless, cause in the listeners disgust, finally
they depart from a science. Philosophical knowledge
should serve scientists for performance of virtuous
problems, for doing good acts. The society assigns
the big ethical function — to true philosophers to do
to people well and to bring up them, to be good.
«The true philosopher is that: if he does not find
an application of himself, he has not reached this
step [the true philosopher], such philosopher is
useless to society» [Al-Farabi, 1975]. According to
the thinker, only philosophy can help each person,
and society for solving different social problems.
«As we reach happiness only when in us is inherent
fine, and fine is inherent in us only thanks to art of
philosophy from this it is necessary follows, what
exactly thanks to philosophy we reach happiness.
And we comprehend it at good judiciousness» [Al-
Farabi, 1973]. Good judiciousness is reached only
at such potentiality of mind which should be present
only at the real philosophers.

Al-Farabi «in his compositions acts as the deep
expert on history of philosophy [Burabayev M.C.,
1985]. Defining a subject, structure and problems of
philosophy as the science studying laws, peculiar to
life as a whole, he also comprehensively analyzes
ethical problems of mastering of philosophical
knowledge. Therefore, considering the purpose and
the content of philosophy, the thinker from Otyrar
puts specific targets before «perfect» philosophers
who wish to seize theoretical knowledge. In them,
he sees the tool of achievement of good, the highest
happiness. «And perfect [philosopher] in absolute
sense the one who reaches at first theoretical is,
and then practical virtues by means of authentic
knowledge, and already is then capable to allocate
with both [kinds of virtues] the people and cities... »
[Al-Farabi, 1973].

Al-Farabi thinks that intellectual abilities of
the scientists, are tightly connected with the ethical.
For example, wise personality — means highly
moral, kind, sincere human. «If both of them [good
customs and force of mind] take place, we receive
the superiority and perfection in ourselves and in

our actions» [Al-Farabi, 1975]. The true philosopher
should possess «absolute wisdom» and apply it not
only in other sciences, but also in practical affairs, to
bring the greatest advantage to people. He should not
be gluttonous, greedy, in general «with bad customs
for wisdom is incompatible with bad customs... He
should not be afraid of death, love the money, only
for need» [Al-Farabi, 1987]. To the one who speaks
on behalf of a science about wisdom, confirms
al-Farabi, it is necessary to be the perfect person,
«with free mind», «with correct character», loving
a science, not preferring to it worldly things, i.e.,
material benefits to be educated, truthful, sincere,
fair, to be engaged in not only intellectual, but also
a physical activity.

Real scientist is truly virtuous person, he is
not be afraid of the death. In the face of death, he
should keep high moral advantage, not panic and
appreciate a life, trying to prolong it for blessing
fulfillment. Here Abu Nasr as though develops
Aristotle’s thought from «The Nicomachean ethics»
that the person is mortal, but, «as far as possible, it
is necessary to reach to immortality... And to do all
for the sake of a life» [Aristotle, 1987]. If the present
scientist has died it is necessary to mourn not over
him, considers al-Farabi, but hit compatriots to
whom he was necessary. The death is terrible to
vicious people, they run into confusion for lose
everything that have reached «by means of pseudo-
sophistication and a deceit», — honor, glory, riches,
the power, false happiness.

To the category of the real scientists al-Farabi
carried only those who had the followers. «Socrates
had the pupils, Plato and Aristotle — too, after all a
science, as the closed spring: to achieve a way to
it, it is possible only by means of knowledge and
pupils» [Al-Farabi.:1985]. Abu Nasr considered that
the scientist should not neglect training of young
men, and also those who below it on an educational
level, and what are more senior him or are similar to
him to improve terrestrial vital conditions of people.
Those scientists who had no betrayed to business of
a science of followers and adherents, he compared
to a fruitless tree and named also «imperfecty.

Al-Farabi recognized both individual, and
universal ethical standards. In his opinion, not only
the philosopher, but also any person is capable to
get all positive moral qualities, including virtue,
to nothing the subordinate and with what not
connected. He considered that virtue (is al fazilat) is
the anything existing objectively for good, kindly the
person should wish all. Pure virtue — this terrestrial
happiness, happiness not only for itself, but also for
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associates. Abu Nasr considers as the basic virtues
of the philosopher his reason and knowledge with
which connects his abilities in achievement of
happiness for itself and for others.

Most high quality of the philosopher is the
knowledge, and the best advantage the reason which
property is judiciousness.

The real people of a science, and also «perfect
philosophers», al-Farabi agrees, should be guided
standard by the majority of wise men by ethical
(moral) norms — the parcels containing the general
acts, «which same at all virtuous people». Ethical
standards will be useful standard if «all the people
would consider that each person should be educated
by spiritual norms» [Al-Farabi, 1987]. If who
refuses observance of the standard ethical standards
he should be punished. These ethical standards
also cannot be called in question as they are the
beginnings of the virtuous purpose, and they cannot
be proved and denied by means of that is clearer,
than they. «Therefore, as a rule, doubting them turn
to the malicious people having bad moral qualities.
They have no common causes with inhabitants of
virtuous cities». Such people do not wish good
luck to another. If they rise against acceptance of
these moral norms and refuse to carry out them,
they should be punished strictly for these «actsy,
representing disrespect, ethical standards» [Al-
Farabi, 1985].

Abu Nasr sharply condemned those who
puts before itself aim to use a science, first of all
philosophy, in the mercenary purposes, for example
for a profit, achievement of the power, imaginary
happiness or a gain of false authority. He dared
and with deep arguments opened the reason of
those transformations of scientific true which some
«scientistsy, in particular meaningfully supposed
clergy. They basically were engaged only in riches
moneymaking, affairs of the life. The main reasons

of the similar phenomena, considered al-Farabi, are
the self-interest which following from their personal
interests, prompting truly to serve «not virtuous»
mayors and their hatred to scientific true.

Asawhole the thinker has stated a true estimation
of dominating religious morals in a medieval society
where the riches therefore injustice reined were
a criterion of human advantage, the poor person
has been humiliated and had no possibility to get
education, to develop the intellectual abilities.

Many scientist consider, that al-Farabi has

entered the moderate and modest way of life,
preferring to be far from court vanity, to be content
with one dirhem in day, despite brilliant offers as he
gave the chance to it to work with concentration»
[Marxist’s ethics, 1976]. Al-Farabi has sung of
high value of reason and knowledge, principles of a
brotherhood and friendship of the people, has shown
«limitation of a religious substantiation of morals»
[Burabayev M.C, 1984], has subjected to criticism
negative lines of feudal morals modern to his
societies and could not establish the social reasons
of these defects. Nevertheless, his many ethical
positions have not lost the informative importance
even in modern conditions.

Conclusion

So, by investigation of al-Farabi’s work we
came to following conclusion. Al-Farabi developed
and elaborated the full explanation and meaning of
metaphysics, and revealed the moral-ethical aspects
of this science By developing and elaborating
abovementioned science, he deeply analyzed:
understanding a reason and the meaning of happiness
achievement, the notion of virtue and happiness,
understanding and ability to live in harmony with
the world whole, and the history of philosophy the
reason.
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