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AL-FARABI’'S THOUGHTS OF IMPORTANCE
OF TEACHING AND KNOWLEDGE

Education with its general meaning is considered as the process of acquiring desired behaviours and
knowledge. Education is understood as the process of transferring all the information needed in the life
journey the individual who has the ability to comprehend as well as the process of teaching the behavior
patterns that the society expects from the individual. In this context education has a dual structure. One
side of this is formed by the individual and the other side is formed by society. Thus, the education pro-
cessappeors as a process that provides both individual and social benefit. Educating the individual in a
desired way includes providing the desired information in a desired way includes providing the desired
information to the individual as well as acquisitioning a set of desired values. In this context sensitivity to
certain values that the society expert from the individual can be gained thanks to education. The acquisi-
tion of values to the individual is a philosophical problem area in itself. Farabi as important phisopher his
views about education provide us with enlightening information about the nature and purpose of educa-
tion. In this article as a social phenomenon problem of education and pedagogics in philosophical system
of Al-Farabi are versatily considered. This phenomenon is closely connected with soul of the person and
also confirms that each person since early years is going to become the member of society, to reach the
level of perfection, and as a result to achieve the set goal. According to Al-Farabi, all activity directed
on education is an of the person of values, knowledge and practical opportunities in society, in some
period of time. If a main goal of education is achievement of perfection by the personality, the human
life purpose in the world - to achieve the highest level of happiness - absolute good.

Al-Farabi unites all levels of knowledge and practice in the purpose of receiving knowledge: any
received theoretical knowledge has to be put into practice.

Key words: Education, theory, practice, political leader, moral, personality, pedagogy, intellectual
knowledge, didactics.
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OA-hapabuain, 6iAim xaHe 6iAiMAT 6epyAiH, MaHbISABIABIFbI TYPaAbl OMAApbI

biniM Gepy MaceAeci >KaArbl MaFbIHAAA aAAMHbIH, XKYPIC-TypbIC hopMachkl MeH BiAiM aAy npoueciH
KaMTUTbIH ©Te ©3eKTi caAa. biAiM 6epy apamHbiH 3MSTKEPAIK KabiAeTi apKbiAbl KOA >KETKi3eTiH
emipAe KaxkeT BIAIMAEP XKyMeci MeH KOFamMHbIH aAaMHaH TaAarn eTeTiH >KYPIC-TypbIC (hOpMaAapbIHbiH,
ypeTiayi 60AMak. Aemek GiAiM 6epy eki XakTbl KypbIAbIMHaH TypaAbl. TapasbiHbiH GipiHLi GacbiHAA
>KEKe aAaMm Typca, ekiHwi 6acbiHAQ KOFam TypaAbl. AFHM GiAiMm 6epy ici xkeke TyAFaAbIK, 9pi KOFaMAbIK,
namMAaHbl KO3AEMTIH NMPOLECC peTiHAe KepiHic Tabaabl. CoHbIMeH KaTtap 6iAim Gepy ici apamra kenbip
KYHABIABIKTAPAb! CiHIPY >KYMbICTApbiH Aad KaMTWAbl. KOFamMHbIH >KeKe TyAfaHbiH OOMbiHaH TaAan
eTeTiH KYHAbIAbIKTapbiHa GiAiM 6epy apKbiAbl KOA XeTkizyre 60AaAbl. KyHAbIAbIKTAapAbl aAamfa
CiHipy >YMbICbl 63 anablHa huaocodumsabik, 6ip Maceae. Ocbl opaiaa uaocod petinae Dapabuain
6iAiM, BIAIMHIH TabMFaTbl, MaKCaTbl XKaMAbl TOAFAHbICTapPbl 6i3re MaHbI3Abl aKkrnapartTap yCbiHaabl. bya
Makanasa, Oar-Papaburaid, PUAOCODUSIABIK XKyMeciHAeri BiAIM MeH neaarorMka MaceAeci 9AeyMeTTiK
beHOMEeH peTiHAEe >KaH-XXaKTbl KapacTbipbiAaAbl. ByAa deHoMeH TikeAeit apam >KaHbIMEH ThifbI3
6GaAaHbICTbl, COHbIMEH KaTap apbip >Xeke TyAfa KOFamHbIH MyLueci BOAyFa, ©3iHiH XXeke KeMeAiHiH
AEHreniHe XXeTyre, COHbIH HOTUXKECIHAE ©3iHe KOMbIAFaH 6acTbl MakcaTka XKeTyre epTe »acTaH 6acran
AalibIHAAAATbIHbIH pacTaAbl. biaiMre 6arbiTTasraH ic-opekeTTepaiH 6apAbiFbl OA-DapabuAit orbiHLIa,
GeATiAl Oip Ke3EHAE XXOHEe KOFaMAa KYHABIABIKTAP, iAIM MeH TaXipnbeAik MyMKIHAIKTEPAI TyAFaHbIH,
urepyi Aen TyXbIpbIMAAAbL. BiAiM aAyAblH 6acTbl MakCaTbl XKeKe TyAFaHbl KEMeAiHe XeTkKizy 60Aca,
aA DAEMAE aAAM3aTTbIH 6MIp CYPYiHiH 6aCcTbl MaKCaTbl aBCOAIOTTIK >KaKCbIAbIK, — >KOFApPFbl AEHIein Aer
TaHbIAATbIH 6aKbITKA XKETY aHbIKTaAAAbI.

OA-Dapabu HiAiM ary MakcaTTapbl peTiHAE YHMpPeHy MeH TaxiprbeHi 6ip aeHrernae GipikTepai: ke3
KEAreH aAblHFaH TEOPUSIAbIK, OiAIM TaxKipnbe >Ky3iHAE iCKe aCbIpbIAybl TUIC A€M TY>KbIPbIMAAMADI.
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3HauMMoCTb 06pa3oBaHus U 00yveHUs BO B3rasiaax Aab-Mapabu

O6pasoBaHue B ero o6LemM 3HAUYEHMM PAaCcCCMATPUBAETCS Kak MPOLECC NMPUOBPETEHMS KEAAEMbIX
MoAEA€el MoBeAeHUs 1 3HaHuii. O6pa3oBaHMe MOHMMAETCS Kak MpPoLecC nepeaayn Bcein MHopMa-
UMK, HEOBXOAMMOM B >KM3HEHHOM MYTW YeAOBeKy, 00AaAaIoWEeMy CMOCOOGHOCTbLIO K BOCTPULTHMIO, a
Tak>Ke Kak MpoLecC 00yuyeHUs MOAEASIM MOBEAEHMS, KOTOPble 06LIECTBO OXKMAAET OT YeAoBeka. B
3TOM KOHTEKCTe 06pa3oBaHue UMEET ABOVMCTBEHHYIO CTPYKTYpY. Tak, 0OAHa ee CTOpOoHa (hopMMpyeTCsl
AMYHOCTbIO, a Apyrasi — obuiecTBom. Takum 06pas3om, npouecc 06pasoBaHMs BbICTyNaeT Kak MpoLecc,
obecrneymBaioLLMin Kak MUHAMBUAYAAbHYIO, TaK U COLMAAbHYIO MOAb3Yy. BocrnutaHue AMUHOCTM KeAae-
MbIM 06pa3oM BKAIOUAET B cebsi MpeAoCTaBAEHME KeAaeMon MHGOPMaLMM AMYHOCTM, a TakKe Mpum-
obpeTeHre Habopa >KeAaemblx LEHHOCTeR. B 3TOM KOHTEeKCTe BOCMPUMMUMBOCTb K OMPEAEAEHHbIM
LIeHHOCTSIM, KOTOpble 00ecTBO TpebyeT OT MHAMBMAQ, MOXKET BbiTb NpuobpeteHa Gaaroaaps obpa-
30BaHmi0. [NpuobpeTeHne LEeHHOCTEN MHAMBUAOM CaMo Mo cebe aBasgeTcs (PMAOCOdQCKOM NMPOBAEMHOM
o6AacTbio. Mapabu Kak Ba>kHbI PUAOCOD, ero B3rAsiAbl Ha 06pa3oBaHMe AAIOT HaM MO3HABATEAbHYIO
MHGOPMaLMIO O MPUPOAE M LieAM 06pa3oBaHms. B 3Toi cTtaTbe B KayecTBe COUMAAbHOIO heHoMeHa
Pa3HOCTOPOHHE paccMaTpyBatoTCs NMPoGAeMbl 06pPa30BaHMs U MEAArOrMKU B (PUAOCO(CKON cucTeme
anb-Papabu. ITOT peHOMEH TECHO CBSA3aH C AYLION YEAOBEKA, A TakK>Ke MOATBEP>KAAET, UTO KaXKAbIN
YEeAOBEK C PaHHMX AET FOTOBUTCS CTaTb YAEHOM 06LLECTBA, AOCTUYbL CBOEIO YPOBHS COBEPLLEHCTBA, a B
pesyAbTaTe AOBUTLCS MOCTABAEHHOM nepea co60m ueAn. o MueHuio aab-Dapabu, BCS AEATEALHOCTb,
HanpaBAeHHas Ha 06pa3oBaHe, SIBASIETCS OCBaMBaHMEM YEAOBEKA LIEHHOCTEM, 3HAHMI M NPAKTUYECKUX
BO3MO>KHOCTEl B 0OLIECTBE, B KAKOM-TO Neproae BpemeHu. ECAM rAaBHOM LieAbIO MOAyYeHnst 06paso-
BaHMWS ABASIETCS AOCTMXKEHME AMYHOCTbIO COBEPLLEHCTBA, TO LIEAb XXM3HM YeAOBEKA B MMPE — AOOUTLCS
BbICLLEr0 YPOBHS CHYaCTbsl — aBCOAIOTHOIro A06pa.

A/\b—(Dapa6m O6'beAMH9IeT BCe€ YPOBHWM MO3HAHUA U MPAKTUKN B LUEAb NMOAYyHEHUd 3HaHWNA: Atoboe
NOAYYEHHOEe TeopeTnyecKoe 3HaHe AOAXKHO MNMPUMEHATbCA Ha NMPakKTUKe.
KAroueBble caroBa: o6pa3OBaHme, TEeopun4d, NpakTrKa, MOAUTUYECKUIN AMAEP, MOPaAb, AMUMHOCTDb, Ne-

Adrorrmka, MHTeAAeKTYaAbHOE 3HaHWe, AMAAKTUKA.

Introduction

All the centuries thinkers have questioned what
must be learned in order to be in harmony with
the age at which they live, to find their places in
society and eventually to become a citizen of the
community. After that it is clear that there is a need
for knowledge.

However, there is a wide variety of ideas
about education and scientific knowledge, even
contradictory to each other. Among the thinkers,
thoughts and teaching one of the philosopher Abu
Nasr Al-Farabi are great of importance, who con-
tributed to the formation and development of sci-
ence. Several scientists think that this philosopher
focuses on logic, metaphysics and political science,
although we cannot deny his eagerness to knowl-
edge on the basis of Plato’s impressive works.

General, Abu Nasir Al- Farabi (870-950 years)
— was born in the soldier’s family, a great world
renowned thinker, philosopher, sociologist, math-
ematician, astronomer, physicist, botanist, linguist,

logic, musician. Al-Farabi studied in Otrar ma-
drasah, Shash, Samarqgand, Bukhara, after Harran,
Egypt, Haleb (Aleppo), Baghdad. On the result of
this knowledge, Al-Farabi became “Second world
teacher” [Kul-Mukhammed: 2007: 96].

Al-Farabi's intentions were great to understand
the world and humanity, to determine the place of
last in the world, and to achieve a full and intuitive
image of the world and society.

The intellectual heritage of an ancestor as many
works of science is filled with direct antique philos-
ophy, including philosophical doctrines and transla-
tions of Plato and Aristotle. As the scientists’ con-
clusion, there are from seventy to hundred and sixty
tracts of Al-Farabi [Tazhibayeva, 2011: 89].

In the philosophical system of Al-Farabi educa-
tion and pedagogic were one of the phenomenon of
society. This phenomenon is closely related to the
human body as well as confirms that each individual
can be the member of society, can achieve the level
of his own personality, on the result to achieve their
main goals prepares from the earliest age. Despite
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the fact that Al-Farabi has no specific work on di-
rect education and pedagogy, he has mastered his
philosophical thoughts about “The path to happi-
ness”, “The meaning of the word “Intellect”,”The
Pre-Trial Pre-Learning”,”Civil Policy” a person can
make sure that they can clearly identify elements of
pedagogical doctrine.

Whole activities directed to education on Al-
Farabi's view, formulated on certain stage and val-
ues in society, teaching and practical possibilities as
the personal development. The main goal of educa-
tion to achieve the level of personality, but the main
goals of people living in this world absolute good-
nesss- defined as achieving the highest level of hap-
piness.

Methods

In this articlewe use the comparative theoretical
methods of research as a scientific instrument on the
basis of the philosophical foundations and theoreti-
cal significance of Al-Farabi’s importance in educa-
tion and knowledge.

In the process of researchwe use the researches of
foreign and domestic authors whose works are related
to our theme. To the themes we will use hermeneutic
and comparative, stylistic methods of research.

The ideas of Al-Farabi about the importance of
education and knowledge in the process of philo-
sophical research, in accordance with the basis of
the study, will be used Phenomenological analysis
methods.

Discussion

Education is what will carry a society forward
materially and spiritually. Education is a very
important process for an ideal society and this
process raises the society in every sense. Education
brings welfare level, people living together without
conflict, virtuous society and peace. In this context,
education is an indispensable element for society.
All this happens through education, that is, learning.
Man is a living being who is born, grows and dies.
In this life adventure, the human being, who learns
many things and adds knowledge to his knowledge,
is looking at how to maintain his life in the best way.
This also happens through learning. Learning is also
possible with education in a more professional sense.
Because the process of human education starts from
the moment of birth. Education is the only thing that
can make individuals happy and enable them to live
in prosperity. In this context, Farabi has only one
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goal, which is to build a virtuous / livable society.
This is primarily to build that society to educate.
Farabi’s philosophy of education and philosophy of
state appear as two complementary ideas. These two
of his education and training activities are at the he-
art of the idea. These two The activity has many fun-
ctions, both individual and social. The philosophy of
education is generally about educating and teaching.
Education forms the building block of the individual
and then the society. Because the individual and so-
ciety develop through education and become a whole
through education [Saridas, 2020:7]. Education and
training are the two concepts that people have been
most interested in throughout human history. Farabi
states that education and training are separate thin-
gs. Teaching gives people new knowledge. Comp-
rehension and learning of sciences and arts occur
with these two concepts. Farabi, who expresses an
opinion on the shaping of education with morality,
is of the opinion that morality can change with edu-
cation. The important thing here is the idea that what
is good and useful can be achieved through educa-
tion [Durak: 2019: 271]. Farabi draws attention to
some differences between education and training.
According to him, education is the way in which
the individual and then the society put forward ethi-
cal-moral and scientific activities. Teaching is a way
of creating theoretical virtues. In addition, Farabi
mentions that there are two qualities in the educator
and reveals these two qualities of the educator as
innate and acquired qualities. According to Farabi,
the innate features are as follows: Speech, body, ea-
ting, drinking, being right; and the features acquired
later: Being wise, being utilitarian, being resistant to
difficult situations, prioritising what is beneficial for
humanity [Arslan: 2018: 119]. According to Farabi,
man wants to be happy and always seeks perfection.
According to him, the path to happiness and perfec-
tion passes through education. According to Farabi,
some of the information comes from birth and some
of it is learnt later. We cannot know the source of
innate knowledge. Farabi calls innate knowledge
the first knowledge. After innate knowledges, Fa-
rabi mentions a second type of knowledge, which
is obtained by researching and thinking. Reaching
the second type of knowledge can also be known by
starting from the first type of knowledge. The aim
here is to reach the right, clear and true knowledge,
and the most solid way to this is logic [Onder, 2017:
3]. The fact that Farabi’s thoughts on education are
not systematically analysed does not mean that he is
not an educator. In this context, we can list Farabi’s
contributions to world education as follows:
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- Being a philosophy teacher who reconciled an-
cient Greek philosophy with the world view of Islam
and taught philosophy to Turks and Muslims;

- He made an interesting distinction between
education and training;

- He classified the teachers and emphasised the
characteristics of the teacher,

- He taught political education to the rulers;

- He thought of an ideal state based on knowl-
edge and virtue [Akyiiz, 2020: 82]. As will be un-
derstood in the future, the main subject of Farabi’s
philosophy is human. More precisely, it is educated
man. Because according to Farabi, society is estab-
lished with knowledge and the main task of man is
to obtain knowledge. Only through knowledge can
man achieve happiness. Thus, Farabi based individ-
ual and social happiness on knowledge. Happiness
arises as a result of human desire for good. Farabi
thinks like Aristotle on this issue. According to him,
acts that are forced and do not have continuity can-
not give happiness to man. According to Farabi,
the highest and only happiness comes through the
education and persuasion of the people. In this mat-
ter, the people need an educator, and that is philoso-
phers. Because they are the educated and those who
impart their knowledge to the people. The highest
knowledge is possible only for some people [Durak,
2019: 225]. Thus, Farabi builds the state based on
the individual. But when the state is established, he
distinguishes between knowledge and education.
Because according to Farabi, only the philosopher
has knowledge and he educates the people. This is
Farabi’s understanding of the ideal state. Now let’s
expand on this issue a little.

Ideal person, according to Al-Farabi, the per-
son who has achieved the perfection of theoretical
goodness and mercy, the perfection of moral edu-
cation, which summarizes the intellectual knowl-
edge. This theoretical and practical goodwill is ac-
knowledged to have a leading role in the political
leadership of the other members of society. Al-Far-
abi united the moral and esthetic values: goodness
is beauty, beauty is the image of goodness; beauty
is value measured with smartness. The works of
Al-Farabi have contributed to the rise of the Euro-
pean Renaissance.

Farabi played an important role in promoting
the science and ancient culture of the East and the
West, contributed to the development of education
at that time [Kobesov, 2004: 8.]. This perfect edu-
cation, which is expected of knowledge, combines
knowledge and moral education; it is both good and
happiness at the same time.

Theoretical and practical perfection can only be
achieved in society. If the person will live out of
society, he only can learn to be a wild animal. There-
fore, one of the main aim of knowledge “The cre-
ation of a united ideal society for the sake of finding
happiness in all cities”’[ Al-Farabi, 1975: 352-353].

Al-Farabi determined upbringing of political
leader as one of the main goal of knowledge, be-
cause any community needs leader who will guide
itself and demand to the right way.

Beside the goals above, Al-Farabi promotes cre-
ativity and concluded as the main reason of this ma-
turity in theoretical and practical creativity is a sign
of nobility.

Al-Farabi united the learning and experience as
the importance of education: every theoretical knowl-
edgemustbe practiced inpractice [Altayev, 1997: 67].
If science is not put into practice, it will mean no val-
ue. To achieve these goals on the basis of knowledge
and teaching, Al-Farabiadded to Plato’s thought:

What the teaching means?

Al-Farabi used many thoughts to explain this
concept: discipline(ta’dib),correction(tagwim),teac
hing (tahdhib),direct (tasdid),practice or learn (irti-
yad), orient and bring up (tarbiya).

One of tracts of Al-Farabi “To reach happiness”,
Al-Farabiidentifies education as teaching the people
and cities theoretical goodness. Good discipline, in
his thoughts, a set of good qualities, and discipline is
the way to create moral qualities [Al-Farabi, 2014:
504].

Al-Farabi determines the difference between instruc-
tion and discipline. The previous one teaches theoretical
culture, the last one teaches to absord the practical and
technical qualities. Therefore, two of them are different.
Al-Farabi differs from Plato by giving special im-
portance to sensuality. He explained the bod-
ies of sensuality as the way of taking knowledge.
The conclusion is Al-Farabi defines knowledge
as the conception begins with sensual perseptions.
He also drew attention to the idea that Aristotle’s “The
Book of Demonstrations™ (Interpretations), in which
he wrote: “Whosoever loses his belongings is deprived
of knowledge” [Kobesov, 2002: 87].

Despite the fact that al-Farabi’s emphasis on
education is closely related to sensuality, great
other philosophers think that sensuality is only in-
struments of consciousness and consciousness in
its turn, is aimed at understanding/learning. He ex-
plained on the basis of idea Platon thatthe basic na-
ture of learning is to remember.

Education is acknowledged to be necessary for
all members of society in the Al-Farabi mentality
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aimed at achieving perfection and happiness. There-
fore, the educational methods should be adapted to
what community group orientation.

There are two basic methods on teaching: the
first of which was a belief for the general public and
the other was recognized as an action for the elite
community. If the method of expression is achieved
by word, the convincing method is guided by the
word together.

Based on Plato’s educational model, al-Farabi
formulated the dialogue and word delivery methods
as important parts of education.

The general education of the people is also
thought to be based on their level of consciousness.
One of the methods to teach the members of such
a community- it is deemed necessary to explain the
phenomenon that are difficult to understand through
imagination with metaphor and other similar images.

Beside the methods above, Al-Farabi noted
memorization and repeat as an important role of
education. Philosopher divided to two section last
one: the first to repeat words until pupil will memo-
rize it, second is oriented to formulating a deeper
understanding than just memorizing it [Burabayev,
1988: 224].

Al-Farabi replied that the memorization and
understanding of what is more important in educa-
tion 1s far more memorable than remembrance, and
that the memory is limited only to memorization of
the details of knowledge, and that the understand-
ing motivates the thinking to fully comprehend the
learning phenomena.

It is seemed that nowadays the teaching methods
of Al-Farabi are using in high level educational in-
stitutions shows us its importance.

General, let’s talk about Al-Farabi’s thoughts
about the pupil and the teacher, the main partici-
pants in education.

According to the observer, the teacher should
be educated on a voluntary basis, without any prob-
lem. General, teacher should fit the following sci-
entific and moral requirements: the individual who
get high level education in own specialty, can show
the phenomena that could be shown, can teach to
the knowledge which he/she knows, can withstand
various problems.

And pupil should have the following qualities:
the quality to understand the conception of educa-
tion, to adopt it and to explain these conceptions.

Although, according to Al-Farabi competitor al-
ways wants to study, person who only focuses atten-
tion on education. Because study or learning needs
a long- term.
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Al-Farabi put a special emphasis on the subject
of education as well as the list of subjects that are
different from the basic characteristics of its partici-
pants.

In every stage to achieve own goals education
should be through a particular program, it should be
the sequence of education.Al-Farabi viewed the pro-
gram structure as an important part of education that
contributes to the cultivation of the nation’s cultural
heritage and, on the other hand, the culmination of
its emotions.

With this understanding, Al-Farabi does not only
sum up systematically the branches of science, but
also focuses on classifying them as the first among
the Muslim philosophers. His “Science Classifica-
tion” tract isclassificated in the field of acquired
knowledge [Al-Dzhindi, 1991: 26].

Accordingto philosopher, the beginning of the
education should start with the language and its
structure. General person who speaks other languag-
es initiates the study of other sciences.

It is possible to notice that the thinker attaches
great importance to the language, he has mastered
several languages that contributed to comparing so-
cieties with different cultures. He thought that the
education program after learning languages have to
directed to learn logics. Because the arabian word
‘logic’ (mantiq) combined word and intelligence,
therefore according to the thinker, learning a lan-
guage has been recognized as the beginning of the
work of a person with a complex knowledge.

The next component of the educational program
is mathematics. Al-Farabi admitted to learn arith-
metic as the basis of theoretical sciences: ‘Those
who want to learn theoretical creativity should start
with numbers and sizes because these systems are
optical, astronomical instruments. The philosopher
divided math to several types: numbers (arithmetic),
geometry science astronomy, music, dynamics and
machine-building science.

After such exact sciences, theology and
metaphysics, then political science, law, academic
theology are considered in the program. Briefly,
the education program of Al-Farabiconsists of the
following groups of branches of science: language
science, logic, mathematics, natural sciences,
theology, political sciences, law and academic
theology. However, Al-Farabipointed out that phi-
losophy is the father of all sciences. Because, this
science was explained as the reason of every causes
whish managed with people. Philosophy allows
you to explore the best of phenomenon in the best
possible way, and it is also a blessing to happiness.
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Al-Farabi’s Treatise on “Pre-Trial Pre-Trial Predicts
states” that there are nine different approaches to
philosophy, and they are based on the work of Ar-
istotle. They are:

1. Knowledge of all schools in philosophical
science.

2. Mastering the main goals of each books of
Aristotle.

3. Mastering the science that is the basis of
philosophy

4. To know the main goals of philosophy.

5. Knowing the ways to achieve the goal of
achieving perfection of philosophy.

6. Mastering the languages of every books of
Aristotle.

7. Knowing the meaning of adding uncertain-
ties to Aristotle’s books.

8. Determine the circumstances of a person
who know philosophy.

9. To know every necessity from teaching
Aristotle’s books [Kobesov, 1998:112.].

Al-Farabi’s teachings reflect the philosophy
and education of the world from the antiquity to
the medieval period and its inclusion in the modern
era. Despite the recent advances in science, the
importance of al-Farabi’s heritage is rising day by
day.There is no doubt that the use of elements of the
great thinkers in education and upbringing, including
the knowledge of languages and mathematics, is
still undeniable that education without upbringing
and upbringing without education can not stand are
clear evidence.Al-Farabi’s didactics “Great Book of
Music” plays many role: this is a wonderful example
of how the work of finding and extracting the most
difficult and complicated science, such as music.The
great didactic news of author is to give a great in-
troduction to the textbook covering methodological,
methodological and historical issues of musical sci-
ence [Ali Bulach, 2006: 153.].

Al-Farabi required using of solid method” and
“gentle method” to teach members of community
especially young people, and he said: “Teacher's
method of study should not be too strong or too
tough. If the study is too strong pupil will hate their
teachers. If there is a very humiliating humility,there
will be a risk of being neglected by teachers, disres-
pectful, and lazy to science”.

This is also a pedagogical principle that has not
been abolished today.

Indeed, it is not permissible to disagree with the
point that everything is divided into one, and that the
anticipation of health is an enemy of science, educa-
tion,.

There are two basic forms of teaching in Al-
Farabi's didactics: first,

motivation for the intelligent students, convic-
tion by abstraction imagination, making sure; sec-
ond: visual representation for the average student.
Reliability, conviction, in our opinion, the current
state of affairs is heuristic, lecture, and problemat-
ic teaching methods Al-Farabi also touches on the
technique of teaching practical arts and handicraft,
offering oral lessons to be combined with training
and practice.

In these explanations, the essence of ancient
writers’ works is elaborated, repaired, and explained
to many methodologically acceptable types of read-
ers.

Abu Nasr al-Farabi has re-constructed the foun-
dations of science such as philosophy, logic, and has
sought to distinguish the meaning of each science by
identifying its essence as a separate discipline.

He also carried out extensive research on the
subject of mathematics; he discovered great dis-
coveries in mathematics, astronomy, and enormous
studies in physics. He has written many works in the
sphere of natural sciences such as medicine, chem-
istry, mineralogy which is known until our days. He
has analyzed principles of ancient Greek scholars
[Al-Farabi, 1992: 45].

Conclusion

Farabi is a thinker who attached great impor-
tance to education for people to live in prosperity
and for society to live in peace. In this context, the
education and happiness of important people has
been the first priority for him. According to Farabi,
these are possible through education. Education
is the first condition for making a society happy.
When Farabi teaches something to the society, he
does it from easy to difficult and penetrates into
the society. He acted on the principle that in order
for a knowledge to be fully taught, the knowledge
before it must be fully known. Speaking of virtu-
ous society, Farabi described virtuous societies as
happy societies. Education has the biggest share in
the life adventure of human beings. Without edu-
cation, neither a happy individual nor a happy so-
ciety can be mentioned. Now we can summarise
Farabi’s thought as follows: The purpose of man is
to achieve happiness. In order for man to achieve
happiness, he must first know what happiness is.
So achieving happiness should be his first goal.
While doing these actions, man must sometimes
receive external support. This support is sometimes
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a lot and sometimes a little. People always need an ~ Farabi’s academic theoretical achievements have an
external impulse to be happy. External support is  important role in educating talented students.
education. This research has been funded by the Science

Farabi’s heritage is now being taught at Al-  Committee of the Ministry of Education and Science

Farabi Kazakh National University, which means  ofthe Republic of Kazakhstan (Grant AP0§857715).
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