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THE CHANGING ROLE OF TIME AND SOCIAL REALITY

Differently from Philosophy and Natural Science, time has always been an important component in
Social Research as human cognition tells us that the world is constantly changing in one temporal direc-
tion guided by the arrow of time. However, social time does not stand on its own. It connects to what is
happening in the natural world as well as human individual psychological time. Classical conceptions of
Kant and Husserl help to address the problem from its very foundation. It may well be that irreversibility
is an objective natural phenomenon not just a subjective impression of living creatures. We must adopt
an interdisciplinary view on time. The acceleration of speed in communication may have less signifi-
cance for our lives than is normally expected, i.e. in the case of taking legal decisions. The only change
we are currently experiencing in the context of application of Information Communication Technology
in many spheres of social life may just be that many things happen more quickly. However, there is no
essential difference. Human cognition is not becoming just spatial and atemporal.
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YakbITTbIH, 63repMeAi PoAi XxoHe dAeyMeTTiK AyHue

Durocousi xkeHe >KapaTbIAbICTaHY FbIAbIMAAPbIHAAFbIAA EMEC, YaKbIT 9pKallaH 9AeYMeTTiK
3epTTEeYAEPAIH MaHbI3AbI KypamAac OeAiri 60AAbl, cebebi apnamMm TaHbIMbl ABAEAAETEHAEN, AyHWe
yHeMi 6ip faHa yakplT 6afblTbIHAQ ©3repin OTbIPaAbl >KOHE OHbl yaKbIT Cbi3blfbl Hackapaabl. AAaiaa
OAEYMETTIK yakbIT Ta e3repin oTbipasbl. OA Taburat AyHMeciHAe OGOAbIN >KaTKaH e3repicTepmeH,
COHbIMEH KaTap, aAaMHbIH XXEKEe MCUXOAOTUSIAbIK, YaKblTbiIMeH OaiAaHbiCTbl. KaHT neH [yccepAbain
KAQCCMKaAbIK, YCTaHbIMAAPbI OCbl MOCEAEHI OHbIH, TYMKi HerisiHeH 6acTan wetnyre kemekTeceai. Kaira
OPaAMACTbIK, Tipi MaKYAbIKTap TyAblpFaH acep faHa eMec, 0ObeKTMBTI Tabuin KyObIAbIC 6OAYbl 86AeH
MYMKIiH. Bi3 yakbITTbl NMoHapaAbIK, TYPFblAQH KapacTbIPYbIMbI3 KaXKeT. ApaAacy >KbIAAAMAbIFbI Oi3AIH
OMIpIMI3AE DAETTE KYTKEHAET I AEH a3blpak, MaHbI3Abl GOAYbI MYMKIiH, MbICaAbl, 3aHFa KATbICTbI LLELLIMAEP
KabbinparaH kesae. Kasipri kofam emipiHiH KenTereH caAacblHAQ aKmnapaTTbiK-KOMMYHUKATMBTIK
TEXHOAOTMSIAAPAbI KOAAQHY asiCbiHAQ 0i3 KE3AECIN OTbIpFaH >KaAFbl3 ©3repic — KenTereH HopPCeAepAiH
>KbIAAAMbIPAK, OTIiMN XKaTKaHbIHAA FaHa OOAYbl MyMKiH. AAAMAQ aNTapAbIKTan MaHbI3Abl alibiPMaLLbIAbIK,
JKOK. AAAM TaHbIMbl ©3repAi, OHbl KAl faHa KeHICTIKTIK >X8He yaKbITTaH TbIC Aern KapacTblpyfa
60AMaNADI.

Ty¥iiH ce3Aep: yaKbIT Cbi3blfbl, KaiTa OPAAMACTbIK, 3aHfa KaTbICTbl LWELIMAEP, OObEKTMBTI yaKbIT,
SAEYMETTIK YaKbIT, CyObEKTMBTI yaKbIT.
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MeHsiowasnca POAb BpeME€HU U COUUMaAbHAs P€aAbHOCTb

B otAnume ot qDMAOCOdDMM M eCTeCTBeHHbIX HayK, BpemMga BcCeraa ObIAO Ba>KHbIM KOMMOHEHTOM
COUMAABbHbIX VICCAeAOBaHVIVl, NMOCKOAbKY 4YeAoBeYeCKoe No3HaHne NMOATBEPIKAAET, YTO MMP NOCTOAHHO
MeHdeTCd B OAHOM BPeMEeHHOM HalnpaBA€HWK, YINPpaBAAEMOM CTpe/\OVI BpeMeHN. OAHaKO CcouMaAbHOE
BpeMda TO>Ke MeHdeTCqd. OHo cB913aHO C TEM, YTO NPOUCXOAUT B NPUPOAHOM MKpe, a TakKxKe C
MHANBUAYAAbHbIM MCUXOAOTMYECKNM BPEMEHEM HEeAOBeKa. Kaaccmnueckmne KoHUenuun KaHTan ['yccep/\ﬂ
NnoMoratoT pelwnTb AAHHYIO I'IpO6A€My C CaMOoro ee OCHoOBaHusl. BroAHe BO3MOXXHO, UTO HeO6paTI/IMOCTb
— 3T0 0ObEeKTUBHOE NnprupoAHOeE aBA€HMe, a He NMPOoCTOo Cy6'beKTl/IBHoe BreYyaTtAeHne OT >KMBbIX CYyLLeCTB.
Mbi AOA>KHbI MPUHATb ME)KAMCLlMl'I/\l/lHaprIVI B3rAgA Ha Bpems. \/CKopeHme CKOpoCTtn B O6UJ,eHI/Il/I MO>XKeT
MMETb MeHbLLIEee 3HaYeHNEe AAS Hallen JKU3HA, YeM 06bIYHO OXXMNAQETCA, HanpuMep, B CAy4dae NpuHATHUA
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IOPUAMYECKUX pelleHni. EAMHCTBEHHOe M3MeHeHKe, KOTOPOe Mbl ceryac nepexvBaemM B KOHTEKCTe
NMPUMEHEHUSI MH(DOPMALMOHHO-KOMMYHUKALMOHHbBIX TEXHOAOTUI BO MHOMMX cepax oOLecTBEHHOM
>KM3HU, MOXKET 3aKAIOUATbCS AWLLb B TOM, UTO MHOrO€ NpoucxoAmnT bbicTpee. OAHAKO CyLLLECTBEHHOM
pasHULbI HET, YeAOBeYeCKoe Mo3HaHMe CTaHOBUTCS He NMPOCTO MPOCTPAHCTBEHHBIM M BHEBPEMEHHBIM.

KAtoueBble cAOBa: CTpeAa BpeMeHu, HeOOPaTUMOCTb, MPaBOBbIE pelleHusi, 0ObEKTUBHOE BPeMS,

coumraabHOE Bpemsi, CyObekTUBHOE BPeMSI.

Introduction

Today, in the age of globalisation, it is often be-
lieved that time does not have that much meaning in
human life any longer as before. Everything, includ-
ing for instance taking legal decisions, is becoming
more fast. Application of superfast computers of-
ten leaves us with the impression that many events
don’t require any time at all to happen any longer.
These processes definitely influence social reality to
a great deal. However, considering human psychol-
ogy, there is no full escape from temporality. Thus,
the meaning of time in any kind of social life is ob-
viously changing but still not disappearing. I shall
take a closer look at this phenomenon below.

Somewhat surprisingly, the great Ancient think-
ers did not pay too much attention to time as a phil-
osophical problem. Just on the very large scale of
world cycles time appeared in the thinking of Hera-
clitus for instance. As we know, his belief was that
the world is going through cycles that repeat them-
selves. A determinist world view on a large scale.

Still, we have Aristotle’s definition of ‘now’ as
a point of time that has no extension and that has a
before and after (Aristotle, 1987). As I shall show
below, the meaning of ‘now’ may play a significant
role in making sense of instant legal decisions tak-
ing with the help of digital technology.

Time has been in the focus of philosophical dis-
course since St. Augustine’s famous considerations
trying to establish the nature of time, rather than
since the Ancient thinkers. Is time a flow, a dura-
tion, a sequence of separate events or just a concept.
What does it mean that sometimes we don’t have
enough time? What is this that we don’t have when
we are in a hurry? What is it that we sometimes have
enough or plenty of it?

It is important to note that St. Augustine had
both objective and subjective accounts of time. Ob-
jectively, time was the creation of God. There was no
time before the act of creation took place. However,
St. Augustine also has a subjective or psychologi-
cal account of time. It is a phenomenon of human
consciousness to him. Otherwise, what would be
the point of asking all those questions above about
the nature and essence of time? Memory occupies

the central position in the psychological treatment
of time for St. Augustine. Augustine writes: “And
in my memory too I meet myself — I recall myself,
what I have done, when and where and in what state
of mind [ was when [ did it [...] I can meditate as if
they were present” (Augustine, 2006: 196). The past
is an image in the memory, the present and the future
will become such an image (Morrison, 1971: 602).
The present cannot last forever because in that case
we would not have the present but eternity (Augus-
tine, 2006: 242-243). The past and future are in the
mind. The past and future have a being until the past
is remembered and the future is anticipated (Her-
nandez, 2016: 39). By all evidence, St. Augustine is
under the influence of Aristotle’s definition of ‘now’
while presenting his subjective account of time.

Today, we need not be limited in our thinking by
the meditations of an old philosophical school but
we can hardly contest the validity and significance of
the Augustinian account of time. Most importantly,
St, Augustine raised the issue of the relationship
between the objective and subjective accounts of
time that has not been conclusively resolved up to
this day. Thus, the early Christian thinker managed
to initiate a very important thread in philosophical
thought that has not just theoretical value but a
practical outcome as well. I shall address this issue
below in the context of both natural and social
science.

Time in Natural Science

Natural scientists have rather kept time away
from their realm since the very beginning, the
sketching of the method of modern science by
Galileo. We know that from the perspective of human
sense perception time is an irreversible flow. One of
the most basic requirements in the methodology of
exact natural science, however, is reproducibility of
the experiments. Thus, there is no irreversibility, i.e.
no irreversibility in classical or nonclassical science
(quantum mechanics and relativity theories). The
arrow of time is not an objective phenomenon
from the point of view of the method of classical
natural science. The latter was supposed to remain
objective and value free. Everything subjective had
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to stay outside of science by definition. Galileo
achieved this quite successfully earning even the
title of a criminal from Lewis Mumford in the
20" century (Mumford, 1970: 57). The crime
of Galileo, according to Mumford, was exactly
pushing everything subjective, everything that is
close to individual human existence out of science.
The irreversible flow of time is the very basis of
individual human cognition. Therefore, definitely
something very close and important to the everyday
life, emotions and feelings of humans.

Ludwig Boltzmann developed interesting ideas
of irreversible processe in nature in the 19" century
(Sharp, Matschinsky, 2015). However, he abandoned
them after long considerations and under pressure of
heavy criticism from colleagues thinking that he had
made a mistake somewhere in the interpretations of
his research results. As a result of this unfortunate
episode in the history of science that, by all evidence
also contributed to Boltzmann’s suicide, time and
irreversibility stayed out of physics and chemistry
until the second half of the 20" century. Fundamental
changed occurred only while doing research in the
context of thermodynamics (the law of entropy),
Ilya Prigogine worked out the methodology of self-
organisationanddissipative structures (see Prigogine,
Nicolis, 1977, Prigogine, 1980, Prigogine, Stengers,
1984, Nicolis, Prigogine, 1989, Prigogine, Stengers,
1997, Prigogine, 2003). In Prigogine’s approach to
science and to the world, irreversibility obtains an
objective character not in the divine (Augustinian)
sense but as an inherent character of natural material
processes. Unfortunately, this observation has not
been fully recognized by natural scientists up to this
day, because some of them still adhere to the idea of
the God’s eye point of view in the classical meaning
of the term. Leo Népinen and Peeter Miiiirsepp have
explained the issue of objectivity of irreversibility in
nature in quite in detail in their research. They write:
»Many scientists still believe that some events are
evolving in one direction only because the evolution
in the opposite direction would have a very small
probability but still possible. The conviction of Ilya
Prigogine is different: only because some states are
strictly forbidden and they cannot be discovered
in nature and artificially prepared, to the states
which are allowed, the probabilistic character
can be ascribed” (see Népinen, Miilirsepp, 2002).
Prigogine’s research shows that time symmetry
(equality between past and future) does not really
exist in nature. Time flows uniformly in one
direction, towards the future, away from the past.
This is an objective fast, not a subjective feeling of
living creatures.
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Prigogine’s results achieved in the context of
research in chemistry and physics have invaluable
general repercussions. It became clear that we need
not make a strict difference between natural and
social science. Although subject to laws, natural
science is a science of events as well. However,
some difference between studying nature and human
beings, creatures possessing free will, still remains.

Jan-Kyrre Berg Olsen presents very interesting
observation on the objectivity of time in his
dissertation written in 2002. According to Olsen,
objectivity of time has two different meanings that
have to be distinguished from each other. First,
objectivity can be understood as the representation
of something real. Second, objectivity can be a
representation of what is an abstract idealization
of non-empirical elements. Thus, the second type
of objectivity rests on the exclusion of subjectivity
(Olsen, 2002: 275). Olsen goes on to argue that we
are getting two perspectives on the nature of time.
We have sciences that operate with the concept of
objective time and we have ‘the thing in itself’, the
reality of time (Olsen, 2002: 275). In a way, the
contemporary philosophical analysis of time comes
to the same conclusion that there is both objective
and subjective time as St. Augustine’s considerations
did. Just God has been replaced by Nature.

At the same time, the whole methodology
of natural science is undergoing a fundamental
change. In the new circumstances, we have to
drop the requirement for the reproducibility of the
experiments. The role of the scientific experiment
is changing (Miiiirsepp, 2013). There is just the
‘now’, i.e. just the ongoing experiment is real. The
researcher cannot get back to the previous one as
well as cannot reach for possible future ones.

This kind of methodological change is most
visible in the case of chemistry (see Miiiirsepp,
2016). Strictly speaking, everything is unique and
does not repeat itself. This is what we can observe
in the process of producing new chemical stuff.
Of course, some general patterns concerning some
processes are still detectable, like turbulences in
water look similar. However, the world is objectively
irreversible. We are guided by the arrow of time.
There is perhaps even more than one but they have
to ‘work in cooperation’ (see Hawking, 1988).
First, there is the thermodynamic arrow of time.
This is the fundamental guarantor of irreversibility
in nature. Then there is the psychological arrow
of time. As we know already, this is the subjective
feeling every one of us has that time flows just
in one direction. We cannot have yesterday’s
breakfast again tomorrow morning. However,
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we can also observe that the two first arrows of
Hawking nicely complement each other. According
to Hawking, there is still the cosmological arrow
of time. It represents the expanding nature of the
Universe and therefore works in conjunction with
the thermodynamic arrow. The cosmological arrow
is Hawking’s contribution to the whole picture. It
creates the foundation for humans for being able
to observe the thermodynamic and psychological
arrows at all.

Obviously, the observed changes in the
methodology of science also affect the ways
we obtain scientific knowledge and how we
can differentiate it from non-scientific one (see
Miiiirsepp, 2011). However, this is not the topic for
the current analysis.

Time in Social Science

The role of time has been quite different in
social research. Here the factor of time could never
possibly be neglected. Irreversibility of the flow
of social time has always been accounted for. In
natural science, the researcher has to figure out what
is objectively there in reality. Constructivists have
a different viewpoint here but I cannot possibly
address the realism vs constructivism debate in this
analysis.

Humans cannot change the laws of nature,
although they can have quite different perspective on
them, if we consider the constructivist approach for
instance. More than that, one can even legitimately
claim that the laws of physics lie (Cartwright, 1983).

Obviously, it is a different situation when we
study society. Here, the very aim of research often
is how to make society a better functioning system.
Such an aim obviously presumes the capacity of
humans to change the state of affairs concerning
social issues. For instance, despite our position
concerning the approach to natural law (in the legal
sense) by the great thinkers in history, it is in our
capacity to change the legal order of society. This
is a wonderful window of opportunity but at the
same time burdens humans with a heavy load of
responsibility as well.

From the perspective of the problem of time, the
foundation of the treatment of time in society lies
on the conception of social time. There is a large
number of studies of social time available. It is not
possible to give an exhaustive overview of the topic
in the frames of this article. There is a classic pa-
per by Pitirim Sorokin and Robert Merton where the
fundamental understanding of social time has been
spelled out (Sorokin, Merton, 1937). Sorokin and

Merton emphasize that social time is not continuous
but can be interrupted by critical dates. However,
even the most critical dates cannot turn time back.
It would be better to say that the critical dates slow
the flow of time down. Thus, we can claim that a
typical feature of social time compared to physical
time is its periodicity. Sorokin and Merton explain:
”The search for social periodicities based upon the
unquestioned adoption of astronomical criterions of
time may have been largely unsuccessful precisely
because social phenomena involved ‘symbolic’
rather than ‘empirical’ equalities and inequalities;
social processes which at present seem to lack pe-
riodicities in terms of astronomical measures may
be found to be quite periodic in character in terms of
social time” (Sorokin, 1937: 626). Nevertheless, the
periodicity of social time does not stop its flow not
to speak about turning back.

As a good more recent insight into the structure
and meaning of social time, see for instance (Lewis,
Weigert, 1981). Lewis and Weigert build their
approach on the paper by Sorokin and Merton
calling the work of the latter a groundbreaking article
(Merton, 1981: 432). Lewis and Weigert themselves
concentrate on the levels of social structure. They
claim that each of these levels has its own forms
of social time: at the individual, “self-time”; at the
group level, “interaction time and “institutional
time”; at the societal-cultural level, “cyclic time”
(the day, week and seasons) (Lewis, 1981: 434).

For the purpose of the current analysis, however,
social time is a supporting basis rather than an object
of the analysis itself. As a brief general overview,
the reader could also consider looking into the
conference paper by Aleksandr V. Maslikhin (1998).

Inlegal issues that form the very basic framework
for society, time plays at least a twofold role. There
are both reversibility and irreversibility present in
a way. Social time flows irreversibly and cannot
be stopped or turned back of course. However,
legal decisions can be reversed and laws cancelled.
Still, all that is done in the environment guided by
the irreversible arrow of time and therefore, the
preceding situation cannot be fully restored ever.
Passing the ‘now’ has turned the future into the
past that is not accessible any longer. In the end,
irreversibility still prevails.

There is even a third dimension here. The time
needed for taking decisions and implementing
them. It has been considerable so far. Currently,
the situation is changing. As the result of applying
digital technology in the process of taking legal
decisions for instance, the latter dimension is close
to becoming obsolete. Decisions can be taken
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instantly, without any delay, at least seemingly
so. Still, some time will be needed for enforcing
the new regulations, as actors in social reality, the
human beings, cannot adjust their minds instantly.
Digital technology cannot free humans fully from
time dependence until humans remain biological
creatures. More than that, even the issue of taking
the decisions may not be as straight forward as it
seems. Information technology is a human creation.
Therefore, it was created in the context of typical
human limitations of time perception. For a
deeper insight, we have to remind ourselves about
Immanuel Kant’s considerations of space and time
as the a priori forms of human cognition.

Kant and Husserl — Connection Made

Apriorism of time and space is the foundation
of Kant’s critical philosophy (Kant, 2004), the
core of his Copernican revolution. As we know,
according to Kant humans cannot perceive anything
that is not organised spatially and temporally.
Therefore, ontologically speaking, we cannot get
rid of temporality ever because it is embedded in
our consciousness by birth. We would not be human
beings and perhaps even living creatures without
such an organisation of our cognitive capacities.
An obvious conclusion from this would be that we
are bound to temporality whatever we do. This does
not necessarily mean, however, that we cannot cut
much shorter the temporal intervals that we need for
implementing relevant procedures.

Kant has an interesting notion of psychological
time. It may seem that the notion is based on the
dualism of the body and mind and divides the physical
world from the mental one. However, this is not
necessarily the case. The roots of the psychological
time are in physical reality. Actually, the existence
of physical reality introduces time. Mind would be
timeless without the body. This is the reason why
Kant does not believe that psychology can ever be
an experimental science.

There is another interesting notion, that of
ontological time. The term ‘ontology’ seemingly
steers us away from the social and mental spheres.
However, as it was just mentioned, we cannot have
the mental, not to speak about the social, world
without the physical one. We humans deal with
everything, from science to everyday issues, inside
the physical framework. From the philosophical
perspective, we are both ontological and
phenomenological beings. We live in the Lifeworld
(Lebenswelt) (Carr, Husserl, 1989). The Husserlian
term as well as his whole approach is very much
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in place here. Still, it may be that the Husserlian
method is not sufficient. It is believed to deal with
consciousness but leave nature aside (Sanguineti,
1998: 4). However, Husserl himself attempted to put
the two together. To deal with the human Lifeworld
in its entirety. For Husserl, the primary meaning of
the Lifeworld is ‘the world of everyday experience’
or the ‘pregiven’ surrounding world (Moran, 2011).
Consciousness is prevailing in the Lebenswelt but
nature is not absent. The world has to be out there
to provide the ‘material’ for experience. Lifeworld
would not even exist without nature. However,
Lifeworld is not the idealised world of natural
sciences. It is free from the objective treatment of
space and time as measurable endless quantities but
rather includes a limit.

As creatures living the Lifeworld that is not a
stationary construction, we are bound to temporality
in both our actions and our perception.

Conclusions — Where are we Today?

In the reality of human life, we have limits in
two directions. We don’t live eternally. Therefore,
our experience cannot be extended into infinity. The
same applies the extension towards the minimum.
Human cognitive capacity does not enable us to
perceive the duration of very small intervals. They
become instantaneous. Therefore, the effect of
cutting time intervals shorter has a psychological
limit.

In addition to the conceptual part, time is
normally considered a flow, a duration. However,
there is a hidden question here, what is the basis
of this duration. How can one claim that there is a
duration as such at all and a duration of what itis? The
answer to this query can be found while pondering,
what is the meaning of the utterance: 1 don’t have
enough time. The phrase would be meaningless
without specifying, I don’t have enough time for
what? [ must have an activity in mind that normally
requires an amount of time that can be estimated.
An activity, however, means changing the world.
Change is hidden in the concept of duration. There
cannot be duration without any change occurring.
The opposite is true as well. No change occurs
instantly in this world. Immanuel Kant was right
about this. Human perception is spatio-temporal.
There is no way of getting rid of this, unless Kant
was completely wrong. Another option is that our
world is seemingly spatio-temporal but this is not its
real nature. However, here we have a typical rescue
in philosophy, applied by Gottlob Frege and many
other thinkers. If the essence of the real reality and
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of the seeming reality cause no difference to our
actions and even into our general understanding of
the world then why consider the seeming side at all?
If the moon and my imagination of the moon don’t
differ, why consider my imagination at all.

The considerations above have a direct meaning
to the procedure of taking legal decisions. The
procedure can be cut much shorter with the help of
digital technology. However, temporality does not
disappear completely until human agents continue
participating in the process. As this will be the case
perhaps forever, there is still Lebenswelt. Human
beings involved in the process need the spatio-
temporal environment for retaining their capacity
of perception and activity. There is a good question
now, whether the growing speed of taking legal
decisions changes anything else at all except for
just speeding up the decision making. However, if
just the latter will be the case, it still changes the
scene and quite significantly so. Let’s take a closer
look.

The speed of social change is growing rapidly
these days, in the era of globalisation. All walks
of social life need to react to this speeding up,
legislature included. It has always been the case that
from time to time some laws are becoming obsolete.
Today, there are obvious signs showing that this
is happening more and more frequently. This puts
at risk the ability of the legal system to respond
efficiently to the expectations of the population.
There is a real social conflict hidden here. Since
the days of Heraclitus the legal basis of society has
been the guarantee of stability. There is the famous
fragment by the early thinker from Ephesus saying
that one must protect the laws of a city as fiercely
as the city walls. This does not mean that the laws
have to be the same forever but building up the
legal system cannot be any quicker than building

the walls. However, these days this comparison
can still hold and not necessarily slow down any
developments at the same time. It does not take a
long time to build a wall any longer if a big hospital
can be built in two weeks. Establishing a new legal
act in any democratic society, however, can hardly
be done in two weeks. So the dictum of Heraclitus
still holds.

Taking legal decisions does not necessarily
mean introducing new legal acts of course. Deciding
about the legal correctness of minor incidents should
be possible to speed up without major fundamental
changes in the whole system. Still, by all evidence,
at some point there will be a conflict between the
inert legislature and vibrant decision taking. The
former will prevent the latter from becoming more
efficient.

The situation that was just described brings
about another issue in the context of applying new
technology in legal issues. Social change appears to
be so quick that law making has to obtain a predictive
measure. It is not enough to have law fulfilling the
retrospectively regulating role in society, the basis
for punishment. Law has to be predictive. This is
perhaps the main challenge we have in the context of
applying the newest technology in law and decision
taking.

There has always been and will always be
political pressure for quick updating of legislation.
In the new digital social reality, it is easier to deal
with this pressure than ever before. However, an eye
has to be kept on constitutional guarantees. They
should never be overlooked.
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