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PATRIMONIALIZATION OF HOLY PLACES
IN WEST KAZAKHSTAN AND THE UPBRINGING
OF THE <INDEPENDENCY GENERATION»

The article considers the history of preservation and recreation of the historical originality of price-
less works — monuments of mausoleums and architectural art of the Kazakh people, including Western
Kazakhstan. The accession of Kazakhstan to independence marked the beginning of a number of pro-
cesses that continue to evolve. They affect various aspects of the life of the state and the people.

The current culture of Kazakhstan is characterized by the preservation and development of the tradi-
tions of previous generations, the discovery of new historical and cultural monuments, the enhancement
of conservation, the restoration of mausoleums, ancient mosques, ancient settlements and the creation
of new museums, historical and cultural reserves.

The article was written in the framework of the research project «Multidimensional study of the
history, problems and prospects for the implementation of international educational projects in the Re-
public of Kazakhstan» on grant funding from the Ministry of Education and Science of the Republic of
Kazakhstan.

The purpose of the study is to comprehensively analyze and reconstruct the system of representa-
tions of the nomads of the Kazakhs associated with the ritual activity and reflected in specific archaeo-
logical sites.

The research methodology is based on the principles of historical knowledge and includes a system
of general philosophical and general historical laws of the development of society, individual processes
and phenomena.

The results of research work are cultural and historical heritage is an integral part of the concept of
«living environment», which refers to the phenomena of the external world included in the life of the
subject.

The preservation of heritage is possible only if it becomes an element of the living environment, is
included in the daily life of a person.

Key words: holy places, ancient mausoleums, Kazakhstan, spiritual tradition.
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batbic Ka3akcTaHAaFbl KMeAi OpbIHAAPADBIH, MypaAapbl
«TayeACi3AIKTIH, ypriarbl» TypaAbl 6iaim Gepy

ByA Makanaaa Kasak, XaAKblIHbIH, COHbIH, iliHAe baTbic Ka3akcTaH keceHeAepi MeH CayAeT eHepiHIH,
eckepTKilTepi TaakblAaHaabl. CoHAal-aK, BYA KYHAb! KYMbICTApPAbIH TaprxM TYMHYCKAAbIFbIH CaKTay
JKOHEe KaArMbiHa KeATipy Tapumxbl, KasakcTaH »acTapblHbiH, TOpOMEAeHYiHe ecKepTKIlITEPAI cakTayAblH
POeAi TypaAbl alTbIAQAbI.

KasakcTaH MEMAEKEeTIHIH TOYEACI3AIK aAybl, AaMbill KeAe >KaTkaH OipkaTap npouecTepAi
6acTaAybiH GeArinerai. ByA aamyAap MEMAEKETTIH >KoHe XaAbIKTbiH, 6MipPiHiH 8p TYPAI acrnekTiaepiHe
acep eteai. KasakcTaHHbIH Kasipri MeAeHMeTi OypblHFbl yprakTapAblH ASCTYPAEPIH caKTay >XKeHe
AAMbITY, YKaHa TapUXM >KOHEe MOAEHU ecKepTKilUTepAi ally, KOHCepBaLMSIAQY, KeCEeHeAepAi KaAMbIHa
KEATIpY, eXXeAri MeliTTep, KOHE eAAl MEKEHAEPAIT KAAMbIHA KEATIPY YKaHe »KaHa MyparkanAap, Tapuxm-
MBAEHM KOpbIKTap Kypy 6OAbIN TabblAaAbI.

Makara KasakcrtaH PecnybamKkacbiHbiH — BiAiM  >K&He  FbIAbIM  MUHMCTPAITiHIH,  TPaHTTbIK,
Kap>KblAaHAbIPYbI GoibiHIIA «KasakcTaH PecnybAmnKacbiHAAFbl XaAblKapaAblK, GiAiM 6epy »kobasapbiH
>KY3€ere acblpyAblH TapUXbIH, MPOOAEMaAApbIH >kaHe OOAALLAFbIH 3ePTTEYAIH KO OALLEMA| 3epTTemeci»
aTTbl 3epTTey >K06aCbiHbIH OOAIr peTiHAE XKasbIAAbI.
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3epTTeyAiH MakcaTbl — Kasak, XaAKbIHbIH CAAT-ASCTYPAEPiIMEH OaiAaHbICTbl apPHAYAbl aPXEOAOT M-
AbIK, OPbIHAAPAQ OeMHEeAeY KYMECiH XXETIAAIPY >KOHE KelleHAT TarAay.

3epTTey aaicTemeci Tapuxu GIAIM NPUHUMMTEPIHE HETI3AEAEAI >KOHE >KaATMbl AAMYAbIH >KaAATbI
(PMAOCOMUAABIK, XKOHE >KAAMbl TAPUXM 3AHABIAbIKTApPbIH, >KEKe MPOLecTep MeH KyObIAbICTapAbl
KAMTUAbI. MypaHbIH, CakTaAybl aAAMHbIH KYHAEAIKTI eMipiHe KipeTiH TipLWIiAiK OpTaCbIHbIH, SAEMEeHTI
6GOAFaH >KaFAanAa FaHa MyMKiH 60AaAbI.

TyiiH ce3aep: KacneTTi opbiIHAAP, MaB3oAerAep, KasakcTaH, pyxaHu ASCTyp.
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MaTprmoHu3aums cBaTbix mecT B 3anapgHom KasaxcraHe
M BOCNUTaHKWe «rnokoAeHusi HesaBucumoctu»

B cratbe paccmMaTpyBaETCs UCTOPUSI COXPAHEHUSI M BOCCO3AAHMUSI MCTOPUYECKOro cBoeobpasus
6ecLeHHbIX MPOU3BEAEHUNIA-MAMSTHUKOB, MAaB30AEEB 1 aPXUTEKTYPHOI0 MCKYCCTBA Ka3axCKOro HapoAQ,
M B TOM UncAe 3anapHoro KaszaxcraHa, a Tak>ke Ta POAb, KOTOPYIO UrpaeT A€ TEAbHOCTb MO COXPAHEHUIO
NMaMSATHUKOB AASl BOCTUTaHWs MoAaoaexu KasaxcraHa. O6peteHne KasaxcTaHOM HE3aBMCHMMOCTM
MOAOXKMAO HAYaAO PSIAY MPOLLECCOB, KOTOPble MPOAOAXKAIOT pPasBMBaTbCs. HbIHELWHsAS KyAbTypa
KazaxcraHa XapakTepu3yeTcs COXpaHEeHMEeM W pPa3BUTMEM TPAAMLMIA MPEAbIAYLLMX TOKOAEHWH,
OTKPbITMEM HOBbIX MICTOPUYECKMX U KYAbTYPHbBIX MAMSTHUKOB, YCUAEHWEM KOHCEPBALMK, pecTaBpaLmei
MaB30A€€EB, APDEBHUX MeUeTeln, ADEBHMX NMOCEAEHUI CO3AAHMEM HOBbIX My3€€eB, MCTOPUKO-KYAbTYPHbIX
3anoBeAHMKOB.

CraTbg HamMcaHa B pamMKax peaAM3almm MCCAEAOBATEAbCKOrO MpoekTa «MHoroacnekTHoe
MUCCAEAOBAHME UCTOPUM, MPOOGAEM U MEepPCneKTUB BHEAPEHUSI MEXAYHAPOAHbIX 06pPa30oBaTEAbHbIX
npoekToB B Pecrny6Anke KasaxcraH» no rpaHTOBOMY (pMHAHCMPOBaHMIO MuHMCTEpCTBa 06pa3oBaHmst u
Haykm Pecriy6amkmn KasaxcraH.

LleAb mMccaepOBaHMS  3aKAIOYAETCS B KOMMAEKCHOM aHaAM3€ W PEKOHCTPYKUMW  CUCTEMbI
NPeACTaBAEHMIA KOYEBHUKOB Ka3aX0B, CBA3aHHbIX C PUTYAAbHOM CHEPO AEITEABHOCTU M OTPaXKEHHbIX
B CrieLMr1UecKnx apxeoAormyeckmx namaTHMKax.

MeToAOAOM NS MCCAEAOBAHMS OCHOBBIBAETCS Ha MPUHLMMAX MCTOPUYECKOrO MO3HAHMS U BKAIOYAET
cuctemy  06uwedrAoCcoCKMX 1 OOLLIEUCTOPUYECKMX 3aKOHOB pPa3BUTUS OOLLECTBA, OTAEAbHbIX
MPOLLECCOB M BAEHUIA.

Pe3yAbTaTbl MCCAEAOBATEALCKOM PAbOTbI MPEACTABASIOT KYAbTYPHO-UCTOPUYECKOE HACAEAME,
KOTOPOE $SBASIETCS COCTABHOM YaCTblO MOHSATUSI «©KM3HEHHasi CpeAa», MOA KOTOPOW MOHMMAKOTCS
BKAIOUEHHbIE B >KM3HEAESTEAbHOCTb CybbekTa sBAeHusi BHewHero mupa. CoxpaHeHue HacAeAms
BO3MO>KHO AMLLb B TOM CAyYae, €CAM OHO CTAHOBMTCS SAEMEHTOM >KM3HEHHOWM CpeAbl, BKAIOYAETCS B

NMOBCEAHEBHYIO >)KM3Hb YeAOBeKa.

KAtoueBble caoBa: CBsiTble MeCTa, APeEBHME MaB30AEN, Ka3aXCTaH, AYXOBHas TpaAnLUMA.

Introduction

Kazakhstan’s accession to independence marked
the beginning of a number of processes that continue
to develop. They affect various aspects of life of the
state and the people. The current culture of Kazakh-
stan is characterized by the preservation and devel-
opment of the traditions of previous generations, the
opening of new historical and cultural monuments,
the intensification of conservation, the restoration of
mausoleums, ancient mosques, ancient settlements,
the creation on the basis of new museums-historical
and cultural reserves. Laws of the Republic of Ka-
zakhstan on the Protection and Use of Historical and
Cultural Heritage Objects, on the National Archives,
have been adopted and are in force. With indepen-
dence in 1991, the «spiritual rebirth» of the nation

begins. The previous year, in January 1990, the spir-
itual administration of the Muslims of Kazakhstan
had been created. After the establishment of spiri-
tual administration in Kazakhstan in accordance
with a program specifically designed for the revival
of Islam, the return of mosques to believers, their
restoration and the construction of new mosques be-
gan. Currently, there are more than 1700.

Places of worship are common throughout the
world. They are from ancient times and have sur-
vived to this day. Places of worship have a number
of functions because of which the believing part of
the population is consciously grouped in the terri-
tories surrounding religious objects. In the distant
past, the most important was the landscape object
(valley, mountain, lake, etc.), with signs of the pres-
ence of superior forces, to which peoples living on
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a territory assembled to perform public rituals and
individual. Man-made places of worship, such as
temples, chapels, stupas, etc., created by people,
as well as natural places of worship, were later en-
dowed with similar properties.

Also, the religious renaissance, which began
since the time of «perestroikay, has played an im-
portant role in the lives of the peoples of the post-
Soviet states. In recent years the influence of Islam
in Kazakhstan, as in other Central Asian countries,
has increased considerably. The formation of Ka-
zakhstan as a sovereign state inevitably led to the in-
tensification of propaganda of the religion of Islam,
as well as the infiltration of various religious move-
ments and ideas foreign to our state. Islam in Ka-
zakhstan, as in other countries of Central Asia, has
its own characteristics, generated both by the speci-
ficities of Islam as a whole and exclusively by lo-
cal realities: ethnic (folk) culture, beliefs traditional
religious, social and legal institutions. Religious life
in Kazakhstan, as in other Central Asian republics,
has evolved over the centuries in certain historical,
economic and political conditions. Throughout its
history, Islam seeks to supplant elements of ideo-
logical traditions and pre-Islamic rites, but it has
coexisted for many centuries with many peoples,
with varying degrees of interaction with local be-
liefs and cults. The spread of Islamic ideas in Ka-
zakhstan has contributed to Sufi brotherhoods. The
trade routes of the Silk Road were used not only for
trade, but also served to propagate Islam by the Su-
fis. In Central Asia, one of the first representatives of
the mystical trend of Islam was in Balkh (northern
Afghanistan), the faithful of Ibrahim ibn Adham,
the first representative of mysticism in Balkh, be-
gan disseminate their religious beliefs in Turkestan
(the city of Kazakhstan) Sufism is attracting more
and more attention from researchers and the general
public.It is difficult to give an adequate explanation
of this phenomenon, because in science it is There
is still no consensus on such a ramified and mysti-
cally religious worldview Sufism history and phi-
losophy is quite extensive, and most of the works
are publications and studies on the written monu-
ments of Sufism. , personal biographies of person-
alities, analyzes of the spiritual and ritual practice
of Sufi communities in various parts of the world,
summarizing the research, there is Arab Sufism and
Eastern Sufism (Persian-Indian). Arab Sufism seeks
to reconcile the Koran with mysticism. Eastern Su-
fism has become widespread in Central Asia. Most
scientists in the West call Sufism mystical Islam,
emphasizing the sacrament of rituals. This undeni-
ably distorts the true nature of Sufism. Meanwhile,
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the whole mystery of Sufism lies in Sufis preferring
to speak in esoteric language, related to the spiritual
and supernatural form of understanding essence.
Many customs and ideas resulting from the interac-
tion of Islam with local traditions receive a new un-
derstanding and a completely different meaning. In
this respect, the importance of Sufism lies in the fact
that it has adapted Islam to local conditions. It has
become an important element that has been shown to
be capable of giving a new «Islamized» interpreta-
tion, for example the cult of the saints. Which in turn
led to the formation of an unofficial clergy (Khoja,
Ishan, Dervishes, cult of saints, etc.). With the cult
of the healthy there is also Cult of Heaven (Tengri),
Earth-Water (Jer -Su), female deity (Umai). The cult
of purification of water, the sacred mountains, the
belief in magic. «Since ancient times, ancestor wor-
ship has appeared among Turkic peoples. In the my-
thology of the peoples of Central Asia and Kazakh-
stan, the spirit of the ancestors preserves the living
parents. In the past, if a person insulted graves, the
death penalty was imposed or enforced. Persistent
faith in the spirits of ancestors has gradually merged
with Muslim rites. Therefore, even today, a particu-
lar respect for the memory and the burials of the an-
cestors is characteristic of the peoples of the region.
«(The Central Asia region). Recently, worship of
the saints, worship of the spirit of the ancestors, a
trip to the places of their burial has become a com-
mon concept not only for Kazakhstan, but also for
other neighboring countries.

Current research

Current research is the study of the history and
culture of this territory is impossible without the
study of its particular architectural monuments. It
should be noted that the western Kazakhstan com-
prises the following regions: Western Kazakhstan,
Atyrau, Mangystau and Aktobe. The region is lo-
cated in the extreme west and southwest of the Re-
public. It is vast territory extends 1,200 km from
North to South and 1,300 km from West to East.
The Caspian sea plays the most important role in the
region. This region has been producing oil for 100
years over. Atyrau is the Centre for the extraction
and preservation of caviar. The Great Silk Road has
crossed from the territories of Mangystau , now it is
an interesting tourist route. The presence of attrac-
tive landscapes in connection with the diversity of
the fauna of the reserve of Ustyurt, unique monu-
ments of nature and many historical and cultural
monuments that abound, the most significant places
of the Caspian coast are of considerable interest to a
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tourist. One of the most attractive tourist itineraries
of Mangystau oblast is a trip along the Great Silk
Road which, in ancient times, crossed the whole ter-
ritory of Mangystau, from south to North and further
to north-west, through the Ustyurt plateau, there are
caravan-sarai, small colonies: Sartash, Alta, Ketyk.
The legendary sacred mountain of Sherkala, and
not far from it, the ruins of the fortress of the son
of Genghis Khan Juchi. These regions are home to
many historical and architectural monuments: the
underground mosques of Beket-Ata, Shakpak-Ata
and many others carved out of the rock, the memo-
rial complex Eset-Batyr.

The object of study

The research focuses on the sacred places of
worship (western Kazakhstan) of religious systems,
their origin, temporal transformation and social
significance. In recent years, much has been said
about the formation of a new ecological conscious-
ness, the ecological ethic of «respect for life» (A.
Schweitzer). The search for material, financial and
organizational routes is accompanied by a growing
interest in the ecological experience of the past, of
the ideas, especially religious, of past and present
civilizations, especially in the East, where the re-
lationship between nature and man was based on a
fundamentally different basis than that of Western
countries. One of the recognized authorities in the
field of monumental studies that distinguished this
scientific direction is Ye. Azhigali, the main expert
of the Republic of Kazakhstan in the field of Ethnol-
ogy and ethno-archaeology, head of the academic
department of Ethnology and anthropology and the
Institute of history and Ethnology Ch.Valikhanov,
and the corresponding member of the International
Academy of architecture of the Eastern countries.
In his work «Complexes of Necropolis and wor-
ship», S. Ye. Azhigali is interested in the terminol-
ogy used in the study and analysis of historical and
religious complexes. The author presents his point
of view on the definitions of the necropolis («ko-
rymy), cemeteries («Beiit»), «aulie» («holy placey,
«place of worship»)by accompanying with the most
vivid and revealing examples, separately he identi-
fies rare and particular cult complexes that form at
an advanced stage in the northwest part of Ustyurt.
Azhigali S. Ye. (Almaty: 2002) [nomadic Archi-
tecture-a phenomenon of the history and culture of
Eurasia monuments of the Aral-Caspian region].
Another important condition for the formation of a
distinctive memorial and a tradition of worship in
the Aral-Caspian Sea was, according to the author,

the ethnic and ethno-political history of the region.
Recalling that the settlement of this territory dates
back to a very ancient time, he gives a brief over-
view of the evolution of these places until the de-
finitive settlement by the Kazakhs in the 18th-early
20th century.S. Ye. Azhigali identifies the groups of
local monuments by geographical factor. With the
geography of monuments, it connects their topog-
raphy. It distinguishes in particular two groups of
Manguystau and Ustyurt complexes: 1). Formed in
areas with difficult terrain, where the landscape has
become an integral part of these complexes; their
formation is often associated with the activities of
the Muslim preachers, the Sufis.2) appeared in areas
with calm relief (in the expanses, on the plateau, at
the wells); in the groups dominated by the mausole-
um of the Muslim cult, S.Ye. Azhigali notes a char-
acteristic such as the adaptation of these structures
and their functionality to the places of ancient cults,
natural monuments of this particular terrain. The
researcher points out the great Islamization of me-
dieval Mangyshlak compared to other nomadic re-
gions of Kazakhstan and draws attention to features
such as mosques being confined to large tribal and
Inter-Tribal necropolis — places of constant passage
of the pastoral population. The researcher points
out the great Islamization of medieval Mangyshlak
compared to other nomadic regions if Kazakhstan
and attracts attention to such features as mosques are
confined to large tribal and intertribal necropolises
places of the constant passage of the pastoral popu-
lation. The researcher identifies three main groups
of mosques: the rocky subsoil, the soil or «steppe»
(simple) and earth wall(«architecturaly.)

The degree of elaboration of the subject and
sources of research

Places of worship as the subject of philosophi-
cal and environmental analysis are an undeveloped
theme. Places of worship in Central Asia (includ-
ing western Kazakhstan) have also not been the
subject of extensive scientific research. In the Tsar-
ists era, the administration of the Turkestan region
did not attach importance to the issue under discus-
sion. Interest in places of worship became apparent
when they became sources of anti-Russian and an-
ti-government propaganda. In the Soviet era, when
the possibility of propaganda was limited, places
of worship did not attract much interest. They have
been considered as an insignificant fact of tradi-
tional religious culture, as evidenced by the practi-
cal absence of specifically published works on the
subject.
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The sources of the Muslim period practically
contain no long descriptions of places of worship.
Some information may be collected from medieval
geographical reference books and biographies of re-
ligious and secular personalities. Among the authors:
Ibn Khaukal (XB), Jamal Al-Din Qarshi (13"centu-
ry), Zahir Al-Din Muhammad Babur (XVb.), Mu-
hammad-Hakim Khan-Tura (19"century) and others
also had mentioned in the notes of the Russian mili-
tary on Kokand Khanate, including Philip Efremov
(18" century) and Philip Nazarov (19" century.)

The direction in the science of history appeared
in the 30s of the 20" century,and the study of «The
Places of Memories» began with Pierre Nora. In ad-
dition, «Dynamics of the Sacred Groves» came into
view in the 60s to 80s of the 20" century, and pri-
marily associated with the names of the anthropolo-
gist Georges Balandier.

Among the contemporary foreign works, we can
mention works of A. Bennigsen and SE Vimbusha
(1985) «Mystics and Commissars: Sufism in the So-
viet Union» which presents an overview of the holy
places of Central Asia from atheistic publications
of Soviet. This work reflects the range of Western
scholars’ views in the religious situation that devel-
oped in the Soviet East. In the Soviet era, the writ-
ings of the ethnographer V. N. Basilov mentioned
places of worship in Central Asia as a part of the
study of the cult of Muslim saints. Dr. Abramzon
has published documents on several places of wor-
ship in Ferghana. RL Rududova considered religious
objects as a source of history of irrigated agriculture.

The main objective of this research is to iden-
tify the historical, spiritual, environmental and so-
cial significance of sacred places of worship. This
involves the resolution of several tasks: a study of
historical significance for a certain region (for ex-
ample, western Kazakhstan) of religious systems
and associated forms of the religious and ecological
worldview; analysis of the characteristics of sacred
places of worship, prompting their belonging to a
particular religious system; establish a connection
between sacred places of worship and traditional
types of housekeeping.

Topography and heritage architecture

There are burials of 362 spiritual farsighted
fathers in the ancient Mangystau. Many places
on the peninsula are considered as sacred. In
the Muslim world, hundreds of pilgrims were
delivered to Mangystau which is awarded by one
of the summits. There are more than ten thousand
architectural monuments in the ancient necropolis,
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like coitas, kulpytas, sarcophagi, sagana-tama,
mausoleums and others. The monuments furnished
with national ornaments in shades of gray and blue,
which symbolize the purity of life, the beauty of the
man. The most interesting necropolises are Beket-
ata, Shopan-ata, Shakpak-ata, Seysem-ata, Masat-
ata, Karaman-ata, Koshkar-ata, Sultan-epe, Hanga-
baba, Kenty-baba, Ushtam, Akshora and many
others. Legend says that Shopan —ata found his
mentor, Yassavi and built a mosque on this site. And
a tree planted near to the person, it is still growing,
it is over 800 years old. Shopan-ata necropolis is
located on the road to Beket-ata, in the town of
Oglandy.

Memories of Bronislav Zalessky (1865)

«Khanga Baba.» This is the name of the gorge
which is located 30 kilometres from Fort Novope-
trov. This gorge is separated by growing mulberry
trees. However, several trunks, withered but large
indicate to that the groves can be grown there. Also
besides these ancient trees are the ruins of the house
of Khanga Baba, a man who is respected by Turk-
mens as a saint. The whole track is called after his
name. The house is built out of stone. It has a doz-
en small rooms. The largest room in the center is
placed on pillars and has the shape of a circle; niches
are arranged in its walls. Apparently, there was once
a school and perhaps, the chapel. The leaflet is also
considered as sacred. Camel heads and six corners
of the ruins impaled on them are proof of this. It is
possible that the saint himself planted these trees.
There are traces of cultivated land around the house.
Supposedly, this person was trying to engage in
agriculture. Clearly, he dug many wells in the sur-
rounding canyons. Such a blessing made in a desert
without water is already enough to win favour of the
descendants. There are many graves in the valley.
Presumably, the Kazakhs, following the customs of
their ancestors, buried a dead person in the vicinity
of the saint’s home. Khanga-Baba was one of the
representatives of this country which constituted
their customary law applied in the steppe for a long
time. There are no exact data about this subject. The
necropolis and underground mosque Shopan-ata, lo-
cated on the old caravan road connecting Mangysh-
lak (Mangystau) in Khoresm, 60 kilometres from
the Zhana-Ozen, represents the largest and oldest
necropolis of Mangyshlak. There is an underground
mosque and the tomb of Shopan-ata in the south-
west part like the most ancient funerary monuments,
probably built by the Oguz-Kipchak tribes, who
lived there periodically throughout the 10" and 13™
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centuries. It was built to transform it into a religious
center of the district, as evidenced by the devel-
oped components of premises. There is a room in
the north-east corner, and according to legend, it is
the tomb of his daughter. For centuries, the under-
ground complex has been a place of pilgrimage for
the nomads of Mangyshlak. There is no reliable his-
torical information about the exact date. The name
of Shopan-ata was not found in well-known written
sources. But among the local population, there is a
widespread tradition that Shopan-ata was a pupil of
the famous Khoja Ahmet Yassavi, founder of the
Sufi brotherhood Yassaviyya, who lived in the sec-
ond half of the 12" century. Once, after graduation
Khoja Ahmet gathered the disciples and told them
that they had to shoot arrows through the shanyrak
and where the arrows were flying, they had to preach
the ideas of Sufism. The arrow of Shopan-ata had
flown to Mangyshlak, fell on a small mountain, then
there was built an underground mosque. According
to another legend, a mulberry tree has sprouted the
arrow that continues to grow, on top of everything,
this tree is considered as «sacred» with healing

properties. And before going to Beket-ata necropo-
lis, you have to visit the Shopan-ata necropis.

Conclusion

To sum up, it is important to mention the history
of the geography of the sacred places is a significant
prism in the research on the historical and cultural
monuments of Kazakhstan. This involves analyzing
the most historic periods and completing the cur-
rent state of «monumental historiography.» With
regard to the antiquities of the vast steppe region,
which possesses a fundamental scientific and cogni-
tive value (especially, with respect to the inevitable
destruction), these have been very little in the re-
search of Kazakhstan. In this case, many valuable
sources of information which are mainly from the
pre-revolutionary period, are not used in scientific
research in the practice of cultural heritage devel-
opment. Thus, the commemorative cult buildings of
the Aral-Caspian region (western Kazakhstan) rep-
resent an interesting page in the steppes of Eurasia
and its heritage.

References

Abdullazizova Z.S. The Persian-Tajik Lyrics of the poetess Makhuna of Kokand (second half of 18th — first half of 19th centu-
ries). https://cyberleninka.ru/article/n/the-persian-tajik-lyrics-of-the-poetess-maknuna-of-kokand-second-half-of-18th-first-half-of-

19th-centuries

Azhigali S.E. Essay on the ethnic history of the aral zone of the Aral-Caspian Sea (in the light of the problems of ethnogenesis):

History and Culture of the Aral-Caspian Sea. 2001.

Azhigali S.E. Nomadic architecture — a phenomenon of the history and culture of Eurasia (monuments of the Aral-Caspian

region). Almaty: 2014.

André Gounelle.fr Albert Schweitzer. Le respect de la vie. http://andregounelle.fr/schweitzer/albert-schweitzer-le-respect-de-

la-vie.php

Abramzon. C.M. Kirgiz and their historical and cultural ties, 402. 1971.

Basilov V.N. The cult of the saints in Islam. 1970.

Berseneva N.A. Funerary on the rank of the population of the Middle Irtysh in the era of early iron. Ekaterinburg: 2006.

Baum, Gregory. Ecology and Religion, 46-47. 1989.

Beauchamp, André. Pour une sagesse de I’environnement: essai sur une éthique et une spiritualité de I’envirionnement. Ottowa:

Novalis, 1991.

Berry Thomas. The Dream of the Earth, 55-61. San Francisco: Sierra Book Club, 1988.
Bennigsen A, Wimbush S.E. Mystics and commisars: Sufism in the Soviet Union, 94-114. London: 1985. https://www.amazon.

com/Mystics-Commissars-Sufism-Soviet-Union/dp/0520055764

Dubos René. Les dieux de 1’écologie, 18-25. Paris: Fayard, 1973.
Erwan Dianteill. Dunamique du sacré georges Balandier et la religion Université Paris Descartes. http://www.cargo.canthel.fr/

wp-content/uploads/2017/12/Cargo6-7 Dianteill.pdf

Goldzierl. The cult of the saints in Islam (Muhammad sketches): Ancient rituals, beliefs and cults of nations. 1938.
Jahan Oxana. La représentation de 1’orient musulman dans la littérature russe du XVIII siecle et du XIX siccle. https://gsrl.

hypotheses.org/files/2016/06/oxana.pdf

Jean Van Vaillancourt. Religion, écologie et environnement. http://classiques.uqgac.ca/contemporains/vaillancourt jean_ guy/

religion_ecologie_environnement/religion_ecologie texte.html

Kasymov M.R. Multi-layer Paleolithic site Kulbulak in Uzbekistan (preliminary research results): Paleolithic and Neolithic,

111-119. 1972.

Mustafina R.M. Representations, cults, ceremonies among the Kazakhs (in the context of everyday Islam in southern Kazakh-

stan at the end of the XIX — XX centuries). Almaty.

115



Patrimonialization of holy places in West Kazakhstan and the upbringing of the «Independency generation»

Madéline Doré. Bibliographie Américaniste, Anthropologie, Pathologie, Phsycologie. https://www.persee.fr/doc/
jsa_0037-9174 1963 num 52 1 2700

Morisson A.S. Russian rules in Samarkand: A comparison with British India. https://www.academia.edu/149021/Russian_Rule
in_Samarkand 1868-1910._ A Comparison_with British India

Razhev D.I., Kovrigin A.A. Kurgan burial grounds of the Sargat culture, demographic structure of the ancient society: Ecology
of ancient and modern societies, 171-175. Tyumen: 1999.

Rassudova R.Ya. Cultic objects of Fergana as a source for irrigated agriculture, 94-104. 1985.

Scott.C, Levi Ron Sela. Islamic Central Asia: An Anthology of historical sources. https://books.google.kz/books?id=ibPwAAA
AQBAJ&pg=PA279&lpg=PA279&dq=Muhammad-Hakim+Khan-Tura&source=bl&ots=HI32AWOESn&sig=ACfU3U3jIUUam
Nm61wYygtyTZImY1ltVnRw&hl=ru&sa=X&ved=2ahUKEwjVXxMDRnOHhAhWpxIsKHXRxAAKkQO6AEwWD30ECAUQAQ#v=0
nepage&q=Muhammad-Hakim%?20Khan-Tura&f=false

Vishnyatsky L.B. Periodization as a means of orientation in archaeological time (on the example of the Paleolithic of Central
Asia and Kazakhstan): Problems of the Paleolithic and Mesolithic of the Volga-Urals (abstracts of the regional meeting), 3-6. Sara-
tov: 1992.

htps://www jstor org/stable/2928520

116



