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ISLAMIC IDENTITY IN THE CONTEXT
OF NATIONAL CULTURE

The article considers the issue of the essence of Islamic identity and its significance in the historical
and cultural tradition. In Kazakhstan, as in many other Central Asian regions, whose population is pre-
dominantly Muslim, Islam was formed in the context of an organic connection with local national and
cultural traditions, among which the influence of Turkic cultural traditions can be noted. The authors ana-
lyzed the main aspects of Islamic identity and its formation in the sociocultural, geopolitical experience
of the national culture of both the Islamic world and the European space. The modern global world leads
to the unification of cultural, political and religious processes. In such circumstances, the destruction
processes of identification of society and the individual are occurs. The loss of own cultural / religious
identity has become one of the main problems in modern society. National culture is formed in the
process of history and the logic of traditional relations. The article substantiates that the Kazakh Islamic
identity was formed in the national culture, incorporating customs and traditions that did not contradict
the Islamic system of values, and the traditions of spirituality were synthesized in the Islamic paradigm.
The preservation of Islamic identity is directly related to the problem of national cultural identity and, in
general, with the problem of preserving cultural heritage.
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YATTbIK, MOAEHHET KOHTEKCIHAEr MCAaM BiperemAiri

Makaraaa mcaam GiperemAiridii MoHi MeH OHbIH TAPUXM-MOAEHU ASCTYPAET OPHbI KAPacCTbIPbIAAAbI.
KasakcTaHAa, XaAbikK, CaHblH K66iHe MyCbIAMAHAQP KypPanTbiH 6acka Aa OPTaasusiAbIK, aiMakKTapAaFbl
CEKIAAI, MCAAM XKEPTIAIKTI YATTbIK, 9pi MOAEHM ASCTYPAEPMEH YMAECIMAI 0OaiAaHbIC TOHiperiHAe
KaAbinTackaH eai. OA ASCTYPAEPAIH, iWIHAE TYPKi MOAEHMETI ABCTYPAEPIH Ae alTbin KeTy Kepek.
ABTOpAap MCAaM BipererAiridii, MoHiH >koHe OHbIH McAam aAeMiMeH KaTap eyporaAblK, KEHIiCTIKTiH
A€ YATTbIK MOAEHMETIHIH MOAEHM-OAEYMETTIK, reocasicM ToXKipuOeciHAEri KaAbINTaCyblHbIH, Herisri
KbIpAQpPbIH TaAAayAaH ©TKi3al. Kasipri >kahaHabl 9AeM MBAEHM, Casich XKOHE AiHM yAepicTepaiH Gipaen
6OABIN CaMKecTeHAIpyiHe akeAeai. OCbIHAAM >KaFAANAQ KOFaM MEH TYAFaHbIH MAEHTU(MKALMSA MOCEAECI
KMbIHAQMABI. O3IHAIK MOAEHW/ATHM BipErenAiKTI XXOFaATy 3aMaHaym Koramaa 6ac maceaeAepaiH GipiHe
arHaAyAQ. YATTbIK MOAEHUET ASCTYPAI KaTbIHACTAPAbIH TapUXbl MEH KMCbIHbI YAEPICIHAE KAAbINTacaAbl.
Makanapa KasakCTaHAbIK, MCAaM OIpErenAiriHiH, YATTbIK, MOAEHMET KyLUaFbiHAQ, MCAGM KYHAbBIAbIKTaP
>KYMECIMEH KaMLbIAbIKKA TYCMENTiH, AOCTYPAEP MEH FypbInTapAbl 60MbIHA CiHIpe XYPin KaAbINTacKaHbl,
aA MCAAM MapaAMrMacbiHAQ PYXaHUABIK, ABCTYPAEPI >KMHAKTaAFaHbl HEri3AEAIN AdAeAAeHeAl. Mcaam
GiperenAirin cakTay yATTbIK, MOAEHM BipErenAiri MOCeAECIMEH >KaHE >KaAMbl aAFaHAQ, MOAEHU MypPaHbl
caKTar KaAy MOCeAeCiMeH Ae Tikeaern GaiAaHbICTbI.

Ty#iH ce3aep: MOAEHMET, YATTbIK, MOAEHMET, AiHM Biperenaik, Mcaam Gipereiairi, AsCTyp.

© 2019 Al-Farabi Kazakh National University



Islamic identity in the context of national culture

bekteHoBa M.K.", Toktap6ekosa A.H.?
'PhD aokTop, MHCTUTYT dhraococbmu, noamtororum n peanrmosesedns KH MOH PK,
KasaxcraH, r. AAMaTbl, e-mail: mbektenova13@gmail.com
2PhD aokTopaHT, Ka3axckmi HaLMOHAAbHbIM yHUBEPCUTET UM. aAb-Dapabu,
KasaxcraH, r. AAMartbl, e-mail: laura80kz@mail.ru

Ncaamckas MAEHTUHHOCTb B KOHTEKCTe HallMOHAaAbHOM KYAbTYPbI

B cratbe paccmatpmBaeTcs BOMPOC CYLUHOCTM MCAAQMCKOM MAEHTMUYHOCTM M ee 3HayeHns B
MCTOPUKO-KYAbTYPHOM Tpaauumm. B KasaxcraHe, Kak M BO MHOIMX APYrMX LIeHTPaAbHOA3MATCKMX
pervoHax, HaCeAeH1e KOTOPbIX COCTABASIOT MPEVMYLLLECTBEHHO MyCyAbMaHe, McAam GbiA ChOpPMMpPOBaH
B KOHTEKCTE OPraHMYHOM CBA3M C MECTHbIMM HAUMOHAAbHBIMM M KYAbTYPHbBIMW TPAAULMAMM, CPEAU
KOTOPbIX MOXXKHO OTMETUTb BAMSHME 1 TIOPKCKMX KYAbTYPHBIX TPAAMLIMIA. ABTOPaMM MPOAHAAM3NPOBaHbI
OCHOBHbIE  aCMeKTbl MCAAMCKOM  MAEHTMYHOCTM UM €€ CTAaHOBAEHMM B  COLMOKYAbTYPHOM,
reornoAMTUYECKOM OfMbITe€ HALMOHAABHOM KYAbTYPbl Kak MCAaMCKOro mmpa, Tak M eBpPOMNemncKoro
npoctpaHcTBa. CoBpeMeHHbI FTA0GaAbHbI MUP BEAET K YHUMUKALMU KYAbTYPHbIX, MOAMTUYECKMX U
PEAMIMO3HbIX MPOLLECCOB. B TakMx yCAOBMSX MPOUCXOAST NMPOLLECChl pa3buAeHTUDMKaLmMK obLLecTBa
1 AMYHOCTU. MoTepst COBCTBEHHOM KYAbTYPHOM / PEAUTMO3HON MAEHTUYHOCTM CTaAa B COBPEMEHHOM
o6L1ecTBe OAHOM M3 FAaBHbIX MPobAeM. HauroHaAbHas KyAbTypa (popmupyeTcsl B MpoLecce MCTOpUn
M AOTMKM TPAAMLMOHHBIX OTHOLWIEHWI. B cTaTtbe 0OOCHOBbLIBAETCS, YTO Ka3axCTaHCKas MCAAMcKast
MAEHTUYHOCTb (HOPMMPOBAAACH B HALIMOHAABHOM KYAbTYpe, BOMpas 06bluam 1 TpaAuLMK, KOTOpbIe He
NMPOTUBOPEYUMAN MCAAMCKOM CUCTEME LEHHOCTEN, a B MapaArMe MCAaMa CUHTE3MPOBAAMCH TPAAMLIMA
AyxoBHOCTH. CoxpaHeHMe MCAAMCKOM MAEHTUUYHOCTM HaMpsiMyto CBSI3aHO C MPOOAEMON HaLMOHAAbHOW

KYAbTYPHOW MAEHTUUYHOCTU M, B LLEAOM, C MPOOAEMON COXPAHEHMS KYAbTYPHOIO HAaCAEAMS.
KAtoueBble cAoBa: KyAbTypa, HaLMOHAAbHAS KYAbTypa, PEAMIrMO3Hasi MAEHTUYHOCTb, MCAAMCKas

MAEHTUYHOCTb, TPAAMLMSI.

Introduction

The national culture is the most important com-
ponent of society, because it encapsulates the cul-
tural experience of generations and the ability to
transform into new historical conditions.

The formation of culture is associated with the
formation of codes of national cultures, which are
deciphered in the socio-cultural reality. They are
also programs for generating of new cultural mod-
ernization projects.

The cultural, national, religious identities are
the basic characteristic of the state according to the
works of M. Weber (Weber M., 1978), E. Cassirer
(Cassirer E., 1998), C. Levi-Stross (Levi-Strauss, C.,
2013), P. Ricoeur (Ricoeur P., 2007), M. Foucault
(Foucault M., 2001), C. Jung (Jung C.G., 1968) and
others. Ethnic and national identity (as an ethnic and
national culture) are not exactly the same. National
identity is formed in the context of national public
structure and national culture, but ethnic identity is
one of its components.

The difficulty of raising the question of Islamic
identity and its formation in the sociocultural, geo-
political experience of national culture lies in the
fact that national culture is a culture of a certain,
united nation, connected by a common national tra-
dition and language, while Islam is a universal re-
ligion, which breaks locality, isolation of national
cultural systems. The supranationality of Islam has

become an objective factor in its spread through-
out the world. However, the universalism of Islam
is confronted with the individual original, conser-
vative content of the national culture. In this case,
maybe we should talk about Islamic identity as a
civilizational identity, because the Islamic factor
has played and plays a huge role in the formation
of Islamic consciousness and its influence on po-
litical, communicative, cultural, ethical processes
in society.

Today the Islamic world correlated with the Is-
lamic civilization is represented by various national
states, in which national cultural systems with their
value-worldview paradigms, ideological doctrines
and concepts of national identities are formed. As
embedded in national identity the problem of Islam-
ic identity is particularly raised in connection with
the deconstruction of geopolitical identities, colo-
nial dependence, the attainment of national unity
and the search for one’s own national identity. For
example, Islamic countries — Pakistan, Afghanistan,
Tunisia, Saudi Arabia, UAE, Qatar, Libya, Leba-
non, Iran and others rely on the religious tradition of
Islam, which prevailed in their region and on their
own cultural traditions, history, language in search
of their own national identity. The same thing hap-
pens in other countries too: the balancing of Islam in
national cultures occurs as a civilizational identifi-
cation with the Islamic tradition, with a clear prior-
ity of its own national tradition.
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Currently, Islamic identity in the countries of the
Islamic world is formed in the historical process of
the national culture; this is an Islamic identity which
based on the spiritual and material artifacts of the
national state.

Methodological base of research

The problem of Islamic identity is complex,
ambiguous, multidimensional, in order to reveal its
phenomenological content, conceptualization, sig-
nificance in the context of modern religious process-
es, a methodological arsenal of a number of humani-
ties is needed: religious studies, philosophy, cultural
studies, sociology, political science, Islamic studies.

In this connection, the authors of the article con-
sider the use of various methods and methodologi-
cal guidelines, including: methods of historical and
logical reconstruction, phenomenology of religion,
religious studies, and cultural-philosophical com-
parativistics.

The article used the categorical-scientific ter-
minology of the humanities, developed by Western
and Islamic scholars.

National culture and Islamic identity

The role of culture in the development and for-
mation of Islamic identity is enormous, since it,
culture, contains multifunctional qualities, proper-
ties, such functions as transmitting, communicative,
educational form the personality, and therefore its
identification in the cultural project of the nation.
Cultural heritage is also the foundation on which all
cultural projects of modern nation states are built.

The classical period of development in the Is-
lamic tradition was not too nationalized, although
Arabic culture was the standard of development for
genres and styles. Arabic was the official language
in the Caliphate space and, naturally, Arab-Muslim
culture and Arab-Muslim identity were gradually
developed. The Turkic world, the Arab world, the
African, partly Spanish were Islamized, the Islamic
tradition united everyone into the Islamic world, but
the identity still contained the national, traditional
aspects: Turkic Islam, African Islam, Moorish Is-
lam, etc.

Cultural processes took place in the Caliphate
space: science, philosophy, art, architecture devel-
oped with their own genres and styles, but all of
them were united by a single ideological principle
— the Islamic ethical imperative.

Scientists, theologians, Sufis Ibn Arabi, Ibn
Rushd, Ibn Sina, Ibn Khaldun, Ibn Hazm, Yassawi,
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Al-Farabi and many others defined the identity of a
Muslim in the context of a common Islamic culture,
recognizing its ethnic diversity, but most significant
in Islamic identification for them was education and
virtue regardless of the national component. The
most famous utopian work of al-Farabi was «The
Ideas of the Citizens of the Virtuous City». He un-
derstood the identity of a Muslim as virtue, citizen-
ship (belonging to the ummabh), rationality and abil-
ity to philosophize. Al-Farabi believes that «... A
person has two perfections — the first and the last.
The latter is achieved by us not in this life, but only
in the otherworldly, when it was preceded by the
first perfection in this our life. The first perfection
is when a person performs the actions of all virtues.
He does not just possess virtue without performing
actions; the perfection of man consists in the perfor-
mance of actions by him, and not in the acquisition
of the properties due to which actions take place»
(The legacy of al-Farabi and the formation of a new
integral worldview, 2012:66). Ibn Khaldun is an au-
thor of the first treatise on the difference between
civilization and culture, on the identities, which are
formed by cultural and historical processes. Theo-
logians have linked the problem of identity in the
medieval period of development of Islamic history
with different directions, doctrines, madhhabs, later
which were formed in Islamic society.

It began the process of self-identification of the
peoples living in the territory of the Caliphate and
the inclusion of the national tradition in Islamic
identity after the collapse of the Caliphate. The cul-
ture, which is called Islamic, was also the culture of
different peoples and ethnic groups, which created
the cultural Islamic project of their own national tra-
dition.

Using the example of Kazakhstan, we can his-
torically reveal the development of the Islamic tra-
dition in the culture of the Turkic world, Kazakh
world, then Kazakhstani world. Islamic identity is
manifested as universal, but with its own national,
cultural content in all these historical conglomerates.

Identity and national culture are complementary
concepts. To clarify the meaning of the concept of
«national culture», we turn to the dictionaries, here
is one of them:

National culture is a set of spiritual and mate-
rial artifacts, which emerged on the basis of tradi-
tion, common language, customs and religion. The
modality of national culture in the modern world is
increasingly associated with religious tradition. The
person’s self-identification takes place in a national
culture, his correlation with one or another culture
is understood as a cultural-national identity. The
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development of national culture took place in dif-
ferent processes: modernization, integration, but al-
ways with the preservation of its own culture code.
It is known that Kazakhstan has entered the third
modernization, in which modernization processes
should take place, contributing to the moderniza-
tion of culture. The meaning of modernization in
Kazakhstan is to find a balance of national cultural
and world values, traditions and innovations, also
modernization of identity will occur in the modern-
ization processes.

The basis of the national culture is the national
tradition, in which the norms of behavior, value sys-
tem, culture, customs, traditions, religion are con-
cluded, they act as markers of cultural identification.

Modernity shows the dynamism, aggravation,
unification, diversity of the processes occurring
in national cultures. The processes of intercultural
civilizational interaction are connected with the
problem of preserving national cultures and national
identity. Such well-known scholars as E. Hobsbaum
(Hobsbawm E., 2012), E. Gellner (Gellner E.,2009.),
(Anthony D. Smith, 2013), dealing with issues of
discrimination and identity in a cultural context,
came to understand the complexity and multi-level
identity problems, especially religious identity.

Identification through the national -cultural
tradition is introduced into the discourse of ethno-
national and religious identity. The question of what
is more important in identification, the ethnonational
or religious awareness, or the unity of ethnonational
and religious awareness, which leads to the problem
of national identity. Religious identification acquires
a multi-ethnic coloring in modern processes of
interreligious, inter-ethnic tolerance or intolerance.

National cultures in their development went
through the stages of nationalization of the cultural
tradition and language; consequently, processes
took place, which built up national identity as the
identity of the national culture. What is the place of
religious tradition in the national culture and how
is the formation of religious culture in it? These
questions are questions about the incorporation of
religious identity in the sphere of national culture.
Kazakhstan is multi-confessional. The country
has a model of interfaith harmony, which is our
experience of the development of religious identity
in the discourse of national identity.

Islamic identity in Kazakhstan
Islamic identity in the context of the national

culture of Kazakhstan acts as a marker of self-
identification of the majority of the population, since

not only Kazakhs consider themselves Muslims, but
also representatives of other ethnic groups practicing
Islam and living in the cultural space of Kazakhstan.
It is another matter what is meant by «national
culturey, is it the culture of the Kazakhs or the culture
of Kazakhstan? Scientists of Kazakhstan developed
the problem of national ideas and identity in the era of
independence. There was a lot of scientific research
about national identity, which was understood in the
context of civic identity, then in Kazakh identity,
etc. The discourse of the issue was determined
by the complexity of the conceptualization of the
Kazakh-Kazakhstani, Islamic, multi-confessional
identity. The development of the national unity
doctrine was the first project of the all-Kazakhstani
identity. There are three basic principles: «one
country — one destiny», «different origins — equal
opportunities», «development of the national
spirit», which determined the development and
formation of civic identity, where unity and
diversity expressed the essence Kazakhstani society.
What is the proportion of Islamic content in civic
identity? — This question is quite appropriate when it
comes to the consolidation of society. Islamophobic
sentiments have arisen In recent decades, which
provoke one-sided, formal-abstract research on the
confrontation of civilizations, religious traditions,
etc. Kazakhstani scientists are developing topical
issues related to the religious current situation,
religious conversion, and monitoring of religious
consciousness, since the solution of the problem
of cross-border terrorism is becoming essential
for national security. There are the well-known
Kazakhstani scientists, who fundamentally study
these problems, they are: N. Baitenova, E. Burova,
B. Satershinov, D. Kenzhetai, N. Seitakhmetova,
A. Kurmanaliyeva and others. For example,
N. Baitenova notes that the participation of
Kazakhstanis in foreign terrorist groups has become
a completely new and unpredictable consequences.
It is necessary to draw the attention of state services
and the public, in connection with various terrorist
attacks in Kazakhstan, other destructive religious
formations of various kinds were left out of attention;
we should not lose sight of this situation. (Baitenova,
2016:31-32). The statement of the problem of
Islamic identity and its preservation in the context
of the spread of radical destructive movements
is particularly relevant. Today, Muslim scholars
and theologians write about preserving Islamic
identity in the Islamic world, despite the fact that
Islamization is occurring rapidly and not only in the
Islamic world. For example, the well-known expert
of Russia in the field of Islamic issues A. Malashenko
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believes that Islamization is becoming universal in
the Islamic world, i.e. Islamization of behavior,
thinking, and consciousness is taking place. The
tendency of Islamist radicalization is dangerous for
the society, which has a different level: moderate,
aimed at progressive Islamization, it maintains
communicative relations with the Western world;
moderately radical, involving in active processes
of promotion of Islamist ideology; radical — calling
for the overthrow of power, if it is not religious,
aggression and phobias towards other religions
and those who profess them, extremist — trying to
create an Islamic state according to their patterns
and ideology, which preaches terror» (Malashenko,
2017).

Tariq Ramadan, a well-known Islamic scholar
of the Western world, believes that a new identity
policy is needed in European countries: «The
current rhetoric of fear in the West is based on the
absence of an identity policy. When you experience
a crisis in defining yourself, you strive to reduce
your identity to one thing. Only when you are in a
peaceful state it comes to the realization that you
have many identities. In a world where we feel fear,
the situation is completely normal, when we reduce
our identity to a minimum. It becomes cause of the
development of the polarization «we are against
them». But if you understand that you have many
identities, you will notice that they overlap each
other. You will understand that we all have many
things in common. This is the pledge of peace.
However, the effort and education are needed to
understand all this» (Ramadan, 2017).

Islamic identity in the structure of civic identity
is an important link, since it «connects» the spiritual,
moral and religious traditions of multi-confessional
Kazakhstani society. If in the period of becoming
independent, Kazakhstani identity was formed only
as a secular identity, today the religious component
is defined as one of the important ones, since it
forms the spiritual harmony, which is necessary in
society. The definition of Kazakhstani identity in
connection with the attainment of independence
occurred outside of nationalist sentiments, it was
largely due to not only the political internal course
of the country, but also the unity of Kazakhstani
society.

The process of searching for national identity
was carried out in different ways in many countries.

National movements in Islamic countries
for independence contributed to the revival of
nationalism, and accordingly, an identity based
solely on national interests, although in Islamic
religion nationalism is an unacceptable form of self-

ISSN 1563-0307
eISSN 2617-5843

consciousness. Nationalism is condemned in the
ayahs and hadiths.

«There is no advantage for an Arab over non-
Arab. And there is no advantage for non-Arab over
Arab. There is no advantage for white over black,
black over white, except on the basis of fear of God.
All the people are from Adam, and Adam is from the
earth». (Ahmad 411/5).

Despite the rejection of nationalism in Islam,
ideological doctrines of Islamic nationalism
periodically arise. Nationalism also very often marks
identity, a surge of nationalism in Islam begins with
the modern era. Postcolonialism as an ideology of
liberation provides the basis for various nationalist
strategiesm, which successfully and not successfully
developed in the space of the Islamic world.

Famous scholars who posed the problem of
nationalism as a problem of national identity in a
globalizing permanent world, such as E. Gellner, B.
Anderson, E. Keduri, K. Geertz, consider that it is
extremely difficult to avoid nationalism in Islamic
society.

The problem of the universality of Islam and
the localism of nationalism in the countries of the
Islamic world is a question of national Islamic
identity. There are established stable concepts:
Indonesian Islam, Moroccan Islam, Algerian
Islam, Turkish Islam, Kazakh Islam, finally, black
Islam in the United States, etc. It lies the meaning
of the Islamic identity of a nation, a state in these
concepts.

Since the Islamic doctrine was adapted to local
customs even during the Islamization period, it
became the form, which combined universality and
locality. Today, Islamic tradition in all countries
has acquired its own unique features, thanks to the
cultural-historical Islamic experience, which has
been implemented and will be implemented in the
same program, despite the occasional attempts by
radicals to streamline the context of the universalism
of the past, the original Islamic religion. We can
agree with the opinion of anthropologist-intellectual
Geertz, who says that «Islam is extremely
differentiated ... I am not trying to deny the unity of
Islam, I just do not see this unity empirically ... There
are different variants of this world religion. There
are regions of the Maghreb type, where the cultural
differences between Morocco, Tunisia, Algeria,
are very small ... There is almost the opposite case
of Indonesia — its borders were also conducted
by the colonialists, but the country inside them is
very heterogeneous, the cultural differentiation is
extremely high. What hinders nationalism, it is the
degree of cultural differentiation» (Islam, modern,
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nationalism. Interview with the anthropologist
Clifford Geertz, 2004:92).

Indeed, locality, the struggle for liberation from
colonialism are the cause of nationalism, and it
is natural that there is a differentiation of Islamic
identity in such conditions. The question of the
transformation of Islamic identity is not a question
of cultural influence, but it is a political one. Formed
types of Islamic identity: traditional Islamic identity,
national Islamic identity, radicalized Islamic identity
were identified and defined by cultural, social,
historical, political vectors of the policies of Islamic
and Western countries.

In the opinion of experts global Islamic identity
is a project, which is unlikely to be implemented,
although the intensity of the promotion of the
Islamic factor has recently increased, as has its
cultural influence. The construction of Islamic
identity will occur in the context of national, rather
than nationalist projects, it will be the trend of
modernity. Although in difficult conditions for the
Islamic world, when it comes to preserving human
and civilizational identity, of course, nationalist
projects of Islamic identity are possible.

Islamic identity is shaped by a cultural tradition,
which can be defined through the culture of Islam.
What does the culture of Islam in society mean? This
is the realization of life principles, which formed
in the cultural Islamic tradition. It should include:
rituals, the Islamic way of life, the recognition of
the cultural values of Islam, education, solidarity,
respect for elders, the reverence of educated people.
The identification of a Muslim means a cultural,
educated person who knows how to respect the
opinions of others, who is able to construct a
dialogue, respect other cultural customs and human
dignity.

Islamic culture is the basis for the development
of Islamic identity, which is religious, everything in
it is permeated with the meaning of divine unity. The
religious situation of our time is associated with the
growing role of religion, and therefore it is necessary
to use its positive potential to develop the spiritual
and moral atmosphere of society and to shape the
Muslim identity of a Muslim as a person living and
acting in the world according to the laws of moral
purity, an active person with a civil position seeking
education, peace, tolerant dialogue. According
to the well-known Hadith: «A Muslim is one —
whose hands and language nobody has suffered»,
it can be said that a Muslim is a tolerant person
who is involved in different cultural worlds, but he
always maintains his religious sovereignty, without
imposing his Islamic values on others recognizing

the right of every person, person to «religious self-
determinationy.

Developing in the context of a national culture,
Islamic identity seeks to organically combine in
itself the principles of the universalism of Islam and
the mental characteristics of the cultural tradition to
which Islam has adapted.

The ethnic component in Islamic identity
gradually turns into a national identity, and the
transformation of Islamic identity into a national
Islamic identity is already underway. In Kazakhstani
realities, similar processes of the formation of
Islamic identity also took place, which were
influenced by Kazakh cultural customs transformed
from the Turkic world. It should be noted that the
nationalism of the «extreme» nature was not a
priority in the Kazakh cultural tradition, as well as in
the Islamic tradition, therefore, the national Islamic
identity in Kazakhstani society was formed on the
foundation of traditional Islamic identity, which is
Sunnism of the Hanafi madhhab with influential
components of Turkic Sufism and Kazakh spiritual-
cultural traditional values.

The issue of national identity and the
preservation of cultural codes are crucial, since
the loss of identity is the loss of own culture. The
public started writing and talking about the crisis
of cultural and religious identity in connection
with globalization processes in which religion
is involved as a form of social consciousness
and as a sociocultural phenomenon. Religious
and cultural immunity in open societies is being
weakened, imposing other religious identities and
attempts to integrate them into society are being
made especially zealously. That is why at the state
level, inter-confessional and religious policies are
adopted. First President N.A. Nazarbayev, who
considers thatsphere of religion is the most «delicate
sphere», has been pursuing a policy of dialogue
of religions, a dialogue of religious identities for
27 years of Kazakhstan’s independence. Religion
should be a component of cultural national policy,
since the religious factor is significant at the level
of international politics and, as time shows, global
processes cannot be implemented without it.

Religious policy of the state should be aimed
at freedom of religion and the formation of a
religious identity, which can control the religious
consciousness of society.

Domestic scientists Akatayev S.O., Orynbekov
M.S., Nurlanova K.Sh. wrote monographs on
the Kazakh religious identity, they opened the
philosophical-cultural and religious studies discourse
on religious, Islamic identity and influenced the
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development of Kazakh Islamic studies. Their work
raised the question of the formation of Islamic
identity, and this identity is a marker of national
identity. M.S. Orynbekov noted the influence of
spiritual traditions, which formed in the Kazakh
culture, on the Islamic tradition, developing in the
conditions of Kazakhstani society, and also the fact
that Islam was able to set a common ethical focus on
the processes of society consolidation: «Islam has
managed to set a common set of views and ideas, on
the basis of which it has become possible to carry
out a common domestic and foreign policy for the
nomadic people, to develop a culture of a supra
tribe type, to pursue a policy of unified education
and enlightenment, which created a new scale of
moral values. The ideological image of a Muslim
turned out to be attractive to the vast majority of
steppe inhabitants; he managed to become a key to
consolidate society and mobilize it to solve common
problems. The success was also due to the fact
that the influence of Islam was relatively mild and
targeted, all layers of nomadic society were subject
to it» (Orynbekov, 2013:161).

The Islamic factor plays an important role in
preserving national identity, since it is possible
to reveal the role of the Islamic tradition in the
formation of a nation throughout the history of
individual states. Of course, traditional Islam is
embedded in a national identity in an open, post-
secular society, which is multidimensional. By the
example of Kazakhstan, it is possible to reconstruct
the role of Islam in the formation of national identity,
moreover, Islam has always been a spiritual tradition
in which the Kazakh people acquired spiritual and
moral power. Islamic identity has played a role in
the construction of national-cultural identity. The
Kazakh nation was formed in the organic balance
of Turkic and Islamic traditions, and even in the
Soviet period, when atheization of Kazakhstan was
carried out, there was always an Islamic content in
the spiritual life of society.

Conclusion

Today the national identity of Kazakhstani
society is civic, there are various forms of identity
coexist in it: linguistic, age-related, gender, ethnic,
and religious.

Islamic identity in Kazakhstan is traditional,
which embedded in civic identity. Keeping it in
this context is connected with the problem of
consolidating Kazakhstani society, forming national
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identity, preserving its own cultural code, religious
tradition in the context of global expansion of
various non-traditional religious movements for
Kazakhstan, seeking to deconstruct not only Islamic
identity, but in general, national too.

The processes of radicalization of Islamic
consciousness, which have become a reality, now,
occur at different levels: social, personal, and in
the same parameters, identity is constructed as
the identity of society and as the identity of the
individual. In society, Islamic identity is defined
through the ummah, but as a personality type, in
personality space — as the awareness of oneself as a
Muslim, but special Muslim (coming to Islam, depth
of faith, psycho-personal dimension of faith, etc.).

Problematization of Islamic identity is
associated with the socialization of young
people. Sociological monitoring of the problem
of religiosity / non-religiousness of Kazakhstani
society shows that over the past 10 years, interest
in Islam among young people has increased tenfold.
In the coming years, religiosity will increase due
to social, spiritual and educational factors, etc. If
30 years ago the interest in religion was explained
by scientists only by emotional, psychological,
borderline, personal-crisis problems, etc.; today,
turning to religious experience among young people
is associated with many problems. Religiosity, in
our case, the «Islamicness» of youth, is pronounced.
In this connection, socialization of Islamic identity
is necessary, since the «reproduction» of the Islamic
tradition, which rooted in our society, depends on
this, which will become «a stumbling block» for
the reproduction of radical or radicalized Islamic
identities.

Constructing Islamic identity in the context
of national culture is also important because
the Islamic culture and the culture of Islam in
Kazakhstani society have a dialogical potential
for communicating with other religions and other
cultures, creating a communicative, educational
and cultural space where people need not just
to consolidate, but to live. Among the religious
identities of Kazakhstani society, Islamic identity
is dominant, since it has historically become an
organic component of Kazakhstani culture and it
forms the interfaith communication.

Islam is currently a significant factor in the
identification of Kazakhstani people. Islamic
identity in Kazakhstan contains strongly pronounced
contexts of the national, Kazakh culture, which
connects the Turkic components.
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