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ISLAM IN THE GOLDEN HORDE:
SPREAD AND IMPACT ON THE EURASIAN STEPPE

In this paper the Islamization process of the Golden Horde and its results will be discussed. The
Golden Horde has unified the areas such as Desht-i Kipchak, Crimea, Volga Bulgaria and the North Ca-
ucasus, which were very different from each other in cultural, religious and political aspects. As a result,
inter-religious and international cultural change has increased and a unique syncretic Golden Horde
culture has emerged. In the Golden Horde, a religious tolerance policy was carried out where Muslims,
Christians, Buddhists, Jews and many other religious groups lived peacefully. This was a very rare case for
the Middle Ages time. After a while when Islam strengthened, it became an official religion of the state
in the Golden Horde. This case leads us to study the political and cultural context of religious change.
The aim of the article is to look into the stages of the Islamization of the Golden Horde starting from the
upper class of the its society to ordinary people. Also to find out how the Golden Horde became the
center of the Islamic world in the Northern Eurasian steppes.
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AATbIH OpAaAa MCAaM: TapaAybl MeH Eypasus AanacbiHa acepi

bya mMakarapa AATbiH OpAaHblH MCAAM AiHIH KabbIAAQY YPAICI MEH OHbIH TapuxXu HOTMXKEeAepi
KapacTbipbiraabl. AATbIH Opaa 6ip-0ipiHe MOAEHM, AiHM >KOHE cascM TypfblAaH YKCaMamTbiH
Aeuwri Kbinwak, KpipbiMm, Eain Byarapmsacbl men CoATycTik KaBkas cMsKTbl aimakTapAbl GipikTipAi.
HaTmkeciHae AiHapaAblk, YATapaAblK, KapbiM-KaTbiHacTap KyLuenin, AATbIH OpAasa epekiie MeoAeHneT
nanaa 6oaabl. AATbiIH Opaaaa 6Geariai 6ip AiHre 6acbiMAbIK, Gepmeit, AiHM TE3IMAIAIK cascaTbl
>Kypriziaai. CoHbIH apKacblHAQ MYCbIAMAHAQP, XpUCTMaHAap, Byaamuctep, nahyamaep meH T.6. AiHn
KaybiMAap 6einbiT emip cypai. Bya opTaracbipAbIK, AyHME YLLIH CUPEK KE3AECETIH Xaraan eai. KeniHHeH
ncaam AATbiH Oppasa MEMAEKETTIK AIH AdpeykeciHe eTTi. bya »karpalt AiHM e3repicTepaiH casicm
JKOHE MOAEHM MoHIH 3epTTeyai KaxkeT eTeai. CoHaal-ak, Makarasa, AATbiH Opaa KOFamblHAQFbI
>KOFapFbl Tam apacblHa WMCAAMHbIH, TapaAybl Ke3eHAEpPi MEH OHbIH MCAaM OPKEHMETIHIH COATYCTIK
Eypasus aAananapbiHAAFbl OPTaAbIFbiHA ailHaAybl cebenTepi KapacTbIpbIAQAbI.

Tyiin ce3aep: AATbiH OpAa, TYPKI-MOHFOA MEMAEKETI, KbIMnwakTap, AiH, ncAam, AewTi Kpinwak,
cypm3m.
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Mcaam B 3onoT0i Opae:
pacrnpocTpaHeHue U BAMsiHMe Ha EBpa3suiickyro cTtenb

B AaHHOI cTaTbe OYAET PacCMOTPEH MPOLECC ncAammusaumm 30A0ton OpAbl M €ro NMoCAeACTBUS.

3onoTast Oppaa obbeamHMAa Takme obaactu, kKak AewT-u Kunuak, Kpbim, Boakckast byarapus m
CeBepHblin KaBka3, KOTOpble CMAbBHO OTAMYAAMCH APYT OT Apyra B KYAbTYPHOM, PEAMIMO3HOM M
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NMOAMTMYECKOM acrekTax. B pesyAbraTte MeXXpeAnurmosHbie U MeXXAYHapOAHbIe KYABTYPHble U3MeHeHMs!
YCUAMAMCb M BO3HMKAQ YHUKAAbHAs CUHKpeTudeckast kyabTypa 3oaoTtoit Opabl. B 3oaoToin Opae
NMPOBOAMAACH MOAMTMKA PEAMIMO3HOM TEpPrMMOCTM, B pamMKax KOTOPON MMPHO >KMAM MYCYAbMaHe,
XpucTraHe, 6YAAMCTbI, EBPEN U MHOTUE APYTME PEAUTMO3HbIE PYIMbl. ITO ObIA OUYEHb PEAKMI CAyYan
AAs CpeaHeBekoBbs. Yepes HekoTopoe Bpemsi Mcaam cTaa opMUMaAbHON peAurvert rocyaapcTsa B
3onoToi Opae. DTOT CAyYaill MOABOAMT HAC K M3YUYEeHMIO MOAUTMYECKOTrO U KYABTYPHOTrO KOHTEKCTa
PEAUTMO3HbIX M3MeHeHuI. B cTaTbe CTaBUTCS 3asaya BbISIBUTb 3Tarbl MCAAMM3aLMM COCAOBHOM
BEPXYLLKM M MPUYMHBI CTAaHOBAEHMS 30A0TOM OpAbI Kak LleHTpa MCAAMCKOM LIMBUAM3ALMN B CEBEPHbIX

crengax EBpasuun.

KaroueBble caoBa: 3on0Tas Opaa, TIOPKO-MOHIOAbBCKOE FOCYAQPCTBO, KMMYAKM, PEAUTUS, UCAAM,

AewT-1 Kunuak, cycpmsm.

Introduction

In the first quarter of 13th century the Turk and
Mongol tribes came together under the leadership
of Chenghis Khan and established a huge state, than
expanded to large areas in a short period of time. It
is considered to be one of the most important events
in the history of the world. The Golden Horde is a
Turko-Mongol state founded after the Mongol mili-
tary campaigns to the west.

Although this state had a Mongol tradition in the
beginning, soon became turkicized with the influen-
ce of the Kipchaks, Bulgarians and the other Turkic
tribes. While the Golden Horde turkicized gradu-
ally, various sufi tariqats and sects emerged in the
Muslim world, which was damaged by the destructi-
ve effect of the Mongol invasion. The sufi orders not
only played important role in the survival of the Is-
lamic culture and its spread, but it also was effective
in the Islamization of many states and governments.
Meanwhile, a Turkic origin mystic Khoja Ahmed
Yasawi and his tariqat which was formed later by
his teachings, played a great role in the Islamization
of the nomadic Turks. Yasawi dervishes extending
from Khorasan, Khorezm, Transoxania, Azerbaijan,
Caucasus, Anatolia and Balkans have spread Isla-
mic culture in these areas. Also Yassawiya played a
major role in the Islamization of the Golden Horde
people. However, we should not ignore the influen-
ce of tariqats such as Kubrawiya, Mawlawiyya and
Qalandariyya in this process.

Saray was a capital city of the Golden Horde
State, which is established on a wide area extending
from Idil basin to the regions north of the Aral lake
and Kama river, from Dnieper to Dinyester rivers.
This city has become one of the most important cen-
ters of Eastern Europe and Western Siberia in a short
time due to its political importance, and as well as the
trade routes that crossed it. This geography where
the Golden Horde state was founded, recognized the
Islamic religion in the period of Khazar Khaganate
and the Volga Bulgaria Khanate. The Islam which
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had become widespread due to religious tolerance
of Khazar kingdom, rose to the level of the state re-
ligion when Volga-Bulgarian khan Almish accepted
Islam in 900. After that these areas became a Mus-
lim land under influence of the Abbasid caliphs. In
time, the region with its structure, architecture and
culture, has gained importance in terms of Turko-
Islamic civilization. Turko-Islamic culture formed
in this region made a significant contribution to the
Islamization of the Golden Horde State. The Volga
Bulgarian khanate, which played an important role
in the formation and spread of Islamic culture in the
region, had political and commercial relations with
Kiyev and other Russian principalities. Although
the Bulgarians were most profitable in the strugg-
le for regional supremacy, the situation changed in
favor of the Russians after duke Vladimir accep-
ted Christianity and united the other dukes around
himself. Even it is seen from the Russian sources
(letopis) that mutual aid and trade agreements were
made between Bulgarians and Russians. The Volga
Bulgaria state, which was active in the region befo-
re the Mongol invasion, had weakened and left the
offensive after the expedition to Ustyug in 1219 to
mobilize trade routes to the West. After that date
they went to defense. As a result of the weakening
of the Idil-Bulgarian State, the situation that would
prevent the spread of Islam in the region arose and
this situation was eliminated due to the Mongol in-
vasion. That is, the Russian attacks against Bulgari-
ans that increased in 20’s of the 13th century were
interrupted by the Mongol invasion. Thanks to these
developments, the situation in Idil-Ural region has
changed in favor of Islam. As a matter of fact, the
Islamization of the Golden Horde state established
in the following years proves this view (Giindogdu,
2005: 235).

In the studies on the Islamization of the Golden
Horde, various views have been presented by the
researchers. Among these, there are historians who
suspect that the Golden Horde khans were true Mus-
lims. It has been argued that the khans used Islam in

Journal of Philosophy, Culture and Political Science. Nel (67). 2019 77



Islam 1 the Golden Horde: spread and impact on the Eurasian steppe

their political interests and that the religion of khans
is only «power» (Yurchenko, 2012:16). However,
the Golden Horde was the first to accept Islam wit-
hin the three Ulusus (states) belonging to the Cheng-
hizids. Some researchers have argued that Islam did
not fit very well in nomadic lifestyle in the Golden
Horde, therefore the propaganda of Islam was not
successful (Grekov, Yakubovsky, 1941:112). But
in 1253 the Franciscan pastor Rubruck, who was in
the Golden Horde, reported to his astonishment that
he had met the Muslims he had described as «Sa-
racen». Some of the researchers, while researching
the situation of the people becoming a muslim in the
Golden Horde, have expressed their views relying
only on oral sources, while there were many written
religious sources such as Nehjul-Feradis, Kalandar-
name, al-Fetawa’l-Bezzaziyye. Therefore, the religi-
ous situation has not been clarified more clearly.

Relations of Mongols with the Universal Re-
ligions

The historical sources of the Mongol Empire
state that khans showed respect for all religions. It
is reported that Chenghis Khan treated all religious
scholars and men well, no matter which religions
they belonged. Muslim scholars, merchants and sta-
tesmen around Chenghiz Khan have always lived
in great tolerance and he benefited from them when
necessary. There are names of some Muslim Turks
among the people from whom benefited Chenghiz
Khan. These were Mahmud Yalavach al-Khwariz-
mi, Danishmend from the Karluks, Hasan and Ja-
far Hodja (Kitapci, 2005:33). In addition, Ali Khoja
Bukhari, Yusuf Kenka Otrari were the chiefs of the
embassy delegation sent to Khorezmshah by Chen-
ghiz Khan. Such as this, many other Muslim mer-
chants and ‘alims (scholars) were in the service of
Chenghis Khan. (Barthold, 1981: 421-422) Juwayni
explains the attitude of Chenghis Khan to Muslims:
«The Mongols respected Muslims. They set up whi-
te and clean felt tents for Muslim merchants. Now
Muslims have lost their former reputation because
they have dug each other’s well» (Ciiveyni, 2013:
117).

Another similar practice shows how much Oge-
dey Khan, the heir to Genghis Khan, values the
freedom of religion and conscience. According to
a story reported by Juwayni, a Uighur noble who
was an idolater lent a Muslim, when it was clear that
the latter could not pay the debt, the nobleman told
him that he would punish and smite him with a stick
hundred times in the middle of the bazaar, in condi-
tion if he doesn’t convert to Buddhism. When khan

of the khans had listened to the two sides upon the
complaint of this poor Muslim, he ordered to punish
Uighur noble with hundred hit with a stick in the
bazaar, and forced him to give up his house to Mus-
lim. In advance, khan granted a muslim one hundred
balish (Juwayni, 2013:216).

However, it is necessary to approach these re-
ports carefully. Because, in the early period we also
see from the sources that some of Islamic ceremo-
nies such as ablution and slaughter of animals were
banned by the Mongol khans (Ciiveyni, 2013:248).
In the later times, in Ilkhanid (Kitapgi, 2005:175)
and Great Yuan State also were practiced some of
anti-Islamic attitude. (Roux, 2014:316).

Christian writers emphasize that the Karakorum
and Saray khans were Christians or at least tolerated
Christianity. William of Rubruck, wrote on this sub-
ject and about Monke Khan the following: «He had
such a habit: In the days marked by his seer as a ho-
liday, or in Nastori clergymen’s sacred days, Monke
Khan used to make a big ceremony in his palace. In
such as days the Christian clergymen came first in
their religious clothes and prayed for the khan and
blessed him. When they went Muslim clergymen
came and did the same. After them, the men of the
pagans did the same things». (Ruysbroeckli, 2010,
198). The Venetian traveler Marco Polo (1254-
1324) also reports the same narration. After infor-
ming about Kubilai Khan’s celebration a Christian
holiday with his close circle and the Christian cler-
gy, Marco writes: «In the feasts of Muslims, Jewish,
and pagans, he (The great khan Kubilai — note of
writer) did the same. When he was asked why he
does this, Kubilai Khan replied: «There are four
great Prophets who are reverenced and worshipped
by the different classes of mankind. The Christians
regard Jesus Christ as their divinity; the Saracens,
Mahomet; the Jews, Moses; and the idolaters, Sogo-
mombar-kan, the most eminent amongst their idols.
I do honour and show respect to all the four, and
invoke to my aid whichever amongs them is in truth
supreme in heaven...» ( (Marco Polo, 1946:159).
This shows that the Mongols knew all the universal
religions very well. Ruysbroeckli writes that one of
the two districts of Karakorum belonged to Muslims
and there were two mosques. On the edge of the
city there was the Christian church (Ruysbroeck-
1i, 2010:231). The clergymen of different religions
made disputes in front of the Mongolian khans.

The Mongols have learned about Buddhism,
Christianity, Islam and many other religions. They
had not pressured the nations they had conquered
to impose their traditional beliefs, nevertheless, the
Mongols also had not rushed to accept another re-
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ligion. They wanted to find allies through the local
nobles and their religion. This is not just a simple
religious tolerance. Here we see the synthesis of two
factors: polical interests and psychological side.

The attitude towards different religions was so
flexible that even within a family, individuals could
belong to different religions. For example, Batu Han
belonged to the old Turkish-Mongol religion. His
son, Sartak, was also interested in the Nestorian sect
of Christianity. According to the rumors, Sartak was
so fond of the Nestorianism. For instance after he
took the throne in Karakorum, on the way back to
Saray, he did not give a visit to Berke’s palace. Later
in letter to Berke he wrote: «Thou art a Musalman,
and I follow Christian faith; to look upon the face of
a Musalman is unlucky» (al-Juzjani, 1875: 1291).
The fathers (Juchi and Tugrulja) of the Muslim Ber-
ke and Uzbek Khan were in their ancestors’ religion.
This situation lasted for many years in the Golden
Horde. The Mongol noblemen really wanted to use
all influential religions for their own benefit. In the
later period, the Mongol khans of the Golden Horde
accepted the Islamic religion, but the other religions
were granted freedom. This is not all due to the «re-
ligious tolerance» of the Mongols, but rather to the
fact that the mongols intended to subdue the nations
through the religion they belong to.

The beginning of Islamization in the Golden
Horde

Berke was the first muslim khan of the Golden
Horde (1209-1266). Berke khan’s acceptance of Is-
lam and his struggle with his nephew Hulagu was an
event on a scale of states and became the subject of
many narrations.

Most of muslim historians have given an infor-
mation about Berke khan. To summarize, all sour-
ces mention the following: In the 1240s Berke khan
went to Bukhara and met with Sayfuddin Baherzi (d.
1261) (in some sources he was called Shamsuddin),
the successor of Najmuddin Kubra and the sheikh
of the sufis, and accepted Islam there. (al-Omeri,
2003:115).

In the work of Rukneddin Baybars (d. 1325), it
is written that Berke khan accepted Islam in 662 Hi-
jra. This corresponds to the Gregorian calendar on
November 4, 1263 — October 23, 1264. Al-Qalgas-
handi’s writings are more suited to the truth. Al-
Qalgashandi writes: «The first ruler of this state (the
Land of Juchi — the note of the author) was the son
of Juchi Berke khan. When Batu Khan sent Berke
for the ceremony of coronation of Monke Kagan, he
already was a Muslim. Berke put him on the throne
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and came back. On the way back, he met with Ba-
herzi and accepted Islam beside him. He was sincere
in his faith. After his brother Batu Khan, Berke had
the throne as a Muslim (al-Qalgashandi, 1914:474).

Al-Makrizi writes: «Berke khan accepted Is-
lam. He began practicing Muslim rituals in his state,
opened madrasahs, and respected the women. His
wife Chichek Hatun also converted to Islam and
built a mosque-tent for herself. The mosque was
built under the administration of the sheik Najmud-
din Kubra» (Tiesenhausen, 1884:428). In fact, Naj-
muddin Kubra (1145-1221) could not have attended
an event of Berke khan and his wife’s acceptance
of Islam, because he died when Berke was 12, and
young prince was not married at the time. However,
the teachings of Najmuddin Kubra were widespread
among the people even after many years of his de-
ath. He also had many followers. One of them was
Sayfuddin Baherzi, who was mentioned above. As
an expression of gratitude, Berke khan has rewar-
ded him genereously. But, a real sufi, Sayfuddin had
avoided such material benefits. Based on the work of
Baybars, al-Ayni writes: «When Najmuddin Kubra
gained fame, he became incredibly popular among
the people. He sent his followers to big cities for the
implementation of the Islamic laws. So he appoin-
ted Saaduddin al-Hamawi to Khorasan, Kamaleddin
ash-Sheryaki to Turkestan, Nizameddin al-Jendi to
Desht-i Kipchak and Sayfuddin Baherzi to Bukhara.
When Baherzi moved to Bukhara, he sent one of his
best students to Berke khan. His student met with
Berke khan, gave him an advice, awakened inside
him a sense of love for Islam and explained the way
he would follow in the future. Berke, accepted Islam
alongside him and caused most of his people to be-
come a Muslim (al-Ayni, 2009:91).

Another Sufi order that influenced the Islami-
zation of the Golden Horde is Yasawism. This first
Turkic tarigat, which was established by Turkic ori-
gin mystic around Turks, initially was settled in the
vicinity of Sirdarya in Yasi-Tashkent cities. Then,
it extended to the Transoxania and Khorezm whe-
re the Turkic language and culture gained strength,
after a while from there spread to the steppe. The
Yasawi center, which undertook this function in
Khorezm, was the city of Bakirgan or Bakirgan Ata.
In this city Ahmed Yasawi’s third caliph (succes-
sor) Suleiman Hakim Ata worked actively and po-
pularized Yasawism in Khorerzm area. The book of
Bakirgan, which attributed to him was very popular
among the Muslims of Idil-Ural and Turkistan. This
case shows the role of Yasawizm, which came to
those regions through Khorezm, on the islamization
of the Golden Horde.
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Approximately between November 15, 1262
and November 3, 1263, Berke khan sent a letter to
the Egyptian sultan Rukneddin Baybars informing
him on his acceptance of Islam. In his letter Berke
khan gave the names of those who accepted Islam
and what families they were from. This news was
greeted with enthusiasm in Cairo and great respe-
ct was shown to the ambassadors who brought this
news. According to al-Makrizi, on July 7, 1263, the
caliph al-Hakim performed the Friday prayer with
the envoys of Berke khan. People in the mosque
prayed for both sultan and Berke khan. The another
envoy sent to sultan Baybars, delivered a request of
Berke asking sultan to send his men to the holy pla-
ces Mecca and Medina in order to perform pilgrima-
ge (hajj) on behalf of him. Sultan of course agreed,
moreover, he ordered priests in Mecca, Medina, Je-
rusalem and in Cairo to pray in the honor of Berke
khan and sultan al-Malik az-Zahir (Tiesenhausen,
1884: 431).

Ambassadors, merchants and scholars who
came to Egypt from the Juchi Ulus (land) were in
a hurry to go on the pilgrimage. In 1264-1265 sul-
tan alongside delegation sent to Mecca three written
descriptions of the pilgrimage that had to be perfor-
med on behalf of Berke khan, aslo two bottles of
holy water taken from Zamzam well and rosemary
oil (Tiesenhausen, 1884: 358).

In the letter of Berke khan, the people whom
names were on the list of those who accepted Is-
lam, were very happy that their names mentioned in
the center of the Islamic world! Hence, from each
relative of Berke, personal letters to the Egyptian
sultan on their acceptance of Islam began to come.
For example, in 1271 sultan received a letter from
Emir Noghai, Berke khan’s relative. He wrote in
his letter that he converted to Islam, and in return
he was given gratitude and praise (Tiesenhausen,
1884: 434).

Berke khan’s name has become well-known
throughout the Islamic world. The Arab historian
Nuweyri writes about him the following: «The Islam
took place in his heart. He made the Islamic sym-
bols recognizable, welcomed the fakihs (scholars
on Islamic law) and brought them closer to himself.
He built madrasahs and mosques in his country. He
was the first to accept Islam from the descendants
of Chenghis Han. Once he became a Muslim, most
of his people accepted Islam, too...» (Tiesenhausen,
1884: 151). Juchi Ulusu’s official acceptance of Is-
lam, made it completely independent from Karako-
rum, the capital of the Mongol Empire, and led it
to the Islamic World which had a more developed
culture.

Summarizing the information received from
the Muslim sources about Berke khan, we can say
that the acceptance of Islam by the Juchi Ulus has
taken place in two stages. In the first stage, Berke
with his wife and relatives converted to Islam in the
40s of the XIII. century, before he took the throne.
Berke accepted Islam through Sayfuddin Baherzi, a
student of the famous Najmuddin Kubra, the sheikh
of the sufis. Nevertheless, Berke khan’s acceptan-
ce of Islam has not become an event in the scale of
the Juchi Ulus, but was only a memorable case in
the history of the dynasty. But this event has laid
the ground for the Islamization of the Ulus in a later
period. Once Berke became a Muslim the Muslim
feudals of the Juchi Ulus have worked hard to bring
him to the throne. The second stage is Berke’s rise
to the throne and process of declaration of Islam as
a state religion. The last event, however, is usually
only associated with Uzbek Khan. The reason for
this is that the concept of «official state religion» has
been explored and explained in terms of science. In
the Middle Ages usually the religion in which the
monarch belonged and issued laws according to it,
regarded as an official state religion. In this context,
it was not important whether the majority of the pe-
ople belonged to the same religion or not. The status
of religion could be changed with the resignation
of the monarch. But the issue is not limited to this.
Berke khan has taken several important steps in an
international scale to legalize the religion of Islam
in the Juchi Ulus. Berke khan sent an authorized de-
legation to Cairo, which was considered the center
of the Islamic world at that time, to inform the news
that Islam was accepted as the official religion in the
Juchi Ulus.

Berke khan’s attempt to fight Hulagu and his
son who had taken the curse of the Muslims was
a big step for the whole Islamic world. Berke khan
defeated Hulagu’s army. Historical works describe
this event in detail. All sources indicate to one fact,
Berke khan was ready to do everything for the sake
of the religion. The sultan of Egypt also provoked
Berke against Hulagu in his every letter: «His wife
is a Christian. He formalized the religion of the
cross. It is your duty to fight with infidels even if
they are your relatives. Our Prophet (p.b.u.h) also
fought with his closest relatives and declared jihad
to the Quraish. They were commanded to fight them
until they said, «There is no God but Allahy. Islam
is not about words, jihad is one of the pillars of Is-
lamy. (Tiesenhausen, 1884: 55). These words of the
sultan had a great impact on Berke. Similar opinions
were also included in Berke’s letter of reply. Berke
stated that the struggle against Hulagu was a sac-
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red duty for the Islamic World: «We began to fight
with my four brothers around the world to light the
flames of faith again, to give back the Holy Quran,
prosperity, azan and righteous to the their owners.
To avenge for the imams and people». (Tiesenhau-
sen, 1884: 59).

Nevertheless, during the period of Berke khan,
Islam did not spread much between the nomadic tri-
bes and even among the Mongols and Kipchaks li-
ving in the cities. After Berke’s death, his successors
were not ready to recognize Islam as an official reli-
gion. (Tuda-Mengu, 1282-1287; Tokta, 1291-1312,
etc.). Mengu Timur’s son Tokta khan sympathyzed
with Buddhism and he liked the lamas and the wise
men. However, even in this period the close liaison
with Cairo was not broken. Egypt, which had been
seen mighty and powerful state in the eyes of the
Golden Horde khans, continued to play an important
role in the Islamization of the Juchi Ulus.

The growth of the cities in parallel with the spre-
ad and strengthening of Islam is a well-known fact.
Many cities have been established in the Juchi Ulus.
Saray, a capital city of the Golden Horde was a ty-
pical Islamic city. The Juchi Ulus has become an
integral part of the Islamic world. Trade and crafts
began to develop rapidly, on the banners on the tal-
lest buildings and places, the verses from the Quran
were written in capital letters. At the highest point
of the roof of the palace in Saray, a crescent moon
made of gold was placed. In Juchi Ulus, was made
an opportunity for all the muslims of the world to
meet each other. So, in this period Islamic culture
was developed, a school and madrasahs system was
established, literary works of world-famous were
written. Education was in the hands of mosques. In
1261, Berke khan, in his letter to sultan Baybars, af-
ter informing him about his declaration of Islam as
a state religion, he empathises that here the child-
ren (in the Golden Horde) are learning the Quran in
madrasahs.

The spread of Islam among the nomadic tribes
living in the steppes of Juchi Ulus has been difficult
and took a long time. (al-Umari, 2003:182). In this
context, very few significant changes are seen at the
beginning of the XIV-XV. centuries. In the territory
of Desht-i Kipchak, the muslim graveyards as well
as kurgans and balbats, which were seen remotely,
also emerged. Later on, tombs were built on them.
Perhaps it was an imitation of old Kurgan customs.
The nomadic nobility, even after moving to the ci-
ties of the Juchi Ulus, preserved this custom (Fedo-
rov-Davidov, 1966:205). Islam, began to strengthen
its position among the nomads only in the middle of
the XV. century.
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Islam as a state religion of the Golden Horde

The rulers of the Golden Horde until Uzbek
Khan, were not a Muslim, except of course Berke
khan (1256-1266). Uzbek Khan, when he coronated
as a monarch he had not converted to Islam yet. In
1315, he even married his sister Konchek Hatun to
the duke of Moscow Yuri Danilovich, then Konchek
Hatun was baptized and her name was changed to
Agatha. After a while Uzbek Khan took the name
of Muhammad when he accepted Islam probably in
720 (1320). The existence of the name Muhammad
in the coins after this date confirms this informati-
on. According to the narrations of Otemish Haji and
Abdulgaffar Kirimi, one day while Uzbek Khan was
watching performance of the magicians, four saints
approached to him and told that they came to tea-
ch and invite him to Islam. One of them was Baba
Tokles. Magicians were defeated by the saints in
the competition, which was organised upon the sug-
gestion of the first, in the presence of Uzbek Khan.
Thereupon, all of those who were there, especially
Uzbek Han, accepted Islam. After that, Islam was
spread in the entire Desht-i Kipchak (Otemis Haci,
2014: 53-54). In some narrations written that the
person who brought Uzbek to Islam was sufi named
Sayyid Ata (Barthold, 1975: 241).

Juchi Ulus became a real Islamic country during
the reign of Muhammad Uzbek Khan. After Tokh-
ta’s death (1312), Uzbek succeeded the throne with
the help of the ruler of Khorezm Kutlug Timur and
his wife Bayalin. Later on, in order to strengthen
his relations with Cairo, Uzbek Khan married one
of his relative to the Egyptian sultan (Ibn Khaldun,
2006:635).

Before his ascension to the throne, Uzbek was
not a Muslim, so he was supported by the noblemen
who were opponents of Islam. But when he beca-
me a khan, Uzbek started to behave unexpectedly.
For example he accepted Islam and declared it as a
state religion. Some of the feudals, including their
relatives, opposed Uzbek Khan and tried to dethrone
him. When he got stronger, he ordered the murder of
old pagan clerics (Tiesenhausen, 1884:174). Thus,
the rivals of Islam in the Golden Horde have been
neutralized.

Islamic sources praise Uzbek khan’s loyalty. In
fact, he has accepted the religion of Islam having
inspired by tarigat. Numanuddin al-Khorezmi, one
of the great sheikhs of the period, had a separate
and exceptional place in his spiritual life. His hea-
dquarter were frequently visited by the u’lama and
religious gatherings and propaganda (wa’z) were or-
ganized there. For example, al-Umari writes the fol-
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lowing: «He is a true Muslim and he doesn’t hide it.
He is firmly bound by Islamic law, makes a prayer
and holds a fasty. (al-Umari, 2003:177). Ibn Batuta
praised Uzbek Khan: «This sultan is owner of the
very large and great country. He is great and high in
power, rank and value. He is devastating God’s ene-
mies, as well as people of the great Constantinople.
He is the most diligent Mujahid of Islam in war with
enemies of this religion. He is one of the seven gre-
atest and most powerful rulers in the World». (Ibn
Batuta, 1987:338) He has become a few rulers in
the Islamic world, who was worthy of such praises.

In sources begin to be cited the clergymen of
Islam: Imam, mufti, sufi, sheikh, kadi, sharif, poor
(dervish), sayyid, hatip, talib, fakih. According to
Ibn Batuta, Uzbek Khan organized a big meeting
gathering the sheikhs, the women, the fakihs, the
sharifs and the poor (dervishes). (Ibn Batuta, 1987,
339). The clergy called probably be listed according
to their religious titles. We know something about
the first two (sheikh and kadi). The title «sharif»
was used for the man who came from the famous
and noble family. Usually, this title was given to
descendants of the prophet Muhammad. The words
«sharif»y and «sayyid» were frequently used as sy-
nonymous words. In Ibn Battuta’s work, the title of
«sayyid» was shown to be a little better than the title
of «sharif». «The head of sharifs was honorable say-
yid...» he writes. (Ibn Batuta, 1987:339)

Not in vain Ibn Battuta mentioned the sharifs
alongside with the poor (dervishes) in the meeting
of Uzbek Khan. Under the order of the sultan of
Egypt in 1371, sharifs started wearing green turban.
At that time, the poor were called «fakir (dervis-
hes). But in the Juchi Ulus, where sufism was popu-
lar, the meaning of this word was slightly different.
In other words, only a poor person who is loyal to
religion and who rejects the pleasures of the world
was called «fakir». Many sufi and dervishes intro-
duced themselves as modest poor men. Moreover,
the word «fakir» (poor) is often used as a synonym
for sufi and dervish. Apart from the mentioned titles,
the title of «imamy is also seen.

During the period of the Juchi Ulus, the Bulga-
rian State continued to be the northernmost center
of the Muslim world. The presence of a powerful
Islamic state in the North, that had been detached
from the center of Islamic world astonished Mus-
lims. It was considered to be a good deed to come
to this land and to help muslim brothers in edu-
cation and to give them a spiritual support. It is
no coincidence that the arrival of Muslims from
the distant countries to Bulgaria was called «small
pilgrimage». In this period, Bulgarians were mus-

lims for 400 years. After the Mongol invasion, a
traveler Ruysbroeckli came to Bulgarian territory
and wrote the following: «These Bulgarians are
the most strict Muslims. They depend on Muham-
mad’s laws more than anyone else». (Ruysbroeck-
li, 2010:143.) The Bulgarians attempted to spread
the religion of Islam among the neighboring Tur-
kish and Finnish-Ugor nations (Marjani, 1885:31).
Especially Islam has begun to spread successfully
among the nomadic people.

One of the tribes who had the most significant
transformation among the Turk nation after period
of Chenghis Khan, were Kipchaks. The Kipchaks,
which were living as a nomad tribal confederation
outside settled nations, were in the process of being
assimilated by the Islam, Catholicism and Orthodox
before the Mongol invasion. In the Islamic world,
they had the opportunity to maintain their identiti-
es relatively with the privilege of being one of the
components of the state especially in the Khorezm
area. However, it is not possible to say the same
for the Kipchak communities, which were in con-
tact with the Catholicism and Orthodox religions.
The famous Codex Cumanicus dictionary, written
in the 14th century to spread Christianity among
the Kipchaks, carries the memory of this period. It
was only a matter of time before Kipchaks, who had
come into contact with the Orthodox, to be absor-
bed in the crowded Slavic masses, as had happened
to many of the earlier and later steppe tribes. It is
known that some of the Kipchaks passed to Ortho-
doxy with the influence of the Russians before 1223.
The Kuman leaders with Christian names who were
captured and killed by Jebe and Subutai, proves this.
These are Yuri the son of Konchak and Danyil the
son of Kebek. Ibn Battuta also encountered Christi-
an Kipchak tribes in Desht-i Kipchak territory (Ibn
Batuta, 1987:328). Mongolian raids have re-defined
the boundaries between the steppe and the settled
world, which were near to be erased. In this new
period, which started with Batu, the ruling class of
Kipchaks was destroyed, but the old Kipchak areas
remained ethnically preserved. As one of the main
nations of the state, they remained to be representa-
tives of the steppe in the Golden Horde. Surprising-
ly, in Islamic sources the name of the Golden Horde
is mentioned as a «Kipchak Sultanatey.

Conclusion

When the Mongols emerged on the stage of
history as a golobal power, they met nations who
were more civilized than they did. They got acqu-
ainted with the writing through the Uighurs, trying
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to complete their own deficiencies culturally. Howe-
ver, when the Mongols with their old traditional be-
liefs faced systematic religions such as Islam, Chris-
tianity and Buddhism, they felt a religious vacuum.
For this reason, Mongolian khans have always en-
joyed to talk with the representatives of other reli-
gions and to get information about them. They kept
their shamans with them in these dialogues, and
were always respectful to the representatives of all
religions. Thanks to the influence of the Mongol fa-
ith, they have always been respectful to people with
extraordinary abilities, and to magics, so, they have
shown all kinds of tolerance to religion and clergy as
long as they were not contrary to the laws they have
developed with tribal culture. They also respected
the religions and their representatives in the regions
they invaded. From the very beginning of the mi-
litary campaigns, they showed religious tolerance
against all religions and sects unless they contradi-
cted their policy; in some way, they have pursued a
balanced policy to support these groups in order to
keep them under their control.

The adoption of Islam in the central regions of
the Golden Horde also helped spread of this religi-
on in the territory of Desht-i Kipchak. The Kipchak
steppe and Eastern Europe, which were in all kinds

of religious and ethnic alliances, led to the revival
of the nomadic culture with Islamization. The pre-
sence of regions in the territory of the Golden Hor-
de, which have reached high Islamic culture such
as Crimea, Bulgarya of Idil and Khorezm, was un-
doubtedly influential in the election of Islam as the
official religion in this state. It would be misleading
to regard the Islamization of the Golden Horde as a
mere change of religion. It is necessary to see this
as a factor that constituted the base of great ethnic
similarity in Eurasia, which lead to the separation of
this base afterwards. So, in the Golden Horde Islam
was not just about a religion that ruling class belon-
ged to, but it determined the domestic and foreign
policy in the state law of the period.

As part of this process, relation of the religion
and the politics have added an original interpretati-
on to Islamic civilization. This interpretation, whi-
ch has already emerged with the Islamization of the
Turks, represents a secular understanding of religion
and politics, especially after Chenghis Khan’s pe-
riod in Central Asia. The old Turkic-Mongol law
was introduced in this stage as the Chenghis law.
This experience has become a basis for the creation
and development of secular traditions in the Islamic
World.

References

Al-’Ayni, (2009) ‘Iqd Al-Jiman F1 Ta’rikh Ahl Al-Zaman. Ed. M. M. Amin. Cairo, Dar El-Kutub Ve Uasaik El-Kaumiya.
Al-Juzjani, (1875) The Tabakat-i Nasiri. Translated by H. G. Raverty, London.

Al-Qalqgashandi,( 1914) Subh Al-A’sha. Cilt 4. Cairo,

Al-Umari, (2003) Masalik Al-Absar FT1 Mamalik Al-Amsar. As-Safar As-Salis. Ed. A. A. Al-Shazili. Abu Dhabi. Al-Macma’as-

Saqafi.

Barthold, V., (1981) Mogol Istilasina Kadar Tiirkistan. Haz: H.D. Y1ldiz, TTK Yayinlar1, Ankara.

Barthold, V., (1975) Orta Asya Tiirk Tarihi Hakkinda Dersler, Ankara, Kiiltiir Yayinlart, 390 p.

Ciiveyni, (2013) Tarih-i cihan giisa, Cev. Miirsel Oztiirk, Tiirk Tarih Kurumu Yayinlar1, Ankara, 653 p.

Fedorov-Davydov, G., (1966) Kochevniki Vostochnoy Evropy Pod Vlastyu Zolotoordynskih Hanov, Moskow,

Grekov B, Yakubovsky A., (1941) Zolotaya Orda (Ocherk istorii Ulusa Juchi v period slozhenya i rasstveta v XIII — XIV vv.),

Leningrad, Gospolitizdat, 207 p.

Giindogdu, A., «Altin Orda Sahasinda Islamlasma ve Sonuglari», Volga-Ural Bolgesinde Islam medeniyeti ikinci Milletlerarast
Sempozyum, IRCICA (Proceedings of The Second International Symposium on Islamic Civilasition in Volga- Ural region) Bildiri-

leri, Kazan, Tataristan, 2005.

Ibn Battuta, (1987) Tuhfat An-Nuzzar F1 Ghara’ib Al-Amsar Wa ‘Aja’ib Al-Asfar. Beirut, Dar Al-Thiya Al-Ulum, p. 797.
Ibn Haldun, (2006) Tarihu ibn Haldun, Beirut, Dar al-Kotob al-Ilmiyah.

Kitape, Z., (2005) Tiirk Mogol Boylari Arasinda islamiyet, Konya, 300 s.

Marjani, Sh., (1885) Mustafad Al-Akhbar Fi Akhvali Kazan Va Bulgar. Kazan,

Roux, J. P., (2014) Orta Asya-Tarih Ve Uygarlik,Cev. L. A. Ozcan, Istanbul, Kabalc1 Yaymcilik.

Ruysbroeckli, W., (2010) Mengii Han’1n Sarayia Yolculuk 1253—1255, ¢ev: Z. Kilig, Istanbul, Kitap Yayinevi.

The Travels of Marco Polo. (1946) Translated and Edited by W. Marsden. London, 461 p.

Tiesenhausen, W., (1884) Sbornik Materialov, Otnosyashisya k Istorii Zolotoy Ordy, St.Petersburg.

Yurchenko, A., (2012) Han Uzbek: mecdu imperii i islamom (struktury povsednevnosti), Sankt-Peterburg, Evraziya, 397 p.

OjeduerTep

I'pexos, b. SIky6oBckuit A. (1941), 3onotas Opaa. Ouepk ucropun Yiayca Jkyun B mepuo ciioxkenus u pacuseta B XII-XIV

Bekax. — Jlenunrpan: I'ocionutuznar, 207 c.

ISSN 1563-0307
eISSN 2617-5843

Journal of Philosophy, Culture and Political Science. Nel (67). 2019 83



Islam 1 the Golden Horde: spread and impact on the Eurasian steppe

Tuzenraysen B.I'. (1884) CoopHuk MaTepuanos, oTHocsmmxcst K ucropuu 3osoroit Opasl. Tom 1. — Cankr-IletepOypr, 588 c.

dénopos-/laBeinos I'. A. (1966) KoueBnukn Boctounoii EBporis! 1ot BIacThI0 30I10TOOPABIHCKHUX XaHOB. — MockBa, 276 c.

Opuenxo, A., (2012) Xan V36ex: Mexay uMmnepuei u nciamMoM (CTpyKTypsl moBceiHeBHOCTH). — CankT [letepOypr: EBpasus,
397 c.

Al-’Ayni, (2009) ‘Iqd Al-Jaman F1 Ta’rikh Ahl Al-Zaman. Ed. M. M. Amin. Cairo, Dar El-Kutub Ve Uasaik El-Kaumiya.

Al-Juzjani, (1875) The Tabakat-i Nasiri. Translated by H. G. Raverty, London,

Al-Qalqashandi, (1914) Subh Al-A’sha. Cilt 4. Cairo.

Al-Umari, (2003) Masalik Al-Absar F1 Mamalik Al-Amsar. As-Safar As-Salis. Ed. A. A. Al-Shazili. Abu Dhabi. Al-Macma’as-
Saqafi.

Barthold, V., (1981) Mogol istilasina Kadar Tiirkistan. Haz: H.D. Y1ldiz, Ankara, TTK Yaynlari.

Barthold, V., (1975) Orta Asya Tiirk Tarihi Hakkinda Dersler, Ankara, Kiiltiir Yayinlar1, 360.

Ciiveyni, (2013) Tarih-i cihan giisa, Cev. Miirsel Oztiirk, Tiirk Tarih Kurumu Yayinlari, Ankara,

Giindogdu, A., (2005) «Altin Orda Sahasinda Islamlagsma ve Sonuglar1», Volga-Ural Bolgesinde Islam medeniyeti Ikinci Millet-
lerarast Sempozyum, IRCICA (Proceedings of The Second International Symposium on Islamic Civilasition in Volga- Ural region)
Bildirileri, Kazan, Tataristan,

Ibn Battuta, (1987) Tuhfat An-Nuzzar F1 Ghara’ib Al-Amsar Wa ‘Aja’ib Al-Asfar. Beirut, Dar Al-Thiya Al-Ulum,

Ibn Haldun, (2006) Tarihu ibn Haldun, Beirut, Dar al-Kotob al-Ilmiyah.

Kitape, Z., (2005) Tiirk Mogol Boylar1 Arasinda islamiyet, Konya,

Marjani Sh., (1885), Mustafad Al-Akhbar Fi Akhvali Kazan Va Bulgar. Kazan,

Roux, J. P., (2014) Orta Asya-Tarih Ve Uygarlik,Cev. L. A. Ozcan, istanbul, Kabalc1 Yaymcilik.

Ruysbroeckli, W., (2010) Mengii Han’1n Sarayma Yolculuk 1253-1255, gev: Z. Kilig, Istanbul, Kitap Yayinevi,

The Travels of Marco Polo. (1946) Translated and Edited by W. Marsden. London, 461.

84 Xabapuibl. dunocodusi, MofeHHETTaHy, cascarTaHy cepusicel. Nel (67). 2019



